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1 Distrito Federal, lit. the Federal District aka Ciudad de México, Mexico City.  
2 Guanajuato is both a state and its capital city (21°01′N 101°15′W), located 175 miles (or about 230 miles by 

road) northwest of Mexico City. It is a colonial city; whose silver mines were the chief source of its economic 

wealth during the Diaz administration. Its southern region forms a part of the Eje Volcánico Transversal or the 

Trans-Mexican Volcanic Belt, whose peaks interested Crowley. It has a long and storied place in the political 

history of Mexico, as both the origin of the Hidalgo revolt and one of the revolutionary capitals of Benito 

Juarez. During Crowley’s time in Mexico it also had a substantial hacienda based agricultural economy in both 

ranching and grain production.  
3 These rituals along with Crowley’s Enochian grimoire, including the Enochian keys or calls that he would use 

for the conjuration of the 30 Æthyrs of the Vision and the Voice are extant.  They are contained in a notebook 
titled Ol Sonf Vorsg (West MS. 36), held at the Charles Deering McCormick Library of Special Collections at 

Northwestern University.  
4 J.F.C. Fuller. “Temple of Solomon the King.” Equinox v. I. n. 3. (London: Simpkin et al, 1910), pp.68-69. 
5 For details on Crowley’s travels and of the heat wave, the related death toll and the bizarre weather associated 

with it during Crowley’s brief stay in New York City see Richard Kaczynski, Perdurabo. (Berkeley CA:  North 

Atlantic, 2002), pp. 83-84, n. 586 and Tobias Churton, Aleister Crowley in America. (Rochester VT: Inner    

Traditions, 2017), pp. 63-64. 
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□

 
6 The details of Crowley’s life and adventures follow the narrative he gives in his Autohagiography aka The 

Confessions, unless otherwise noted.  Aleister Crowley, The Confessions of Aleister Crowley, (London: 

Routledge & Kegan Paul, 1979).  
7 Lit. The Rose of Red and the Cross of Gold. 
8 Lit. “Let there be brightness”, in the Angelic or Enochian language, an allusion to the “let there be light” of 

Genesis I. The phrase has a notably homophonic relationship to Christ and Lucifer.  
9 Bennett’s surviving Golden Dawn manuscripts are held by the Harry Ransom Center at The University of 

Texas at Austin.  They were acquired with a number of J.F.C. Fuller’s papers, and were probably in Fuller’s 

possession, as part of his work for The Equinox. The Harry Ransom Center’s catalogue mistakenly gives 

Bennett’s first name as ‘Allen’ and some of his papers are not identified as his.  Cf. Kaczynski, Perdurabo, p. 

71. 
10 For a lively and detailed account of this struggle see Kaczynski, Perdurabo, pp. 71-80. 
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□

 
11 This critical magical record for April 22th, 1900 through February 21th, 1901 is missing; Churton America p. 

63.  
12 The hotel is not to be confused with the Palacio de Iturbide.  
13 Porfirio Diaz 33° Scottish Rite in power as El Presidente of México. More on Diaz’s Masonic career will be 

discussed in the section III, vide post.  
14 For Crowley’s anecdote of his gambling at the Tacubaya Casino see Crowley, Confessions. pp. 210-211. 
15 Don Jesús Medina, head of the schismatic fringe Scottish Rite, Rito Mexicano Reformado (the Reformed 

Scottish Rite), as opposed to the more popular the regular and recognized Scottish Rite, to which Diaz belonged. 

The machinations of Freemasonry, during the period of Crowley’s time in Mexico and the critical role that    

Medina played in Crowley’s life will be discussed in Section IV.   
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16 Israel Regardie, The Eye in the Triangle, (Phoenix AZ: Falcon, 1986), pp. 202-203 where he analyzes the 

program in some detail. 
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17 Don Jesús Medina, head of the schismatic fringe Scottish Rite, Rito Mexicano Reformado (the Reformed 

Scottish Rite), as opposed to the more popular the regular and recognized Scottish Rite, to which Diaz belonged 

and which was under the jurisdiction of the Mexican National Rite and supervised by Grand Diet of Mexico of 

which Diaz, at this point, was the Past Grand Master. The machinations of Freemasonry, during the period of 

Crowley’s time in Mexico and the critical role that Medina played in Crowley’s life will be discussed in the 

section on Don Jesús Medina. 
18 Crowley states, in the Confessions, that he recuperated at the Hotel Iturbide after his various explorations of 

rural Mexico. Churton clearly establishes his return to that Hotel by November, 1900.  Churton’s assertion is 

based on the now well-established identification of Crowley with the Chevalier Isadore Achilles O’Rourke (the 

Colin McLeod, William Breeze, Tobias Churton hypothesis). Churton’s identification, from Newspaper 

accounts in The Mexican Herald, is well documented and makes fascinating reading; it accords with Crowley’s 
practice of using pseudonyms and nom de plumes.  Churton’s attachment to, and attempts to justify Richard 

Spence’s theories regarding Crowley’s Carlist and espionage activities during his Mexican travels is more 

problematic. Churton, America, pp. 71-105.  

For Spence’s speculations see Richard B. Spence. Secret Agent 666: Aleister Crowley, British 

Intelligence and the Occult, (Port Townsend WA: Feral House, 2008), Chapter 2: “The Movable Beast.”  

The pertinent Mexican Herald articles can be found on the 100th Monkey website at 

100thmonkeypress.com/biblio/acrowley/articles/articles.htm 
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19 Fuller, Temple. op. cit.  
20 The original of this notebook, along with the accompanying volumes that comprise the MS. record of the    

Vision and the Voice are held by the Harry Ransom Center at The University of Texas at Austin, cf. n. 9.   These 

notebooks and their provenance are discussed in detail in Hymenaeus Beta’s editorial notes to Aleister Crowley 

et al’s, The Vision & The Voice with Commentary and other Papers (Equinox v. IV. n. 2), (York Beach ME: 

Samuel Weiser, 1998), pp. 424-427.  It is notable that the editor of that edition maintains ambiguity regarding 

the dates of reception for the Mexican Æthyrs. 
21 The only edition of the Vision and the Voice published during Crowley’s lifetime was as the “Special 

Supplement” to Aleister Crowley et al’s. The Equinox v. I. n. 5. (London: Equinox, 1911).  A typescript was 

made by Israel Regardie, during Crowley’s lifetime and under his supervision.  This TS. Is extant in the Yorke 

Collection at the Warburg Institute (OS L3) and provided the essential text for both Karl Germer’s edition: The 

Master Therion. Liber XXX Aerum vel Saecvli Svb Figvra CCCCXVIII: Being the Angels of the 30 Aethyrs – The 

Vision and the Voice with Commentary. (Hampton NJ: Thelema Publishing, 1952), reprinted by Helen Parsons 

Smith (Barstow: CA, n.d.) and the Israel Regardie edited The Vision & the Voice. (Dallas TX: Sangraal, 1972).  
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22 G.H. Frater O∴M∴ (aka Aleister Crowley). John St. John. “Special Supplement” to Aleister Crowley et al. 

The Equinox v. I n. 1. (London: Simpkin et al, 1909). 



 
23 Kaczynski, Perdurabo, pp. 87-88 & n. pp. 586-587. 
24 The poetry contained in Oracles is some of Crowley’s best.  These poems were written during Crowley’s trip 
around the world that began in New York 1900, and from which he didn’t return to London until 1903. Many of 

these poems are inspired by Crowley’s time in Mexico.  “Venus” has this prefatory note: “Written in the temple 

of the L.I.L., No. 9, Central America.”  Aleister Crowley. Oracles: The Biography of an Art. (Boleskine, Foyers,  

Inverness: Society for the Propagation of Religious Truth, 1905), p. 87. 
25 J.F.C. Fuller. “Temple of Solomon the King.” Equinox v. I n. 4. (London: Equinox, 1910), p. 45: 

“At the End of the Century: At the End of the Year: At the Hour of Midnight:  Did I complete and bring to 

perfection the Work of L.I.L. 
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26 El Boazeo December 1894 through December 1898. The articles were mostly written by Medina, from a 

Mexico City address, they are Anti-Catholic, philosophical, concerned with the infighting among Mexican 

Freemasons and explaining the Constitution of their Grand Lodge. 
27 Robert Freke Gould, Gould's History of Freemasonry v. 4, rev. Dudley Wright. (New York: Charles 

Scribner's Sons, 1936) is the most detailed account, given in a standard Masonic reference, although the 

information on the Reformed Rite is scant, due to that rite’s minor role and irregular nature.  Oliver D. Street, 

“Masonry in Mexico,” The Builder v. VI. n. 10. (October 1920) gives the most detail for the Reformed Rite and 

its role in Mexican masonry in the latter half of the 19th century. See also Peter Ingram, “Early Mexican 

Freemasonry: A Confused Chapter in Our History,” United Masters Lodge v. 28 n. 14 (October 1990). 
28 Op cit. Ingram, Early.  
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29 Alfonso Sanchez Arteche, “Juarez: indio, liberal y mason,” La Jornada Semanal, n. 185 (May 21, 2006). 
30 Albert Mackey. (rev. R.I. Clegg, W.J. Hughan & E.L. Hawkins). Encyclopedia of Freemasonry and Kindred  

Sciences. 2 vols. (Chicago: Masonic History Company, 1929) v. 2. pp. 663-664. 
31 Benito Juarez was a Mexican hero who had successfully resisted the French and Catholic backed intervention 

of Maximillian but had subsequently been in political opposition to Diaz.   
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33 Universal Free Mason June, 1908-May, 1922. Thomson’s American Masonic Rite and its publication, The 

Universal Free Mason, kept up communication and some recognition with many of the various Mexican Grand 

Lodges (most of which were not recognized by regular Freemasonry). 
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34 In any case Crowley regularized his status as Freemason, at least in terms of U.S. recognition in 1904 when he 

was initiated, passed and raised in Anglo Saxon Lodge #343.  Details regarding this and Crowley’s Masonic 

status can be found in David R. Jones, “Aleister Crowley Freemason? Revisited.”  Coph Nia Wand (Summer 

2011), republished in Words of Power.  (New York: Ordo Templi Orientis, 2014). pp. 233-239.  
35 Isaac Blair Evans.  The Thomson Masonic Fraud. (Salt Lake City: 1922). 
36  A.C.F. Jackson, Rose Croix: The History of the Ancient and Accepted Rite for England and Wales. (London: 

Lewis Masonic, 1980). 



 
37 Salt Lake City is a reference to the headquarters of McBlain Thomson’s ‘Grand Lodge.’  cf. Evans, Thomson. 

op. cit.  
38 Equinox v. I. n. 4.  (London: Aleister Crowley, 1910). p. 240. 



44 

 

 



 

 
39 Flawed transcriptions of this ritual are available on the internet and a problematic version of it was published 

in Rodney Orpheus’ Grimoire of Aleister Crowley. (Newburyport MA: Weiser, 2019). 
40 Aleister Crowley. Book of the Spirit of the Living God. (Ordo Templi Orientis Archives.): 

archives.bapho.net/C/C0000068/C0000068.html. 
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The Ritual of Consecration of an High Priest of L.I.L. 

 

____ 

 

 

Opening . 

 

Let the forces of Jupiter be invoked by the hexagram in a temple purified by t  

 

the elements. Let the Spirit be also invoked. 

 

The temple has : in the South, a Coffin : in the E(east), a lamp or flaming  

 

bowl; in the W(est), a Sword; in the N(orth), a bowl of bitterly cold alcohol. In the 

 

centre, an altar with the Star of magick Light : N?S?E?W? N,S,E,W are salt, fire, rose 

 

water 

 

   The opening being finished, let the doors be opened; andlet the Introducing  

 

Adept admit the Candidate, his hands bound and his eyes blinded. Follows the Ritual 

 

A. Who art thou? 

 

C. _____, in darkness and slavery which I have voluntarily taken myself; that I may  

 

  bring Light and Liberty to others. 

 

A. Whence comest thou ? 

 

C. From the Place of the Meditations. 

 

A. Whither goest thou ? 

 

C. To the Place of the Tryings. 

 

A. Art thou furnished for the journey ? 

 

C. I am naked, and poor, and miserable. 

 

A. Hast thou nought to sacrifice unto the guardians of the Ways? 

 

C. The Breath of my Nostrils, the Flesh of my Body, the Tears of mine Eyes and the Blood of  

 

   my Heart. 

 

A. Add thou thereto the Silence of Thy Tongue. 

 

   Let the Purification be performed: 

 

(Ritual J is solemnly recited of C.) 

 

A. Thou hast signed the Oath of thine Obligation : art thou now ready to confirm its  

 

provision in this Presence ? 

 

C. I am. 

  

      (C. is led to foot of Altarand kneels. His hands are unbound; they are pla 

placed around the lamp in the centre, as if ready to support it. TheOath i 

is then taken.) 

 

A. Knowest thou the Force of the name I H V H ? 

  



C. At this name the Elements are moved. 

 

A. Thy Name is the Child of the Children of the Elements: i th In This Name  

 

Tettragrammaton dost thou trust ? 

 

C. It is written : It is better to trust in Tetragrammaton than to put confidence in  

 

   Princes. 

 

A. The River Kishon swept them away : that ancient river, the River Kishon. The Lord is a 

 

   Man of War : the Lord of Hosts is his name. 

 

   The Dukes of Adom were amazed : trembling took hold of the Mighty of Moab.  

 

   Lord, when thou wentest out of Seir ; when thou marchedst out of the field of Adom!  

 

   He bowed the Heavens also and came down, and Darkness was under His feet : at the 

 

   Brightness that was before Him the thick clouds passed : hailstones and coals of fire  

 

   Tetragrammaton thundered through the Heavens and the Mighty One gave forth His Voice  

 

   hailstones and coals of fire! He sent out his arrows and scattered them.; He hurled 

 

   forth His lightnings and destroyed them.  At Thy Rebuke, Oh Lord! At the blast of 

 

   the Breath of Thy Nostrils ! The Voice of Thy Thunder was in the Heavens : the  

 

   Lightnings lightened the World : the Earth trembled and shook! 

 

   Oh Lord I have heard thy Speech and was afraid. The Voice of the Lord is upon the 

  

   Waters! The God of Glory thundereth ! The Lord is upon many waters! The Voice of t 

 

   the Lord is powerful! The Voice of the Lord is full of Majesty ! The Voice of the  

 

   Lord breaketh the cedars : yea, the Lord breaketh the cedars of Lebanon.  

 

   The Voice of the Lord divideth the Flames of Fire ! The Voice of the Lord shaketh  

 

   the Wilderness! Yea! the Lord shaketh the Wilderness of Kedar. 

 

    Before Him went the Pestilence: and Flaming Fire went forth at his feet. He stood :  
 

   and measured the Earth ! He beheld and drove asunder the Nations. And the Everlast-  

 

   ing Mountains were scattered : the Perpetual Hills did bow! 

 

   Ateh Gibor le-Olahm, Adonai. Let Power be ascribed unto the name I H V H. 

    

Candidate is led to S(outh) and his r(ight) h(and) burnt with Fire). 

 

I said : Is not the Fire mine, and the Inhabitants thereof? Hear then the Voice of  

 

the Fire. 

    

(Recite Prayer of Salamanders) 

    

(C. to W. and his l(eft) h(and) placed in freezing mixture) 

 

It is written: Who shall abide His frost? 

 

     (Recite Prayer of Undines.  C(andidate) to E. and blood drawn from heart) 

 

The Word of Tetragrammaton is a sharp sword: the Breath of the Lord divideth the 

  

reins of men. 

    

(Recite Prayer of Sylphs. C. to N. placed in coffin and closed up) 
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As for man, his days are as grass, as a flower he flourisheth  : dust thou art, and  

to dust shalt thou return. 

 

    (Recite Prayer of Gnomes.) 

 

And I heard a Great Voice out of Heaven saying : It is the Word of Tetragrammaton:  

 

it is the speech of I H V H . Seal up the Book : for the Name is written and the  

 

Word vibrated. And I said : "What is the Name?" And a great thunder rose up and   

 

roared and in its echo was the Name of Death.  

 

 ( ? Note. This means knock) ו            
 

And I saw in the Midst as it were a Lamb slain, having seven horns and seven eyes, 

 

which are the seven spirits of God sent forth unto all the world. And the Four  

 

Beasts and the Four and Twenty Elders fell down, saying "Thou art worthy to take t  

 

the Book, and to open the Seals thereof : for Thou hast redeemed us to God by thy 

 

blood out of every kindred people and nation and hast made us unto our God Kin 

 

Kings and Priests !" 

 

Let the Dead rise from their tombs ! 

    A 

For as in ^dam all die, even so in Christ shall all be made  Alive! the first man  

 

is of the earth, earthy : the Second Man is the Lord from Heaven ! The first man  

 

Adam was made a living soul : the last Adam a quickening spirit ! 

 

Let the dead rise from their tombs ! 

 

I AM, the Resurrection and the Life ! I am He that liveth and was dead : and  

 

behold I am alive for evermore AMEN and have the Keys of Hell and of Death. 

 

Let the dead rise from their tombs. 

 

(Three times) In the name of Osiris, I say unto Thee, Arise ! 

 

   (C. is assisted to kneel at altar.) 

       And  

Awake thou that sleepest na rise among from among the death (sic. T) : and Christ 

 

shall give thee Light. (Unbandage C's eyes). 

 

   Lux Umbra Kristi 

 

   Phos Logos Uiou (in Greek. T.). 

 

   Dawn Promise of Light  

 

   L.P.D. : L.V.X. : the Flaming Star of Light! 

 

  



I now clothe  thee with the Robe and Crown of the High Priest: I bestow on Thee the  

 

consecrated Wand. 

            L 

The Grand Word is P.P.D. answered by L.V.X. The secret meaning of the first is  

 

"the Blood of the Lamb". For the Greek Letters L P D combined give  

Δ 

W  D M in Coptic, and these again give the Hebrew Word "Dam", blood, which by  

   

Temurah yield Car = Lamb. L.V.X. is the mystic expansion of the Cross or Hebrew Tau  

 

and if this letter is inserted in the midst of Car we have KThR (in Hebrew script. T.)  

 

Kether the Crown. 

 

The Age of the Priesthood is 114 years, from L.P.D. (Hebrew script. T.) and it refers t 

 

to the mourning of Isis over the Slain Osiris, that is, to the lamentation of the  

 

priesthood over their country. For Daleth Mem Ayin (Hebrew script. T) means "tear". 

  

The Corresponding Sign of Greeting : The Priests weep or sigh heavily. The Answer is  

  

65 and the elder Priest is glad, saying "Adonai hath shone in His Palace", the other  

 

is glad also, and replies "Keep Silence". 

 

But the Sign of True Esotericism is thus given. 

 

The first priest looks to heaven saying "I watch". 

 

The second, holding his hands as if to shield a flame: "I work". 

 

The first, looking to earth, "I weep". 

 

The second, pointing to heaven, "It beams". 

 

The first, as shielding a flame, "It burns!" 

               each  

Both Priests then give the grip: eah places his arms around the neck of the other,arms  

 

straight, thus forming a hexagram; both look to heaven : they slowly lower their eyes  

 

and when they meet, the arms are crossed on the breast, and both bow profoundly. 

 

The Pass-Word is changed annually; it is at present _____. 

 

By virtue of which mystic Words and Signs I now declare thee fitted to sacrifice before 

  

the Most High : for in the name of Jeheshua art thou admitted to the mysteries hereof. 

  

Sacrifice thou therefore the four into the One. Cast this limpid fluid into the bowl; 

  

light thereon the flame: place the incense and the salt therein ! (Done.) 

 

Let the Spirit of the Gods descend!  (C. kneels).      

 

I finally invoke upon Thee the Light Divine in the divine Name Jeheshua Jehovashah –  

 

and lo ! I saw you to the end ! 
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By the virtue of the Name Osiris, in the Divine Name I A O, I say "Receive Thou the  

 

Holy Ghost ! Whatsoever thou shalt loose on earth, shall be loosed in heaven :  

 

whatsoever thou shalt bind on earth shall be bound in heaven! 

 

Arise, High Priest of           for by this Name I call thee. Hail unto ye, O ye  

 

Great Gods of Heaven ! Give me your hands, for this One is made as ye ! Who is this 

  

that hath passed under the power of the Name ? Who is he that cometh triumphant 

  

from the trials ? Hail unto thee, O Thoth ! Is not his name written in thy book of 

  

Life ? (High Priest led to East.) 

 

This is thy blood, the symbol of thy life. It shall be for a sign, that thou hast 

  

shed it willingly for men ; or, if thou failest in thineoath, it shall be a 

  

practical and material link whereby the Chiefs of the Order shall the more speedily 

  

and easily execute vengeance upon Thee - yea - unto the Uttermost. 

 

Return then to the Altar and kneel in humble prayer unto the Gods, that they may 

  

hold thee in their hands to keep thee in all thy ways. 

 

   (Done, while Initiator chants "Seigneur, delivre-moi") 

              

Est, sit, esto, fiat ! 

 

              Ad Virginis Fructifictionem 

 

              Add Gloriam Roseae Crucis 

 

              Ad Matris Amorem 

              

Ad Patris Vitam 

 

              Ad Lucem; ad Gloriam 

 

             Tui Nominis Ineffabilis 

 

                 A M O U N 

 

   _________ 

 

     Note! 
 
A.C. in the second volume of his Confessions pp 4-? Wrote :  ) 

 

“I had also a certain amount of latitude granted by Mathers to initiate suitable  

 

people in partibus. I, therefore, established an entirely new Order of my own, Called  
 

L.I.L. : the “Lamp of Invisible Light”. Don Jesus (Medina) became its first High 

           o 

Priest. In the Order L.I.L., the letters L.P.D. are the mongrams of the mysteries. An 

           ^ 

explanation of these letters is given by Dumas is the prologue of his “Memoirs to a 

 

Physician,” and Eliphas Levi discusses them at some length. I, however, remembered  

 

them directly from my incarnation as Cagliostro. It would be improper to communicate  

 

their significance to the profane , but I may say that the political interpretation 

 

given by Dumas is superficial, and the ethical su ggestions of Levi puerile and 

  

perverse ; or, more correctly, intentionally misleading. They conceal a number of  



 

magical formulae of minor importance but major practical value, and the curious should  

 

conduct such research as they feel impelled to make in the light of the Qabalah .  

 

Their numerical values, Yetziratic attributions, and the arcana of the Atus of  

 

Tahuti, supply an adequate clue to such intelligences as are enlightened by 

 

sympathy and sincerity. 

 

“ The general idea was to have a ever-burning lamp in a temple furnished with  

 

talismans appropriate to the elementary, planetary, and zodiacal forces of nature. 

 

Daily invocations were to be performed with the object of making the light itself a  

 

consecrated centre or focus of spiritual energy. This light would then radiate and  

 

automatically enlighten such minds as were ready to receive it. 

 

“ Even today, the experiment seems interesting, and the conception  

 

sublime. I am rather sorry that I lost touch with Dom Jesus ; I should like very  

 

much to know how it turned out. “ 

 

_______ 
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C &,”41 

 אל אב
 חסד

 צדקיאל 
 חשמלים
 יופיאל 
 חיסמאל

 

 
41 “Talisman of Water of Jupiter with Ritual” (1901). Yorke Collection OS 21. (London: Warburg Institute, 

2002). Film 1 Reel #1. This ritual was published as “Talisman of Fire of Jupiter with Ritual” in the Equinox v. I. 

n. 3. op. cit. pp. 190-197.  It is notable, in appraising Crowley’s technique of the period, that this ritual is 

roughly contemporary with the Mexican rituals.  
42 These are, respectively, the God names: AL AB (777 V: 4 & 21), Sephira:  Chesed (777 II: 4), Archangel: 
Zadkiel (777 XCIX: 4), Choir: Chashmalim (777 LXXXVI: 6), Intelligence: Jophiel (777 LXXVIII: 4) and 

Spirit: Hismal (777 LXXIX: 21) associated with the planet.  Aleister Crowley, 777 and other Qabalistic      

Writings. ed. Israel Regardie. (York Beach ME: Weiser, 1973). 

There are some minor problems involved in this hierarchical list. 777 has what appears to be a 

misspelling for what is probably the Shinanim (for 777 LXXXVI: 6, an order of angels of which Zadkiel (the 

angel of Jupiter) is the prince, and puts the Chasmalim in Tiphareth, but Crowley’s original usage in this ritual is 

more traditional and is what is given by Maimonides and other early authorities as the Choir or Order associated 

with Chesed.  יופיאל and חיסמאל are both variant spellings, in the ritual, that deviate from the יופיל and 

 ,given in 777.  See also A.E. Waite, The Holy Kabbalah. (New Hyde Park NY: University Books, n.d.) חסמאל

pp. 254-255. 



C &” 

 
43 “Liber O vel Manus et Sagittae sub figura VI” in The Equinox. V. I. n. 2. (London: Simpkin et al, 1909). pp. 

10-30 and reprinted in Crowley’s Magick in Theory and Practice, vide post. 
44 Aleister Crowley, Magick in Theory and Practice. (New York: Castle Books, 1961), pp. 101-105. 



54 

 

 
45 ‘Ritual J’ is extant in F.L. Gardner’s Golden Dawn papers in the Yorke Collection (NS 63), as “J. The 

Obligation of an Adeptus Minor 5=6.”  
46 J.F.C. Fuller, “Temple of Solomon the King” in Equinox v. I n. 3.  Orpheus, Grimoire op cit. mistakenly 

identifies this as the obligation of the Neophyte degree in the Golden Dawn, probably due to the fact that it is 

identified in the later Golden Dawn structure with the Neophyte Adeptus Minor sub-degree.  The two are 

completely different.  



 

hwhy 

 
47 Israel Regardie, The Golden Dawn. (St. Paul MN: Llewellyn, 1995). pp. 221-247. 



56 

 

 הוה

 

י  ה  ו ה   

 

 

 - קישון

 

 
48 Op cit. Regardie, Golden Dawn. pp. 181-196.  Pat Zalewski, Kabbalah of the Golden Dawn. (St. Paul. MN:  

Llewellyn, 1993). pp. 127-134. 



 

אדום
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קדר

קדש

אגלא

 
49 Eliphas Levi, Transcendental Magic: Its Doctrine and Ritual. trans A.E. Waite. (London: Redway, 1896). 
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50 Crowley only had access to the three volume second edition and probably had only read the first edition. 

James G. Frazer. The Golden Bough: A Study in Magic and Religion, 3 vols. (London: MacMillan, 1900). 
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Φως Λογος Υιου
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Δ

ΛΠΔ

 דם 

 כר

ב ח א ט

 ד

 ר כ
 מ

 כתר

 

 
51 Crowley, “The Temple of Solomon the King” in the Equinox v. I n. 5 op. cit. pp. 72-83; republished in 

Crowley 777, op. cit. pp. 1-26. 
52 Francis Barrett, The Magus or Celestial Intelligencer. (New York: University Books, 1967), plate post p. 62. 
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.( לפד)
  דמע 

53.דמע 

 אדני

 

 

יהשוה

 
53 The John Symonds, Kenneth Grant note that “114 is a key number in Rosicrucianism” is equally specious.  

Crowley Confessions op. cit. p. 926.  



 

יהושה

 

 

ΙΑΩ

 

 
54 See the full “Ritual of the Rose Cross” in the Golden Dawn. op. cit., pp. 306-309, and Israel Regardie, “The 

Ritual of the Banner of the East.” The Sceptre of Power.  (Phoenix AZ: New Falcon Publications, unpublished) 
55 Crowley, Magick. op. cit. pp. 28-38. 
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56 See Frazer, Golden Bough op. cit. and Crowley Magick op. cit. pp. 106-122. 
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57 These photographs are in the Yorke collection at the Warburg Institute in London and have been published in 

The Goetia with Additional Annotations by Aleister Crowley & G. J. Yorke. (Seattle WA: Holmes, 1992). It is 

upon these reproductions that this analysis is based. 
58 The principle source of the magical formulae and nomenclature used in these talismans derives from 

Cornelius Agrippa’s Three Books of Occult Philosophy. ed. Donald Tyson. (Woodbury MN: Llewellyn, 2007), 

in particular the second of the three books, and, to a lesser degree, the pseudo-Agrippan Fourth Book of Occult 

Philosophy. ed. Donald Tyson. (Woodbury MN: Llewellyn, 2009). Donald Tyson’s annotations and 
commentary in the Llewellyn editions are of exceptional value in understanding the magical mechanics of these 

formulae. The matter is also discussed in detail in the Golden Dawn instructions on the making of Talismans,  

Regardie, Golden Dawn. op. cit. pp. 479-513.   
59 Cf. Barrett, Magus op. cit. Crowley makes a point of referencing The Magus in this regard in Oliver Haddo 

(pseud.), “The Herb Dangerous pt. II.”  Equinox op. cit. v. I. n. 2. p. 61. Crowley certainly owned both Barrett 

and Agrippa, but minor differences of form indicate The Magus was Crowley’s immediate reference for these 

paintings.  
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60 Frater Sapere Aude (Wynn Westcott), “Flying Roll XIV.” Commentaries on the Golden Dawn Flying Rolls. 

(Dublin: Kerubim, 2013), pp. 160-169 et passim.  The substance of the instruction can be found in the above 
cited section of Regardie’s Golden Dawn on Talismans. It should also be noted that the Golden Dawn’s Flying 

Rolls are widely available on the Internet.  
61 Frater Yechidah in his online article “Attribution of Golden Dawn Flying Roll,” points out that although this  

Flying Roll was issued (as opposed to written) by Westcott; it was, in fact, “Notes of a Lecture” on “The       

Formation of Talismans & Flashing Tablets” given by Mathers, in 1893, to the College of Adepti.  Mishkan   

ha-Echad: Quit the Night & Seek the Day. (January 16, 2016). mishkan-ha-

echad.blogspot.com/2016/01/attribution-of-golden-dawn-flying-rolls.html.  



74 

 

 
62 These are derived from the Arbatel of Magic, included in Agrippa’s (pseud.) Fourth Book of Occult 

Philosophy, op. cit. The preeminent version of the Arbatel is Joseph Peterson trans. & ed., Arbatel: Concerning 

the Magic of the Ancients. (Lake Worth FL: Ibis, 2009). 
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63 This is the Transitus Fluviii, one of the most famous Hebrew ciphers of Renaissance magic. Fred Gettings,  

Dictionary of Occult, Hermetic and Alchemical Sigils. (London: Routledge & Kegan Paul, 1981), p. 267. 
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 ,אתהשמה

  כהניאל
 סחכאל

&                
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 הסמאל

   אל

 both אב

 
64 Aleister Crowley et al. The Rites of Eleusis in Equinox v. I. n. 6. (London: Wieland & Co., 1911), Spec. Supp. 

pp. 19-43. 
65 Vide 777. CLXXXI:21 and Aleister Crowley, The Book of Thoth. Equinox v. III. n. 5. (London: Chiswick, 

1944), pp. 89-91 et passim. Compare here Pamela Colman Smith’s illustration for the Rider-Waite deck. A.E. 

Waite, The Pictorial Key to the Tarot. (London: William Rider, 1911). 
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 זמאל
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ברצאבאל

 .אלהים

גבר אלהים , 
 אדני

  

 
66 Bartzabel was famously evoked by Crowley with Victor Neuberg on May 9th, 1910, not long after the two 

returned from Algeria, where they had completed the work of the Vision and the Voice. “The Evocation of 

Bartzabel.” Aleister Crowley et al. Equinox v. I. n. 9. (London: Wieland & Co., 1913), pp. 119-136.  
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 הגיאל
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67 See Donald Tyson edt. Three Books. op. cit. pp. 748-749 for the use of this Choir of Angels. 
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לטיריא  

 רפאל

#  

c  f

 ננתפתרתרת

 ,אזבוגא

 אזבוגה

אז בו

גה

 אלהים צבאות

דני  דין  , 

  

 
68 Aleister Crowley, The Book of Lies (Liber CCCXXXIII). (York Beach ME: Weiser, 1981).  
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I 

מלכא  

בתרשיתים עד בדוח שהקים

.שהלים

 ,יילאל

 גבריאל

   הד

=

d 

חשמודאי

 
69 Sepher Sephiroth (Liber D) in Equinox v. I. n. 8. spec. supp. & Israel Regardie ed. 777 and Other Qabalistic 

Writings. op. cit. 
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שדברשהמעת שרתתן

 שדברשמעת

  אלים

 



The Book of the Spirit of the Living God.

_______ 

 

A Ritual and Magic Dance for IAO. 

The Rituals of Invisibility. 

Consecration of Watchtowers. 

Consecration of High Priest of L.I.L. 

All by G.H. Fra. AΠΩ 7=4 

then V.H.F. ου μη 5=6 
 

       __________ 

(Note: Copied from small holograph MS book in the possession of Dr J.P. Kowal, and being 

found amongst the papers of Frater Achad: Book was clearly written in Mexico in 1900.  

For which see Aleister Crowley's Confessions vol 2 Stanza XXIII.  

(The first two rituals are printed in The Equinox I, 3 pp 269-278. ). 

 

 
70 Equinox v. I n. 3. pp. 269-278. 
71 Crowley, “Book of the Spirit of the Living God.” op cit. “.T” throughout indicates the typist, that is the 

unknown copyist who produced the extant typescript.  The text itself indicates that it derives from Crowley’s 

Mexican rituals; that the transcript was, at one time, in the possession of Charles S. Jones aka Frater Achad, then 

Achad’s student Kowal. These were subsequently copied in the 1960s (indicated by internal literary references) 

and came into the possession of Kenneth Anger, and from thence to the O.T.O Archives. 
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72 Aleister Crowley, Magick Without Tears. (Hampton NJ: Thelema, 1954). 
73 The Equinox v. I. n. 7. (London: Wieland & Co., 1912). pp. 229-243 & v. I. n. 8. op. cit. 99-128. 



□

 

 
74 It was the search for these Watchtowers that led to the rediscovery of the manuscript of the Book of the Law: 

“Glory be to Nuit, Hadit, Ra-Hoor-Khuit in the Highest!  A little before midday I was impelled mysteriously 

(though exhausted by playing fives, billiards, etc. till nearly six this morning) to make a final search for the  
Elemental Tablets.  And lo! when I had at last abandoned the search, I cast mine eyes upon a hole in the loft 

where were ski, etc., and there, O Holy, Holy, Holy! were not only all that I sought, but the manuscript of Liber 

Legis.”  Crowley, Magick Without. op. cit.    
75 All quotes from the Golden Dawn’s 5°=6□ Adeptus Minor ritual are taken from either Temple of Solomon the 

King in Equinox v. I. n. 3 op. cit., pp. 208-233, or Regardie, Golden Dawn. op. cit. pp. 221-246. 
76 Aleister Crowley, Enochian Watch Towers, Oil on linen board. (Austin TX: Harry Ransom Center, Aleister 

Crowley Collection, 1900). 
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3 3 
 

The Great Watchtowers of the Quarters 

_____ 

Their Consecration and Fulfilment 

_____ 

    Open as in 5°=68. Draw the lamen of a Hs (Hiersus.T) over the tablet. 
 

O Hoor! Thou Great One of the Night of Time! Thou, Lord of Force in Matter! Fill,  

 

by this terrible symbol of thine Avenging might, the heart of this Creature of  

 

Talismans, with Force of Life Tremendous. 

 

 (represents knocks .T)  ו וווו     
 

I am the Great Tablet of ______, Lord of Time and Death, the Bringer-Forth of Life: I  

 

have been fashioned in beauty, in harmonious colour; deep is my symbolism and  

 

profound, mighty are the names borne on my breast. The Synthesis of the Forces of  

 

____ am I! 

 

Blessed are the Poor in Spirit: by these proclamations comest thou not unto the  

 

House of the Rose. 

 

   Draw diagrams of the Serpent and the Lightning Flash on the Tree of Life over  

 

Tablet : reject, and readmit. Bring tablet to East (without the door) wrapped in  

 

black, bound, and chained. 

 

From Thy hands, O Lord, etc. 

 

   Unbind, Lift Talisman. 

                 s 

My Spirit shall not always strive with man, seeing that he also is flesh yet his day 

 

shall be an hundred and twenty years. 

 

   Let the Binding of the Conjuration be made: 

 

   Tablet fixed to wall by nails. Cross (+) drawn over it. Symbols of R.C.  

 

lifted above it. 

 

I invoke Thee, the great Avenging Angel HUA, in the divine name IAO, to place this 

 

thine hand invisibly upon this tablet, compelling its obedience to the Living Breath. 

 

Creature of ___ , in the name of Thoouth, Lord of the Secret Light: in the name  

 

HRU, set over the Operations of the Sacred Magic and this Thy Wisdom: in the name  

 

AVE, who first revealed This to Chanokh: in the names of God that govern thee  

 

(trace names and sigils) I conjure , constrain and very powerfully exorcise thee;  

 

and by the ------------------------------------------------- Glory of the Highest,  

 

I do bind thee, even as thou art now physically bound unto the Cross of Suffering:  

 

that thou be a pure habitation, a pure servant of the Rose and Cross: that thou   
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conceal the mystery from all but those to whom I may reveal it: that thou obey my  

 

will, silently, persistently, accomplishing my commands: thus, in the Service of the  

 

Servant of the Light, shalt thou come unto thine own light, thin Own Divine  

 

Indwelling One, working under and with the Mighty Names of God inscribed upon thee:  

 

that thou dwell ever in harmony with thyself, lest one undo his brother's work: to  

 

seek ever to attract fresh power, life, and sense from the Universe, lest I destroy  

 

thee for a barren fig-tree. Finally, to this symbol of the True Rose and Cross be  

 

thou obedient, and to none other. 

 

Such are the words of this thy binding and obligation this day, in the Presence of  

 

the Divine One and of the Avenging Angel HUA. 

 

And - if thou dost fail herein - Let thy Rose be disintegrated and thy power with  

 

Magic cease. 

 

   Let the Stigmata be placed upon the Tablet, with the Versicles appropriate. 

 

I, Perdurabo, Fra R.R. et A.C. etc am here this day: that I may consecrate,  

 

equilibrate and purify this tablet of ____: Further I will attract therein, as in a  

 

pleasant habitation, the forces of ______, severally and as|an whole: that they may  

 

dwell therein in Light and Life and Love: ever ready to come forth, manifest into  

 

matter, at my word and will: untouched by any banishing ceremony that is not  

 

specially directed against them: ever abiding in the palaces and pyramids, the  

 

mansions of my Father's house. 

 

   (Note. In pencil opposite the above A.C. wrote: - 

 

For A Open as Portal. Key   1.  Pentagrams of Spirit 
2.            do        Ehnb 

                         3. Exarp. Aquarius (k) in Spirit (A)- active 

4,5,6.  

 

for Air. Open as 2=9 

            sword 

Key 2 for Cherubic above for Sceptre (? T) + a (? and wand. ? T)  

Note ends.) 

 

   Draw over tablet the symbol of the Winged Globe, and the Ankh. Cover its face. 

 

   The General and Especial Invocation now takes place. For each tablet open as in  

 

grade corresponding: first the general invocation: then line by line, corner by corner,  

 

invoke the Dwellers, using the Enochian Keys and the Pentagrams. For lesser angles etc  

 

invoke e.g. Fire of Air by pentagram of Fire with letter Shin placed therein. Use the  

 

names of God both without and within the tablet.  This done, chain the tablet:  

 

  



draw the + and lift it. Stigmata as before and , above. Let touch the tablet to your  
 

R.C. 

 

Out of the darkness let the Light Arise. 

    

Speech of C. A. "I am the R and the L." 

    

Draw crook and scourge on tal(isman) and shroud it again. 

 

EX. DEO. NASCIMUR. 

 

IN. JEHESHVA. MORIMUR. 

 

PER. S. S. REVIVISCIMUS. 

 

    Invoke the Light to abide both above and below the tablet. (As in 5°=68) 
    

Speech of C. A. 

     

Tab(let) to altar. Crook and scourge again. 

    

Speech of C. A. from East. (? C.A. Consecrating Adept. T.) 

    

+ on Tab. Lifted. 

 

I receive thee as a Brother of the Cross and Rose, in that Sign of Rectitude and of  

 

Self-Sacrifice. 

   With R(ose) C(ross) touch tablet in 3 places. Words as 5 6 6 (Note. i.e as in  

 

the 5°=68 ceremony of the Golden Dawn, as published in the Equinox and in Regardie's  
 

Golden Dawn. T.) 

 

Seal in mystic numbers and words. Draw Sephirotic crosses; mothers; planets and  

 

signs to show colour. 

 

    Again draw scourge crook and scourge and finally the diagrams of the  

 

Serpent and the Lightning flash on the Tree of Life. 

          hast 
Thus, from the Darkness, and the Valley has thou climbed the Mystic Mountain of  

 

Abiegnus. For about the Throne of the mighty One is a Rainbow of Glory and at his Feet  

 

the Crystal Sea. Therefore do I affirm thee Hodos Camelionis; thine is the symbol of  

 

The River Hiddequel. 

 

Remember thou, O Tablet of ___, thou who unitest Sphinx and Pyramid: remember this my  
 

Temple and my tomb : for it is the Chamber of the King. 
 

I now formulate upon thee the grip of the Grade, and do now declare in the Name of the  
 

Lord of the Universe, that thou art duly consecrated, and prepared as a pure and  
 

pleasant dwelling for the Names and Forces Divine, Archangelic, Angelic, Elemental or  
 

Demonic in you duly written and illuminated. 
 

Come away! and make us partakers of the Wisdom Undefiled. 

 

   Close as in 5°=68. 
_____  
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77 John Dee, Cotton Appendix XLVI. (London: British Library, 1583-1607), ff.  198-206r in Kevin Klein ed. The 

Complete Mystical Records of Dr. John Dee. 2 vols. (Woodbury MN: Llewellyn, 2107), v. I pp. XI-45-53 et 

passim, see also John Dee, Sloane MS. 3191. “A Booke of Supplications and Invocations,” (London: British 

Library, 1583-1607), ff. 55-7 et passim: Klein, Complete v. 2 XXIV-1-9 etc., Geoffrey James, The Enochian 

Evocation of Dr. John Dee. (Gillette NJ: Heptangle, 1984), pp. 117-177 and Robert Turner, Elizabethan Magic. 
(Shaftesbury UK: Element, 1989), pp. 59-80. 
78 Dee, Cotton App. op. cit. f. 201r, Klein, Complete. op. cit. v. II: p. XIX-29 
79 Meric Casaubon ed., A True & Faithful Relation of What Passed for many Yeers Between Dr. John Dee (A 

Mathematician of Great Fame in Q. Eliz. And King James their Reignes) and Some Spirits. (London: D. 

Maxwell & T Garthwait, 1659). pp. 175-179 et passim.  
80 Sloane MS. 307. (London: British Library, n.d.); published by Stephen Skinner & David Rankin eds. 

Practical Angel Magic of John Dee’s Enochian Tables. (London: Golden Hoard, 2004).   
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ἱερεύς) 

  ו וווו 

 
81 William Ayton’s Golden Dawn notebooks are held by the Library of the United Grand Lodge of England. 

William Ayton, Frater Virtute Orta Occident Rarius (Who rises by virtue rarely dies) was one of the earliest 

initiates of the Golden Dawn; a member of St. Johns Lodge of Freemasons #601, the Rev. William Alexander 

Ayton’s life and work can be studied in The Alchemist of the Golden Dawn, edt. Ellic Howe. (Wellinborough 

UK: Aquarian, 1985).  Ayton is also notable for having translated Thomas Smith’s Life of John Dee. (London: 

Theosophical, 1908) which Crowley, rather wryly reviewed in the The Equinox v. I. n. 3, op. cit., p. 310: 

     “Wm. Alexr. Ayton's preface to this book deserves a better subject than Dr. Thomas Smith's Life 

of John Dee, which is as dreary dull as a life crammed so full of incidents could be made.  In fact, if Dr. 

Smith had collected all Dr. Dee's washing bills and printed them in Hebrew, the result would scarcely 

have been more oppressive; anyhow it would have been as interesting to read of how many handker-
chiefs the famous seer used when he had a cold as to ponder over the platitudes of this rheumy old 

leech. 

          Never since reading “Bothwell” and “Who's Who” have we read such ponderous and pedantic 

pedagogics.  The translator in his preface informs us that Moses and Solomon were adepts; verily hast 

thou spoke, but thou, Wm. Alexr. Ayton, art greater than either, to have survived such a leaden task as 

this of putting Dr. Smith's bad Latin into good English; at the completion of it you must have felt like 

Jacob when “he gathered up his feet into the bed, and yielded up the ghost.” 
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82 See MacGregor Mathers’ “The Rose Cross,” in Pat Zalewski’s Talismans & Evocations of the Golden Dawn. 

(Loughborough UK: Thoth, 2002), pp. 53-59. 
83 “Ritual J.” F.L. Gardner papers.  Yorke Collection (NS 63). op. cit.   



הוא 

 
84 S.L. MacGregor Mathers trans, The Kabbalah Unveiled. (New York: Theosophical, 1912): pp. p. 54, 78-79, 

168, 242, 268, 279-280, 283, 291-292, 294, 298, 318, 326n, 330n. 
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85 The Book of the Voice of Thoouth. F.C. Gardner papers, Yorke Collection (London: Warburg Institute), NS 63. 

op. cit.  
86 Equinox v. I. n. 7. pp. 21-27. 
87 Aleister Crowley, Magical and Philosophical Commentaries on The Book of the Law. (Quebec: 93 

Publishing, 1974): Old Comment I:8 & New Comment I:37. 
88 Gerald Massey, The Seven Souls of Man: Lecture. (London: Villa Bordighiera, 1887?), and A Book of the  

Beginnings v. I. (London: Williams & Northgate, 1881).  E.A. Wallis Budge, An Egyptian Hieroglyphic 

Dictionary. (London: John Albemarle, 1920), p. 540. 
89 Myal Djumboh Cassecanarie, Obeah Simplified, the True Wanga. (Port of Spain: Mirror Office, 1895). 
90 Eliphas Levi, The Great Secret of Occultism Revealed. (York Beach ME: Weiser, 1975), bk. 2 chapter 1, and 

H.P. Blavatsky, Isis Unveiled. (New York: Theosophical Society, 1877), chapter 13. 
91 Regardie, Golden Dawn. op. cit. p. 338. 
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חנוך

יחוח שדי אל חי

 
92 For the details of the Sigillum Dei Aemeth see Liber Secundus in Sloane MS. 3188, published by Joseph      

Peterson ed. John Dee's Five Books of Mystery. (York Beach ME: Weiser, 2003), pp. 87-148; Christopher L. 

Whitby. John Dee’s Actions with Spirits: 22 December to 23 May 1583, v. 1. pp. 118-131; v. 2. pp. 41-101. 

(PhD diss., University of Birmingham, 1981), pp. 150-151; and Klein, Complete. v. I. Sloane 3188 f. 17r II-1 to 

f. 30r II-27. 
93 Casaubon, True & Faithful op. cit. pp. 169-185 et passim; Klein Complete. op cit. Cotton Appendix XLVI pt. 1 

f. 193r XI-39 to f. 190v XI-72.  
94 See the Book of Enoch (I Enoch), The Secrets of Enoch (II Enoch aka Slavonic Enoch) and III Enoch.  For an  

excellent, if still controversial, analysis of the formation of Enochic Judaism see Gabriele Boccaccini's Beyond 

the Essene Hypothesis. (Cambridge UK: Eerdmans, 1998).  For a scholarly comparison of the traditional 
Enochic literature to the Enochian Spirit Actions of Dee & Kelly see James R. Davila, “The 94 Books of Ezra 

and the Angelic Revelations of John Dee,” and Lorenzo DiTommaso, “Echoes of Enoch in Early Modern     

England.” both contained in Wisdom Poured Out Like Water: Studies on Jewish and Christian Antiquity in 

Honor of Gabriele Boccaccini. (Berlin: De Gruyter, 2018). ed. F.V. Reiterer et al.  
95 Geoffrey James has collated the legends ascribed to Enoch in the Spirit Actions: cf. The Enochian Evocation 

of Dr. John Dee. (Gillette NJ: Heptangle, 1984). op. cit. pp. 1-15.   
96 Liber Chanokh pt. II in the Equinox v. I. n. 8 op. cit. pp. 102-113.  



אל אלהים צבאות 

אדני מלך

יחוח צבאות
יחוח אלוה ודעת 

 
97 Crowley, 777 op. cit. columns V & XI. 
98 “Sigils of the Rose” in Zalewski, Talismans. Op cit. pp. 93-98. 
99 S.L. MacGregor Mathers trans. The Key of Solomon the King (London: George Redway, 1889).  
100 Francis Barrett, The Magus or Celestial Intelligencer. op. cit. with particular attention to the conjurations of 

the Archangels (pt. 2: pp. 116-127) that were adapted from Abano.   
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101 Equinox v. I. n. 3. op cit. p. 270. 
102 Aleister Crowley, The Equinox. v. 1 n. 1. op. cit. “John St. John” Special Supp. p. 10. 



D D  

D C  

D E  

D B Aourrz & Aloai 

 
103 The details for this procedure are described in Book H (Clavicula Tabularum Enochi) published in The      
Seventh Ray, Carroll “Poke” Runyon ed. (Silverado CA: Church of Hermetic Science, 2016 rev.) pp. 4-39, in 

Mathers’ The Book of the Concourse of the Forces pt. 1, published in Regardie ed. Golden Dawn. op. cit. pp. 

630-659, and in Liber Chanokh op. cit.  They differ, in some minor but significant ways, from the instructions 

given by the angels to Dee and Kelly.  
104 The pronunciation and naming conventions for these names is somewhat variable, due to use occasional 

attribution of multiple letters to some squares.  Their pronunciation is also a matter of consideration, as Sloane 

MS. 307 and the Golden Dawn have similar but slightly different rules for pronouncing Enochian words.  
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D C 

C C Nelapr & Omebb

E C 

B C 

D E 

C E 

E E 

B E 

D B 

C B 

E B 

B B 

 



A 

k A

 
105  Op. cit. 
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106 Equinox v. I n. 8. Liber Chanokh pt. 2 op. cit. pp. 101-113. 
107 For all of the pentagrams used in this section see Aleister Crowley, Liber O in Equinox v. I. n. 2. op. cit. pp. 

10-30. 
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108 Sloane MS. 307, Skinner, Practical op. cit.; Book H (Clavicula Tabularum Enochi) published in Runyon, 

The Seventh Ray. op. cit.  
109 It is interesting that the very parts of Book H Regardie finds offensive are the ones that have their origin in 

the original Dee and Kelly materials. Regardie, Golden Dawn, op. cit. pp. 43-44. 
110 Equinox v. I n. 8. Liber Chanokh pt. 2 op. cit. pp. 101-113. 
111 777 op. cit. column CXXI. 
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112 Op. cit. all this material is worked out in simplified and fairly complete detail in Gerald Schueler’s Enochian 

Magic: A Practical Manual. (St. Paul MN: Llewellyn, 1986). 



 

 

 
113 A.E. Waite, The Real History of the Rosicrucians. (London: George Redway, 1887). chap. III. 
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114 For a detailed explanation of the image of the dragon see S.L. MacGregor Mathers (Frater D.D.C.F.), “Flying 

Roll X.”  in Francis King ed. Astral Projection, Ritual Magic and Alchemy. (Rochester VT: Destiny, 1987), pp. 

131-140. 



 
115 E.A. Wallis Budge, The Book of the Dead. (London: Kegan Paul, 1895), and Egyptian Heaven and Hell 2 

vols. (London: Kegan Paul, 1905). 
116 Crowley, Magick in Theory and Practice. op. cit. pp. 265-293. 
117 Frazer, Golden Dawn. op. cit.  
118 Equinox v. I. n. 3. op. cit. pp. 197-206. 
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119 On the Concourse of the Forces pt. 1 in Regardie, Golden Dawn, op. cit pp. 630-659, and Regardie et al, 
“The Enochian System” in Israel Regardie, Complete Golden Dawn System of Magic. (Tempe AZ: New Falcon, 

1984), v. 10: pp. 17-52 show the method in detail.  Crowley’s Liber Chanokh pt. 1 op. cit. and Schueler, 

Enochian Magic. op. cit. provide some of the method, but are chiefly important for demonstrating how the 

method is applied in the actual construction and application of the Watchtower system. 
120 A.E. Waite, The Hidden Church of the Holy Graal. (London: Rebman, 1909), p. 560. 
121 In the Musaeum Hermeticum. (Frankfurt: Lucas Jennis, 1625) and reprinted in Geheime Figuren Der 

Rosenkreuzer (Altona J.D.A. Eckhardt, 1785). 
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122  Franz Hartmann, Cosmology or Universal Science, Containing the Mysteries of the Universe, explained 

according to the Religion of Christ by the Secret Symbols of the Rosicrucians. (Boston MA: Occult Publishing, 
1888).  See also Westcott's “Introduction” to F. Leigh Gardner's A Catalogue Raisonné of the Works on the 

Occult Sciences. v. I.: Rosicrucian Books. (London: Green, Limpus, 1903) and The Rosicrucians: Past and 

Present, at Home and Abroad. A Lecture presented at the S.R.I.A. in London n.d. (Mokelumne Hill CA: Health 

Research, 1966) on the transmission of Rosicrucian documents, and Charles Cicero, “The Rosicrucian Vault: A 

Compendium of the Universal Unity.” lecture, Canonbury Masonic Research Center, London: Nov. 15, 2006. 
123 Equinox v. I n. 1. op. cit. pp. 127. 
124 Ibid. special supp. p. 74. 



 
125 Equinox v. I. n. 3. op. cit. pp. 3-8. 
126 This presumption does not originate with Crowley.  As seen above, Waite makes it is as well.  For a detailed 

comparison of the relationship of the two legends see John Matthews, “The Grail and the Rose,” in The          
Rosicrucian Enlightenment, Revisited. Ralph White ed. (Hudson NY: Steiner,1999), pp. 25-41.  
127 Aleister Crowley, Liber Cheth vel Vallum Abiegni, sub figura CLVII in The Equinox v. I. n. 6. (London:  

Wieland & Co., 1911), pp. 23-27. 
128 Aleister Crowley, The Wake World (Liber XCV) in Konx Om Pax.  (London: Walter Scott, 1907), pp. 12-15. 
129 Cf. Katherine D. Jones “Will the Real Ali Sloper Please Stand Up.” Coph Nia Wand (Winter, 2015). 
130 Ali Sloper and the Forty Liars in ibid. p. 28. 
131 The Stone of the Philosophers which is Hidden in the Mountain of Abiegnus in ibid. pp. 69-108. 
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ὁδός χαμαιλέων

. . 

הדקל

 
132 Crowley, Magick Without. op. cit.  
133 “Absinthe - The Green Goddess.” The International. v. xii. n. 2 (New York: International, February 1918), 

pp. 47-51. 



 

 
134 Op. cit.  
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135 This is instruction X of the Adeptus Minor Curriculum, cf. Regardie, Golden Dawn. op. cit. p. 43 et passim. 
136 Regardie, Golden. op. cit. pp. 630 et passim.   



 
137 Pt. 2. Regardie, Golden Dawn. op. cit., pp. 659-670. See also the Adeptus Minor instructions Y1 and Y2, 
“Enochian Chess and Chaturanga” by W. Wynn Wescott and S.L. MacGregor Mathers and “Enochian Chess 

and Tarot” by S.L. MacGregor Mathers, respectively, as well as “Enochian Chess - Pyramid God Forms by S.L. 

MacGregor Mathers.” HOGD Hermetic Order of the Golden Dawn: Alpha Ωmega Rosicrucian Mystery School. 

2017: www.golden-dawn.com.  Updated and detailed analysis can be found in Chris Zalewski’s Enochian Chess 

of the Golden Dawn. (St. Paul MN: Llewellyn, 1994) and Israel Regardie et al, The Complete Golden Dawn 

System of Magic. op. cit. v. 10. pp. 33-37 & 98-128.  
138 Ibid. p. 246. 
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139 Crowley, Book of the Spirit of the Living God. op cit. 
140 The Z.2 instructions are based on the formula of the Neophyte ritual of the Golden Dawn, although sections 

are taken from other degrees preliminary to admission into the inner order of the RR et AC, and the instructions 

themselves were not given until admission into that inner order.  “The Formula of the Neophyte” is discussed in 

detail by Crowley in “Temple of Solomon the King” in Equinox v. I. n. 3 op. cit. and in Magick in Theory and 
Practice. op. cit. chap. VI. et passim, also by Regardie in “The Formulae of the Magic of Light: An Introduction 

to the Practical Working of the Z.2 Formulae.” Golden Dawn. op. cit., pp. 376-400. 
141 Cf. Regardie, Golden Dawn. op. cit., pp. 380-384 
142 Mathers’ “Sigils of the Rose” in Zalewski, Talismans. op. cit. and Regardie, Golden Dawn. op. cit. pp. 482-

486 et passim. 
143 "Talisman of Water of Jupiter with Ritual" Yorke OS 21. op. cit. and the nearly identical “Talisman of Fire 

of Jupiter Ritual.” Equinox v. I. n. 3. op. cit., pp. 190-198; also “Invisibility.” ibid. pp. 157-159. 



  

 
144 Equinox v. I. n. 3 op. cit. pp. 190-198 & 272-279; cf. Regardie, Golden Dawn. op. cit. pp. 423-428. 
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 אלהים 

in Malkuth: ye, ye I invoke!

T(alisman) in l(eft) h(and).  

Smite three times flat of sword,  

 

 

 

 

raise in l(eft) h(and) and sword in 

r(ight) h(and). 

 

 
 

 

Stamp three times r(ight)f(oot). 

 

 
 

 

 

T(alisman) to N(orth).  

 
 

 
 

"The Voice of the Exorcist" etc.  

 

 

 

 

 

M(ystic) C(ircumambulation).  

 

 

 
 

 

 

Bar in S(outh),  

 

 

 

Water and Fire. 

 

 

 

In W(est)  

 

 
 

 

 

 

 

 

half unveil  
 

 

 

 

smite once.  

 

 

"Thou canst not pass from 

concealment unto manifestation save 

by virtue of the name of Elohim. 



 

 

יהוה

Before all things are the Chaos and 

the Darkness and the Gates of the 

Land of Night: I am He whose Name is 

Darkness.

I am the Great One of the Paths of 

the Shades. Ex. in Ex the (---------

---------------) (Short for 'I am  

Exorciser in the midst of the 

Exorcism. T.)i 
 

Appear thou therefore and take on 

manifestation without fear before 

me: 
 

for I am He in Whom Fear is not. 

Thou hast known me: so pass thou on.  
 

(Reveil): 
 

 

Bar in N(orth) Water and Fire. 

 
 

 

In E(east): Half unveil  

 
 

smite once.   

 
 

 

Thou canst not pass etc. --: IHVH.  

 

 

After the formless and the void and 

the darkness cometh the knowledge of 

the Light. I am that Light which 

riseth in the darkness. I am the  

Exorciser in the midst of the  

Exorcism. Take thou on therefore  

manifestation before me: for I am 

the Wielder of the Forces of the 

Bilanx.ii Thou hast known me: pass 

thou on unto the Cubical Altar of 

the Universe: 

 

(Lay Sigil on Altar.  

 

 

Repeat previous conjurations with 

Sigils etc.). 

 

 

 

 

 

 

 

 

 

 

Raise T(alisman). and Unveil: 
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Creature of Talismans! Long hast 

thou dwelt in darkness! Quit the 

Night and seek the Day! By virtue of 

all the names etc. I conjure upon 

thee power and might irresistible. 

 

 

 

 
 

 

KHABS AM PEKHT etc. (Note: Khabs Am 

Pekht, Konx Om Pax, Light in  

Extension. T.) 
 

 

Lamp brought over T(alisman.)iii "As 

light hidden in darkness can 

manifest therefrom, so shalt thou 

become visible and manifest in 

matter". 

 
 

Go E(east) of Altar. 

 

 
 

The Supreme Appellation: 
 

Come unto me, ye forces of the  

Talisman, that I may seal ye into 

its flashing light!  
 

 

 

 

 

Come unto me, O Lord Harpocrates! 

 

 
 

 

 

 

 

 

 

 

 

 

 

 

 

(Repeat invocation as before) 
 

I am Harpocrates etc. (as before). 
 

Thou art the creature of my will: my 

hands have made thee: I have given 

thee birth.  

And Elohim breathed into Adam into 

his nostrils the breath of life and 

he became a living soul.  
 

(Breathe 3 times on talisman) 
 

Thou art the symbol of my will: thou 

art the basis of the Light of God!



  

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Appear in power, Obey the Living 

Breath! Come unto me BINH (etc. as 

before). 
 

I am BINH, Spouse and mother of 

God!iv I am Darkness veiled in Light! 

I am Light veiled in Darkness! I am 

the Ocean and the Moon! I am the 

Great One of the Night of  

Time.  Thou art my Son, thou this 

day have  
 

I begotten thee. From my womb camest 

forth from the sleep of ages art 

thou come. 
 

Thou art the living basis of my 

will. 
 

Appear in power obey the living 

breath 
 

("And Elohim etc. and breathe as  

before). 
 

Come unto me Tzaphquiel etc.v  
 

I am Tzaphquiel the leader of God's 

host: of them who do his will. 
 

Mine is the purple star: the manly 

crest! 
 

Mine is the flaming warrior brow! 
 

Mine is the blood red armour! Mine 

the Virgin Limbs! 
 

Mine is the golden spiritual hair! 

The flashing wings of gold! 
 

Mine is the Sword and Balances: the 

active form, the seemly frame! 
 

Thou art mine image,' thou art the 
creature of my power: in thee I seal 

my strength and life. 
 

("And Elohim..." etc. etc.) 
 

Appear in power obey the living 

breath! 
 

Come unto me, Aralim, Aralim!vi(etc.) 
 

I am the host of angels that obey 

God's will: whose acts are manifest. 
 

I am the myriad flame-crowned legion 

of light! 
 

Thou art the sphere wherein the  

purpose worketh! Thou art the symbol 

chosen! Thou art fashioned to act 

visibly in matter! Thou art given 

life and power: life beautiful, 

power irresistible!
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Sigil to Pillars. Make sign of Horus 

from E(ast) 
 

 
 

 

The Talisman should flash: otherwise 

repeat last conjuration T. of E. and 

recharge. If no light after thrice 

repeating, let prayer be put up unto 

the Great Gods of Heaven: as  

hereafter set down and showed forth: 

and that without equivocation or  

obscurity of language). 
 

Ye Prayer 
 

O Lord of the Universe, Amen! 
 

Thy great Name do I dare to invoke, 

and beseech Thine aid in this my  

pitiable trait.  
 

For I am come forth, crowned and 

robed, as it were some mighty One, 

and lo! I can do nothing! The forces 

of Nature are in Thy hands, Oh Lord, 

and Thy Will they must obey!  
 

Therefore, O God of Heaven and Earth 

and Hell! Of all the Stars and Suns, 

the Wanderers and the Abiders! Lord 

of the Universe! Thou self from 

Nothing! O God who hast formulated 

His Father and made fertile His 

Mother! Thee, I invoke! Let Thy 

great Fiat answer me, that all my 

labour be not altogether lost! What 

is my labour? What am I in Thy 

Sight, but the lowest and the 

meanest of Thy Creatures? Yet do I 

aspire to Thy White  

Brilliance, thine inseparable Crown! 

Therefore, because Thy Law is 

perfect and Thy Will direct: make my 

words true, and my Will executed in 

this hour! And for myself I pray one 

prayer O God, be merciful to me a 

sinner, and keep me ever in the way 

of truth. Amen! Amen! Amen! Dwell 

Thou in me and bring me to that Self 

which is in Thee, Amen!



 

 

On the Flashing of the Talisman, the 

Cord is removed and Water and Fire 

consecrations duly done.vii 

  

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

   The Invocation from the East. 
 

 

At full length, rehearsing all the 

names and formulating the commands.  
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Veil in White, within Black. License 

others to go.  

 



 

 

 

Note by typist. The following are tracings of sygils pencilled by A.C. opposite to 

the text, which is written on one side of the page only.viii 
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בינה

צפקיאל

אראלים

ראלםא

אימא

יהוה אלהים

It 
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145 W.R.H. Trowbridge, Cagliostro: The Splendour and Misery of a Master of Magic. (London: Chapman and Hall, 

1910), is a notably objective source.  The author is thoroughly familiar with the primary sources. The work is well 

documented and provides insight, for the English reader, into the numerous French, Italian and German sources. The 

Inquisition’s records of Cagliostro’s life, trial and conviction can be found in The Life of Joseph Balsamo, commonly 
called Count Cagliostro. (London: C. & G. Kearsley, 1791). A good modern treatment of the subject can be found in 

Philippa Faulks and Robert L.D. Cooper's The Masonic Magician: The Life and Death of Count Cagliostro and his 

Egyptian Rite. (London: Watkins, 2017). 
146 Henry R. Evans 33°, Cagliostro and his Egyptian Rite of Freemasonry. (Washington DC: A.A.S.R. Southern 

Jurisdiction, 1919). 
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147 Note that when Crowley established A . A . he made the seven-pointed star its primary emblem.  
148 "Reception of an Apprentice in an Egyptian Lodge." trans. Horace Parker McIntosh 33°, reprinted in The New Age in 

Evans, Cagliostro op. cit. pp. 21-26. The complete ritual work of Cagliostro’s Egyptian Rite can be found in 
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“Cagliostro's Egyptian Rite.” trans. Herbert Keppicus, Collectanea. v. 5. pt. 2. (Washington DC: Grand College of 

Rites, 1954). 
149 Galbix Red and Gabriel López de Rojas, “M.E.A.P.R.M.M. - The Egyptian Freemasonry of the Ancient Primitive 

Rite of Memphis-Misraim.” www.frankripel.org/iutmah/meaprmm_english.html. 
150 “The Rite of MIZRAÏM had been constituted in 1778 at Venice; it took its line from CAGLIOSTRO,” Robert 

Ambelain, Freemasonry in Olden Times: Ceremonies and Rituals from the Rites of Mizraïm and Memphis. (Paris: 

Robert Laffont, 2006). 
151 Albert Pike and William L. Cummings’ “The Spurious Rites of Memphis and Misraim.”  Heredom v. 9.  

(Washington DC: Scottish Rite Research, 2001), pp. 147-198 is the standard tract denouncing the so-called Egyptian 
Rites on behalf of the Scottish Rite. For hilarious contemporary accounts of the wranglings between regular Scottish 

and York Rite masons and the various purveyors and obediences of the Antient and Primitive, Memphis and Mizraïm 

rites see The Masonic Review, Thomas J. Melish ed. (Cincinnati OH, Wrightson, 1880). v. 53. 
152 The Rites of Memphis and Mizraïm were absorbed by the Grand College of Rites, in the United States, in 1932 

(when the Grand College was formed).  This transfer of authority was done on the condition that the rites would never 

be worked, leading to their death as a part of regular Freemasonry in the United States.  They are still the subject of 

study, and their rituals are regularly published by the Grand College in its annual communication, Collectanea. H.V.B 

Voorhis, "History of the Grand College of Rites of the United States of America." Collectanea, v. 9 pt. 2. (Washington 

DC: Grand College of Rites, 1972). 
153 “This Obedience, . . ., resulted from the fusion of the two Rites of MIZRAÏM and MEMPHIS which was undertaken 

in 1881 by GARIBALDI, who was the first Grand Master-General. Ambelin, ibid. p. 7. “Originally in our Rite, we find 
the Rite of Misraiin (Venice, Italy – 1788) and the Rite of Memphis (Montauban, France - 1815). It was our Grand 

Master Giuseppe GARIBALDI, founder of the modem Italian state, who prepared and achieved the fusion of the two 

Rites in 1881.  
154 Richard Kaczynski’s Forgotten Templars. (self-published, 2012) provides a lively history of the florescence and  

decline of these various rites.  
155 See also The Ancient, op. cit. p. 28. 
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156 See Cœmgen La Vaughan ed., Amor Divina. (Grantham UK: Hell Fire, 2018). Francis King ed., Secret Rituals of the 
O.T.O. (New York: Samuel Weiser, 1973); Theodor Reuss & Aleister Crowley, O.T.O. Rituals and Sex Magick, ed. A. 

R. Naylor. (Thame UK: I-H-O, 1999); and OTO Roll 3 microfilm (New York: Ordo Templi Orientis, 2002) –

www.worldcat.org/title/aleister-crowley-papers/oclc/52940564.   

See also Crowley’s chart relating various rites to O.T.O. degrees, reconstructed and reproduced in Richard  

Kaczynski’s “Continuing Knowledge from Generation unto Generation: The Social and Literary Background of 

Aleister Crowley’s Magick.” chap. 6 of Aleister Crowley and Western Esotericism eds. Henry Bogdan & Martin Starr. 

(Oxford: Oxford. Univ., 2012), p. 149, and Martin P. Starr’s The Unknown God: W.T. Smith and the Thelemites. 

(Bolingbrook IL: Teitan, 2003), pp. 26-27 et passim. 
157 G. Red & de Rojas, “M.E.A.P.R.M.M.” op. cit. See also The Ancient, op. cit.   
158 Thomson was eventually forced to admit in court that his authority derived not from the Grand Lodge of Scotland 

but Theodor Reuss and Memphis and Mizraïm; see Evans, Thomson. op. cit. infra. Also various articles in Thomson’s 

Universal Freemason op. cit.; as well as Swinburne Clymer, The Rosicrucian Fraternity in America: Authentic and 

Spurious Organizations. v. II. (Quakertown PA: Rosicrucian Foundation, 1935). Thomson was the author of the “In 

Memoriam” to John Yarker published in the Equinox. v. I. n. 10. (London: Wieland & Co., 1913), pp. xix-xxii.  
159 Lewis’ charter is included in Rosicrucian Documents (San Jose CA: AMORC, 1975) p. 38 and reproduced in  

Swinburne Clymer, The Rosicrucian Fraternity in America: Authentic and Spurious Organizations. v. I. (Quakertown 

PA: Rosicrucian Foundation, 1935), p. 380.  His 95° Memphis and Mizraïm degree and emblem feature prominently on 

this pyramidal tombstone at Rosicrucian Park in San Jose California. His connection to Reuss and Crowley is 

demonstrated in somewhat exaggerated and sometimes not entirely accurate detail in a number of Swinburne Clymer’s 

anti AMORC propaganda tracts, besides the above cited volumes of The Rosicrucian Fraternity in America: Authentic 

and Spurious Organizations there are notably The Rosicrucians: The Randolph Foundation of the Authentic Order of 
the Rosy Cross in America versus the Spurious Ancient and Mystical Order Rosae Crucis, fabricated by H. Spencer 

Lewis, Baron Munchausen of the Occult. (Quakertown PA: Rosicrucian Foundation, n.d.) and Not under the Rosy 

Cross: An Expose of the Imperator of A.M.O.R.C., his Pilfering Charlatanism and his Connections with Aleister 

Crowley (notorious Black Magician) and O.T.O. (Ordo Templi Orientis - Despised Black Cult). Quakertown PA: 

Rosicrucian Foundation, n.d.).  A clearer and more objective study of these relationships can be found in Robert 

Vanloo, "Controversy around a Document: Is the A.M.O.R.C. an offspring of the O.T.O. or not?" (n.d.):  

www.parareligion.ch/sunrise/vanloo/ameng.htm 
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160 Aleister Crowley to R.C. Newman, August 16, 1944. Yorke Collection: Aleister Crowley Papers. (London: Warburg 

Insitute, 2002), microfilm Film 10: Reel 4:  Worldcat, op. cit.  Also reproduced in Kaczynski, “Continuing Knowledge . 

. .” op. cit. p. 148. 
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161 Alexander Dumas. Balsamo, the Magician, or The Memoirs of a Physician. (New York: J.S. Ogilvie, 1892). 
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162 Eliphas Levi, The History of Magic. (London: William Rider, 1922).  Levi’s account is reproduced, in redacted form, 

in Albert Pike’s “Knight Kadosh,” Morals and Dogma of the Ancient and Accepted Scottish Rite. (Charleston SC, 

A.A.S.R., 1871), p. 823. 
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163 Levi, History. op. cit. pp. 409-410. This is but a brief extract from Levi’s fascinating account of the life of Cagliostro 

(bk. IV. “Magic and Revolution” chap. 2.). Its details and opinions, both magical and political, are well worth more than 

a passing read. 
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164 Levi, Transcendental. op. cit. pp. 211 & xxiv.  
165 Eliphas Levi, The Magical Ritual of the Sanctum Regnum, trans. & ed. W. Wynn Westcott. (London: George  

Redway, 1896), pp. 98-100. 
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 תישארב

 
166 Equinox v. I. n. 7. op. cit. pp. 105-116. 
167 This text is taken from a comparison of the Crowley TS. and C.S. Jones TS. copy titled “A Record of Some of the 

“Past Lives” of Aleister Crowley. Transcribed from that portion of his Magickal (sic) Diary known as the “Hermit of 

Oesopus Island.” OTO Roll 2 microfilm (New York: Ordo Templi Orientis, 2002) – Worldcat: op. cit.    
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□

□

אשאראת

אוב אוד ,אור

אוד
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168 Crowley has ‘brother’ where Jones has ‘brothel.’ 
169 Credit is given to Ike Becker (pseud.) “Qabalist's Qorner - Latin Qabalah Simplex.” Black Pearl v. I. n.8. (Los 

Angeles CA: College of Thelema, Sept. 2000), p.17. and Tobias Churton, Crowley in America, op. cit. p. 557, for first 

disclosing this ‘secret.’  
170 Leonard C. Smithers and Sir Richard Burton trans. Priapeia sive diversorum poetarum in Priapum lusus or Sportive 

Epigrams on Priapus. (Cosmopoli, 1890). 
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171 The Gnostic Mass “Liber XV Eccesiae Gnosticae Catholicae.” The International v.  xii. n. 3. (New York: 

International, March 1918), pp. 70-74; Equinox. v. III. n. 1. (Detroit: Universal Publishing Company, 1919), pp. 247-

270.  Magick in Theory. op. cit. pp. 345-361.  

The most obvious of these phallicists was Hargrave Jennings who wrote numerous voluminous tomes (some 

anonymous – particularly the ten slime volumes of the “Nature Worship & Mystical Series”) on the subject of phallic 

worship, among them The Obelisk: Notices of the Origin, Purpose and History of Obelisk.s (London: Bursill, 1877); 

Phallicism, Celestial and Terrestrial, Heathen and Christian. (London: George Redway, 1884); Phallic Objects,  

Monuments and Remains. (Privately Printed: 1889). Jennings notably connects the Rosicrucians to phallic worship. 

Payne Knight whose Two Essays on the Worship of Priapus. (London: Privately Printed, 1865) is the classic on the 

subject; J.G.R Forlong, for whom phallicism was the central theme of his monumental Rivers of Life 2 vols. (London:  
Bernard Quartich, 1883) and the aforementioned Sir Richard Francis Burton, possibly the most prolific author and 

translator on the subject of erotology of all time. Norman M. Penzer, An Annotated Bibliography of Sir Richard Francis 

Burtion K.C.M.G. (London: Dawsons, 1923). 
172 De Natura Deorum, the official secret instruction of the VII° of O.T.O.  LaVaugn, Amor. op. cit.; King, Secret op. 

cit.; Naylor, O.T.O. op. cit.; OTO Roll 3, op. cit.  
173 Trowbridge, Cagliostro. op. cit.  
174 Levi, History. op. cit. p. 415. 



180 

 

 ,לפד
 a לפדיד

פ   ל  ד  

 דמע 

לפד

דמע

 
175 Wilhelm Gesenius, Hebrew and Chaldee Lexicon the Old Testament Scriptures, trans. Samuel. P. Tregelles. 

(London: Samuel Bagster & Sons, 1851), pp. 440-441.  
176 Also ‘to weep’ or ‘shed tears,’ see for instance Jeremiah 13:17. Ibid. p. 204. 
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177 Cf. LaVaughn, Amor; King, Secret; Naylor O.T.O. and O.T.O. Roll 3 all previously cited. See also Aleister Crowley, 

De Arte Magica (Liber CDXIV): (San Francisco CA: Level Press, 1974) – this edition contains an introductory poem 

attached originally in MS. form to the TS.; as an appendix to Crowley on Christ, Francis King ed. (London: Daniel, 

1974), and  in Portable Darkness: An Aleister Crowley Reader, Scott Michaelsen ed. (New York: Harmony, 1989) – the 

only complete published edition of the text, containing the otherwise missing introductory chapter, and published in the 

hardcover edt. only. See also Aleister Crowley, Moonchild for a particular application (London: Mandrake, 1929).   
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178 Aleister Crowley, with illustrations by Lady Frieda Harris. The Book of Thoth (Equinox v. III. n. 5.). (London: Ordo 

Templi Orientis/Chiswick, 1944).  
179 The Ostrich plume is a particular emblem of the IX° of O.T.O.; it is related to Knights Templar degree in  

Freemasonry, see LaVaughn, Amor. op. cit. p. 228. 
180 The classic study of the Vesica, in relation to its importance as an ancient religious symbol of female sexuality is 

William Stirling’s The Canon. (London: Elkin Matthews, 1897).  See also Thomas Inman, Ancient Faiths embodied in 

Ancient Names. 3 vols. (London: Trubner, 1876).  It is also a common subject of the previously cited phallicists  
181 Venus as a goddess of sexuality is well documented, see again the aforementioned Inman and other phallicists on 

this relationship.  
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 פּ
 

 
182 Towers are traditionally phallic structures, as previously noted.  This point is frequently made by the aforementioned 

phallicist authors. See also Hargrave Jennings’ anonymously published “Nature Worship” series:  Phallism: A 
Description of the Worship of the Lingam-Yoni. (London: Arthur Reader, 1892); Ophiolatreia or Serpent Worship. 

(London: A. Reader, 1889); Phallic Objects and Remains. (London: Arthur Reader, 1889); Cutlus Arborum or Phallic 

Tree Worship. (1890); Fishes, Flowers & Fire Worship. (London: A. Reader, 1890); Archaic Rock Inscriptions. 

(London: A. Reader, 1891); Nature Worship. (London: Privately Printed, 1891); Mysteries of the Rosie Cross. (London: 

Privately Printed, 1891); Phallic Miscellanies. (London: Privately Printed, 1891), and the Masculine Cross. (London: 

Privately Printed, 1891) all of which discuss towers in greater or lesser detail. 
183 Shiva is a favorite subject of the phallicists as a deity particularly sacred to the Tantrics.  
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184 This reference alludes to Crowley’s pseudonymous work Alain Lutiy, Bagh-I-Muattar or The Scented Garden of 

Abdullah the Satirist of Shiraz. (Chicago IL:  Teitan, 1991), and generally to many of the erotic works and translations 

of Sir. Richard Francis Burton particularly The Perfumed Garden of the Cheikh Nefzaoui (Cosmopoli: Kama Shastra 

Society, 1886). 
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185 For the ‘white eagle’ see Liber C vel Agape and De Arte Magica op. cit.  
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186 Aleister Crowley papers, 1905-1929.  Eberly Family Special Collections Library. (State College PA:  Pennsylvania 

State Univ.): libraries.psu.edu/findingaids/2310.htm.  
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187 Liber Collegii Sancti (Liber CLXXXV), first published openly in Aleister Crowley, Gems from the Equinox, Israel 

Regardie ed.  (St. Paul MN: Llewellyn, 1974).  The originals are held in a number of University and private collections, 
primarily the Special Collections of Pennsylvania State Univ. op cit.  
188 This formula is discussed with some insight, but also with some superficial oversimplification by J. Daniel Gunther 

in his Initiation in the Æon of the Child. (Lake Worth FL, Ibis, 2009), pp. 81-86.  The later issue is typically problematic 

for non-Masons writing about Masonic subjects. The open vs. the initiated understanding is necessarily lacking.  The 

formula, being given in the 15° of the A.A.S.R. is, for instance, L.D.P. (as can be seen on the illustration of the bridge 

above), not the similar (and related, though not identical) L.P.D. in question.  For as Levi says in his History of Magic: 

“for those who are not initiated they substitute Liberté de Passer, Liberty of Passage.” 
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189 References here to the Cypher or Cipher MS. are taken from Darcy Kuntz ed. The Complete Golden Dawn Cipher 

Manuscript. (Seattle WA: Holmes, 1996).  Both Carroll 'Poke' Runyon et al. Secrets of the Golden Dawn Cypher  

Manuscript. (Silverado CA: Church of Hermetic Science, 1997) and Ellic Howe.  The Magicians of the Golden Dawn. 

(York Beach ME: Samuel Weiser, 1978) should be consulted for analyses and commentary on the details of the Cypher 

MS.’s sources and symbolism. 
190 Of Geomancy is part of the collection titled in Latin De Occulta Philosophia, seu de Caeremoniis Magicis, Liber 

Quartus (The Fourth Book of Occult Philosophy or concerning Ceremonial Magic). The whole collection is loosely 

attributed to Cornelius Agrippa, either by ownership or authorship, especially the second tract from which the collection 

gets its name, a tract which is almost certainly not directly from his hand. First published circa 1559, some years after 

Agrippa’s death, Of Geomancy is the only book in the collection whose actual author is usually accepted as Agrippa. It 
was initially translated into English by Robert Turner and published in London in 1655.  See Agrippa. Fourth Book. ed. 

Tyson. op. cit.  
191 Donald Tyson’s edition of Cornelius Agrippa’s Three Books of Occult Philosophy. op. cit. is authoritative. Complete 

publications include De Occulta Philosophia libri III (Cologne: 1533) in Latin, and Three Books of Occult Philosophy, 

trans J.F. (London: R.W. 1651) in English.  Much of the material contained in Agrippa’s three volumes of Occult  

Philosophy (and for that matter the somewhat spurious Fourth Book) was used, without credit and with few changes, by 

Francis Barrett for his The Magus: or Celestial Intelligencer. op. cit.  
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195 Dr. Rudd (pseudo.). ed. Peter Smart, Harley MS. 6482. manuscript. (London: British Library. Harleian Collection, 
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196 Regardie, Golden Dawn. op. cit. p. 652. 
197 Sloane MS. 307 played a central role in the development of the Golden Dawn’s Enochiana; published by Skinner & 

Rankin as Practical Angel Magic. op. cit. 
198 Adam McLean ed. A Treatise on Angel Magic. (Glasgow: Magnum Opus Hermetic Sourceworks, 1982). 



194 

 

 

 
199 The ‘Secret Tradition Hypothesis’ is amply debunked by Ian Rons, reviews of “The Practical Angel Magic of Dr. 

John Dee’s Enochian Tables,” and “Practical Angel Magic: An Updated Review,” and Egil Asprem’s Arguing with 

Angels. (Albany NY: State University of New York, 2012); and “False, Lying Spirits and Angels of Light.” Magic, 

Ritual and Witchcraft. (Summer 2008).  Though both authors occasionally make errors regarding the implications of 

their sources, their conclusions are hard to dispute. 
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200 This misreading can be found in Gustav Davidson, A Dictionary of Angels. (New York: Free Press, 1967). pp. 341-

342, where Davidson gives the names from both of Agrippa’s lists and attributes them to Trithemius’ De Septem 

Secundeis. The misconception can also be found in L.W. de Laurence, The Old Book of Magic. (Chicago: de Laurence, 

1918). p. 10. 
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201 Johannes Trithemius, De Septem Secundeis. (Frankfort: Cyriacum Iacobum, 1547), translated into English by  

William Lilly as Seven Secondary Causes of the Heavenly Intelligencies Governing the Orbes under God, in his The 

World's catastrophe, or, Europes many mutations untill, 1666. (London: John Partridge & Humphrey Blunden,1647).  
De Septem Secundeis is a meta-astrological text devoted to the idea of seven ages ruled by seven planetary archangels. 

Nothing in the text relates to the 12 signs of the Zodiac and their astrological rulers. It is noteworthy that Dee and Kelly 

consult the angels regarding this text.   
202 Aryeh Kaplan trans., Sefer Yetzirah: The Book of Creation. (San Francisco: Weiser, 1997) pp. 209-211. 
203 Compare, for instance, R.H. Charles ed., The Book of Enoch op. cit.; Peter Schäfer & Shaul Shaked eds., Magische 

Texte aus der Kairoer Geniza (3 vols.). (Tübingen: J.C.B. Mohr, 1994); and Stephen Skinner & David Rankine, The 

Goetia of Dr. Rudd. (Singapore: Golden Hoard, 2007). 
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205 Substituting Adnachiel does attribute the Jupiterian angel of Sagittarius to Fortuna Major, possibly in an attempt to 

ascribe it a Jupitarian nature, as with the Arabic Part of Fortune.  The Capricorn attribution is probably an attempt to 

coordinate it to the Winter Solstice.  Neither of these fits in with the formulae of Agrippa and only speculations are 

possible to try and explain the author’s intentions. In point of fact, the Sun’s maximum northern declination occurs in 

Cancer at the Summer Solstice and its maximum southern declination occurs Capricorn, more or less opposite of what 

is given in Harley MS. 6482. 
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206 There are some deviations between the Holy Table, as portrayed in Harley MS. 6482, and that given in A True & 

Faithful Relation, but these variations play no part in the method of correlation.  
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207 The occurrence on an Enochian ‘R’, which follows after these first 10 correlations, seems to have been ignored for 

the sake of symmetry and possibly qabalistic reasons related to the virtue of the number 10.  
208 Aleister Crowley, Liber Gaias vel XCVI, A Handbook of Geomancy.  The Equinox v. I. n. 2. (London: Simpkin, 

Marshall, Hamilton, Kent, 1909).   
209 Aleister Crowley, “Geomancy: By One Who Uses It Daily.” The International v.12 n.1 (Jan. 1918): pp. 28-29. 
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210 Aleister Crowley, The Vision & the Voice. (Dallas TX: Sangraal, 1972), pp. 16-18. 
211 Israel Regardie, The Complete Golden Dawn System of Magic. op. cit. v. 5 p. 5. 
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212 This problem and both its nature and solution were first published by Hymenaeus Beta in his notes to the Table of 

Geomantic Correspondences in his edition of Aleister Crowley et al’s, Magick: Liber ABA. 2nd edt. Hymenaeus Beta ed. 

(York Beach ME: Weiser, 1997), pp. 557, 765-767.  
213 Florence Farr, Enochian Experiments of the Golden Dawn. 2nd edt. (Seattle: Holmes, 2005). 
214 Sandra Tabatha Cicero et al, The Book of the Concourse of the Watchtowers: An Exploration of Westcott’s Enochian 

Tablets. (Elfers FA: H.O.G.D Books, 2012).  
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215 John Dee, Liber Mysteriorum Quinque, in Sloane MS. 3188. British Library. Published as Joseph H. Peterson ed., 

John Dee’s Five Books of Mystery. op. cit., by Christopher L. Whitby ed. John Dee's Actions with Spirits. op. cit. Kevin 

Klein ed. The Complete Mystical Records of Dr. John Dee. 2 vols. op. cit. 
216 Casaubon ed. A True & Faithful Relation. op. cit. and Klein op. cit.  
217 John Dee, Liber Scientiae Auxilii et Victoriae Terrestris, in Sloane MS. 3191. British Library. Published in James, 

Enochian. op. cit., Turner, Elizabethan. op. cit. and Klein op cit.  
218 Crowley, Aleister. Ol Sonf Vorsg (West MS. 36), 1900. Notebook.  Northwestern Univ: Charles Deering McCormick 

Library of Special Collections. 
219 Hymenaeus Beta correctly asserts that these are in fact Crowley’s invention, but he curiously states that in doing so 

Crowley rejected “the G.D. system of attributions for the elements.”  What system of attribution Crowley could have 
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been rejecting is unclear?  As the evidence or lack thereof from the Sphere Group workings and other documents 

indicate, there seems to have been no system to reject.  
220 Crowley, Magick op cit.  Hymenaeus Beta makes a curious comment on this point where he references the time that 

Crowley spent in Oxford University’s Bodelian Library, whereas the Harleian collection was housed in the British   

Museum Library.   
221 Manuscripts in the Harleian Collection, vol. III. (London: George Eyre & Andrew Strahan, 1809). 
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222 This planetary order, commonly referred to as the ‘Chaldean Order,’ adopts a geocentric point of view and assumes 

that the relative velocity of the planets against the backdrop of the fixed stars indicates their relative position in the 

schema of outward proceeding spheres; the slowest must be the outermost and the fastest the innermost. The result is 
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that Saturn is assigned to the outermost sphere, Jupiter next in, Mars next, followed by the Sun, Venus, Mercury and the 

Moon.  
223 The order in which these tables were created is uncertain.  It does seem likely that the first was probably the first 

created but the second and the third are only given in this order because of their order of appearance in the manuscript 

notebook.  The notebook itself shows signs of random empty pages being used, when necessary, and therefore the 

independent elements may be out of order.  
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224 Casaubon, A True & Faithful. op. cit.  
225 Liber Chanock, pt. I. Equinox v. I. n.8. op. cit., p. 230. 
226 Robert Turner ed., The Heptarchia Mystica of John Dee. (Wellingborough UK: Aquarian, 1986), pp. 81-92. 
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227 Mysteriorum Libri Quinque, in particular Quinti Libri Mysteriorum Appendix.  Whitby, “John Dee’s Actions.” v. 2., 

149-154, 354-356, 408 & v. 1., pp. 539-549; Peterson, John Dee’s Five. op. cit. pp. 375-376, and Klein, Complete. op. 

cit. v. II. VI-8 [f 94v].  
228 Christopher L. Whitby. “John Dee’s Actions.” op. cit. pp. 150-151. 
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229 Egil Asprem, Arguing with Angels. (Albany NY: State University of New York, 2012). pp. 36-37. 
230 Dr. Asprem’s debunking of the ‘Secret Tradition Hypothesis’ first put forward by Adam McLean in A Treatise on 

Angel Magick and reiterated by Skinner and Rankin in Practical Angel Magic is thorough and convincing.  See both 

Arguing with Angels op. cit. and "False, Lying Spirits and Angels of Light: Ambiguous Mediation in Dr Rudd's        
Seventeenth-Century Treatise on Angel Magic." Magic, Ritual, and Witchcraft v. 3 n. 1.  (Philadelphia PA: University 

of Pennsylvania Press, Summer 2008). The supposed error in Casaubon’s plate of the Holy Table in A True & Faithful 

Relation, simply does not corroborate the other evidence, or lack thereof that the advocates of the ‘Secret Tradition 

Hypothesis’ attempt to put forward to support it.  The false assumption that the difference between Sloane MS. 3188 

and A True & Faithful Relation is the result of an engraver’s error doesn’t, in fact, contradict Dr. Asprem’s main thesis, 

that there is no evidence that the authors of Harley MS. 6482 and Sloane MS. 307 had any more access to the original 

Dee material than A True & Faithful Relation, though it does not give it any added support either.  
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231 Ashmole MS. 1790. (Oxford Univ. UK: Bodelian Library). ff. 55-7. See also Elias Ashmole, his Autobiographical 

and Historical notes his Correspondence, and other Contemporary Sources Relating to his Life and Work. ed. C.H.  

Josten. 5 vols. (Oxford UK: Oxford Univ., 1966), and cf. Sloane MS. 3190. (London: British Libary) and Bodleian MS. 
8465aa. (Oxford Univ. UK: Bodelian Library). 
232 Ashmole MS. 580. (Oxford Univ. UK: Bodelian Library).  
233 Sloane MS. 3677. (London: British Library). 
234  Op cit. Ashmole MS. 1790. f. 48 where Ashmole shows a full understanding of how the Table of 49 Good Angels 

are derived and applied to the Heptarchial system of Dr. Dee, including but not restricted to the letters on the Tabula 

Sancta. cf. Josten, Ashmole. IV. pp. 1335-1336. 
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235 Sloane MS. 3189. (London: British Libary); “British Library MS. Sloane 3189 – Liber Loagaeth.” in Klein,  

Complete. v. II., op. cit. see also Sloane MS. 2599. (London: British Libary); Sloane MS. 78. (London: British Library) 
& Sloane MS. 2575. (London: British Libary). 
236 A brief history of this text can be found in Sir Thomas Heath's introduction to his edition of Euclid's Elements.  T.L. 

Heath ed. The Thirteen Books of Euclid's Elements. (Cambridge UK: Cambridge Univ., 1908), pp. 8-9. 
237 Euclid. De Superficierum Divisionibus Liber Machometo Bagedino eds. Federico Commandino & Ioannis Dee. 

(Venice: Pisauri, 1570). 
238 Henry Billingsley, The Elements of the most auncient Philosopher Evclide of Megara (London: John Daye, 1570). 
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239 Egil Asprem Arguing. op cit.; Aaron Leitch in his Essential Enochian Grimoire. (Woodbury MN: Llewellyn, 2014), 

pp. 124-129; Lon M. DuQuette, Enochian Vision Magick. (San Francisco: Weiser, 2008), pp. 49-54; Dean F. Wilson, 
Enochian Magic in Theory. (Dublin: Cherubim, 2012), pp. 144-147; and Frater T.S. in both The Holy Table of John 

Dee. (Leeds UK: Celephaïs Press, 2010), and in his revision of Liber Chanokh found in the Celephaïs Press version of 

Equinox v. I. n. 7. (Leeds UK: Celephaïs Press, 2003) support this position: either passively by using the Turner 

revision without comment, or by actively arguing the point in favor of Turner’s theory.  
240 The major published contrarian positions are Donald Tyson in Enochian Magic for Beginners. (Woodbury MN: 

Llewellyn, 2005), pp. 66-71 and Theresa Burns and J. Alan Moore, “How to Sequence the Perimeter Letters on John 

Dee's Holy Table.” Journal of the Western Mystery Tradition. (Autumn 2014), jwmt.org. 
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242 “Valle Jehovah” was published in the 25 November 1903 issue of the Freethinker (London: G. W. Footer, 1903). 
243 Neuburg contributed heavily to the The Agnostic Journal and Eclectic Review (London) in the years 1903 through 
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247 Victor Neuburg, A Green Garland. (London: Young Cambridge Press, 1908). 
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probationer of A.A.," The Aleister Crowley Collection, Harry Ransom Center. (Austin TX: Univ. of Texas), box 15 

folder 8. Published as Victory Neuburg, The Magical Record of Omnia Vincam. (Austin TX: 100th Monkey Press, 

2018). 
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255 100th Monkey Press has published a complete collection of Victor Neuburg’s contributions to the Equinox as Rosa 

Ignota. (Austin TX: 100th Monkey, 2014). 
256 Aleister Crowley, Sex and Religion (Equinox v. V. n. 4.). ed. Marcelo Motta. (Nashville TN: Thelema, 1981), pp. 
169-252; and Aleister Crowley, The Vision & The Voice with Commentary and other Papers (Equinox v. IV. n. 2.), ed. 

Hymenaeus Beta. (York Beach ME: Samuel Weiser, 1998). 
257 J.O. Fuller, Magical. op. cit. p. 68 
258 Neuburg praised Crowley's genius in his review of P. R. Stephenson's Legend of Aleister Crowley (London:  

Mandrake, 1930) for the 14 August 1930 Freethinker and in October 1930 gave a similarly positive review of Magick 
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THE EAST ANGLIAN TIMES - IPSWICH, SUFFOLK, ENGLAND 
PERSONAL GOSSIP. 

 

3 December 1909 
 

Mrs. Alister Crowley, who has just been granted a divorce by Lord Salvesen in the 
Edinburgh Court of Session, as the out come of a somewhat romantic action, is a daughter 
of the Rev. Frederick Festus Kelly, M.A., who has since 1880 been Vicar of Camberwell. His 
brother, Mr. James Richards Kelly, was M.P. for North Camberwell from 1856 till 1892. 

 
259 One might assume that the name ‘Count Skellet’ is merely a mishearing of Rose Kelly’s previous husband’s name 

Skerrett, but the context seems to preclude that. At least one reporter did confound the names "Scottish Divorce Suit - 

The MacGregor Tartan." Daily Telegraph, 25 November 1910. Richard Kaczynski ‘corrects’ this to Count Svareff 

without note, Perdurabo. op. cit. p. 194.  
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260 Somerset Maugham was the author of The Magician (London: Heinemann, 1908), based on Maugham’s encounters 

with Crowley in Paris.  Crowley penned a retort: “How to Write a Novel!  After W. S. Maugham” in Vanity Fair.    

(London: 30 December 1908), published under the pseudonym Oliver Haddo, Maugham’s caricature of Crowley in the 

novel.  
261 Richard Kaczynski gives her name as Dauby and includes a rather salacious comment, attributed to Crowley, 

regarding her character. Perdurabo. op. cit. p. 194. 
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THE PORTSMOUTH EVENING NEWS 
 

A SCOTTISH " LAIRD." 
 

HOW HE TOOK HIS TITLE. 
 

CURIOUS MATRIMONIAL STORY. 
 

24 November 1909 
Edinburgh, Wednesday. 
 

In the court of Sessions, Edinburgh, on Wednesday, Lord Salvesen granted a  
divorce, with custody of the child and £52 a year aliment for the latter, to Rose Edith 
Kelly, or Crowley, from Alister Macgregor Crowley, of Boleskine, Foyers, Inverness- 
shire, and residing in London. 

The suit was undefended. 
Plaintiff said in 1902, when she was a widow, she met defendant who called 

himself "Count Skellet." Later he called himself Macgregor to identify himself with 
Scotland, where he had bought an estate. After marriage he called himself Lord Boleskine, 
saying people in Scotland called themselves after their estates. In July last she left him, 
and by accidentally opening a letter she ascertained he was the father of a child of another 
lady. 

Plaintiff's brother said the defendant was very proud of having as he thought 
Scottish blood in his veins. He invented a new kind of religion. He was a Cabalist and 
studied ancient manuscripts. Defendant got some mark of distinction from an Indian 
Chief and thereupon called himself Lord Boleskine. There was a lot of land round 
Boleskine, but it was mostly perpendicular. Defendant's father was a Plymouth Brother. 
He had lots of money but was stupid where money was concerned. 

His Lordship thought he might assume that the defendant's domicile was Scottish, 
whatever it was originally, and granted the decree. 

 

 
  

 
262  "Lord Boleskine's Wife Secures Divorce." The Derby Daily Telegraph, 23? November 1909; "Invented a New     

Religion, but was Faithless to his Wife - Lord Boleskine Divorced. Gloucestershire Echo, 24 November, 1909; 

"Invented a Religion." The Hull Daily Mail, 24 November 1909; "Divorce Damages - Respondent a Man of Many 

Names," The Nottingham Evening Post, 24 November 1909; "A Scottish Laird - How He Took His Title - Curious 

Matrimonial Story." The Portsmouth Evening News, 24 November 1909; "A Self-Styled Peer - Invented a New 

Religion - Strange Evidence in Divorce Case." The Belfast Evening Telegraph, 25 November 1909; "Lord Boleskine - 
Strange Story of a Scottish Divorce Suit." The Belfast News-Letter, 25 November 1909; "A New Religion - Curious 

Evidence in Divorce Action." The East Anglian Daily Times, 25 November 1909; "Curious Edinburgh Divorce Suit." 

The Northern Whig, 25 November 1909; "Made New Religion - Strange History Related in a Scottish Court." The 

Western Times, 25 November 1909; "A Scottish Laird - How He Took His Title," The Hampshire Telegraph, 27 

November 1909; "Man of Many Names - Curious Scottish Divorce." The Times and Express, 26 November 1909; 

"Wife Gets Divorce -  Extraordinary Story." The Norfolk News, 27 November 1909 & "The Self-Styled Peer - Invented 

a New Religion - Strange Evidence in Divorce Case." The Weekly Telegraph, 27 November 1909. 
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THE INVERNESS COURIER 
 

"LORD BOLESKINE." 
 

DIVORCE ACTION IN COURT OF SESSION. 
 

CURIOUS EVIDENCE. 
 

26 November 1909 
Inverness, Scotland 
 

Lord Salvesen heard proof on Wednesday in an undefended action of divorce by 
Rose Edith Kelly or Skerrett or Crowley, residing at The Vicarage, Camberwell, London, 
against Alister Macgregor Crowley, formerly called Edward Alexander Crowley, of 
Boleskine, Foyers, Inverness shire. The pursuer (35) said, in reply to Mr Jameson, she was 
a daughter of Rev. F. F. Kelly, vicar of Camberwell, London, and was married in 1897 to 
Captain Frederick Thomas Skerrett, who died two years later. In 1902 she was staying in 
Paris with her brother, Mr. Gerald Kelly, an artist, and there made the acquaintance of the 
defender.  Was he then calling himself Alister Crowley? - No; he was then Count Skellet. 

She knew, however, that his real name was Alexander Edward Crowley. Later he 
called himself Macgregor, in order to identify himself more with Scotland. In July 1903 
she went to Strathpeffer, and, while there, she again met the defender. He was then calling 
himself Alister Crowley Macgregor. She knew he bought Boleskine before 1900, and that 
his home was there, the only home he ever had. He was very much attached to Scotland, 
and to identify himself with it as much as possible he used to wear the kilt and all that sort 
of thing, and always gave himself out as a Scotsman at Strathpeffer.  On August 11, 1903, 
he asked her to marry him, and she consented, and they were married the next day in 
Scottish fashion, because he told her he was a Scotsman. The marriage was registered in 
the usual way. In the marriage certificate he gave his name as Edward Crowley. They went 
abroad for the honeymoon, and subsequently resided at Boleskine, which was a large 
house, with two or three farms on the property. Shortly after the marriage the defender 
assumed the title of Lord Boleskine. He gave out that he did so because the people of  
Scotland took the name of their estates. The defender was a little eccentric. In June 1904 
the first child was born at Boleskine, but she died in infancy. For a year they travelled in 
the East together, and in 1906 they were in Hong-Kong together. He left her to return 
home by America, telling her to go straight home to England to be confined. She was 
rather annoyed at the way he left her. At her father's house at Camberwell she was 
confined in September 1906, and she asked for custody of the child. They then lived at 
Chislehurst for two years, and in March 1908 went to stay at Warwick Road, where the 
house was taken in her name, as the defender wished to avoid responsibility for the rent. 
He was becoming a little impecunious. She left him there on July 21 last. Before that he 
had been frequently abusing her, and on that date she consulted her solicitor about his 
conduct.  On August 5 she learned from the charwoman that the defender had had a 
woman in the house the night before. Further evidence of infidelity having been given.  

Gerald Festus Kelly,' artist, - said he' was the brother of the pursuer. He became 
acquainted with Alister Crowley at Cambridge during his (witness's) first term, about  
August 1897.  They were both undergraduates. Since then they had been intimately  
acquainted. After leaving Cambridge, about 1900, the witness went to Paris to study art, 
and the defender was a frequent visitor at his studio. For two years the defender was 
travelling round the world. When he came back he stopped with witness in Paris. That 
was in 1903, and it was then that pursuer met him. The defender was very proud of having 
Scottish blood in his veins, as he thought, and in 1900 or 1901 bought Boleskine to be his 
permanent home. He had no home, and he bought this place to live in. He had curious 
ideas of how to fit up a house. He put mirrors round the room, and called it a temple. He 
had invented a new sort of religion. He was a Cabalist, and studied ancient manuscripts. 
He took Boleskine in order to suit his own tastes. Abroad and in London he lived in hotels, 
and Boleskine was the only home he had. When he got to Boleskine he took the name of 
Macgregor, to identify himself with Scotland. While he was travelling abroad the defender 
sometimes signed himself Crowley and sometimes Macgregor.  He changed his name 
from Alexander to Alister, because it was Scottish, but he retained the name of Alister 
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Crowley for literary work. The defender got some mark of distinction from some Indian 
chief, and he thereupon called himself Lord Boleskine. 

Mr. Jameson - That is the history of how he became a peer. Continuing, the witness 
said there was a lot of land around Boleskine, but it was perpendicular, most of it. The 
witness was staying with the defender there in 1903. When the witnesses' mother was 
taking the cure at Strathpeffer, witness and the defender went to Strathpeffer to see her, 
and the latter again met the pursuer there. At that time the defender was appearing in the 
complete Highland costume, and the Macgregor tartan was very bright. 

Lord Salveson - Personally I never could get up any admiration for the Macgregor 
tartan from an artistic point of view, although its associations are rather romantic. 

Continuing, the witness said the defender had all his possessions at Boleskine. He 
bought a lot of things when he was going round the world, and they were all at Boleskine. 
In reply to his Lordship, the witness said he knew very little about the defender's people. 
He was very secretive. The witness believed that his father was an eminent Plymouth 
Brother. The defender had a lot of money, which the witness thought came to him from 
his father. The witness did not know what Boleskine cost. He understood it was about 
£4000, and from a friend he learned that the defender had paid for it about twice what it 
was worth. He was a very stupid man about money affairs. The defender wrote poetry. 

Does he make anything by it? - Certainly not. 
Lord Salveson said he thought he might assume that the defender's domicile had 

become Scottish, and the marriage took place in Scotland. He would grant decree of  
divorce, with the custody of the child to the pursuer, with aliment at the rate of £1 weekly. 

 
THE ILLUSTRATED POLICE NEWS 

 

AN ECCENTRIC HUSBAND. 
 

An Unhappy Second Marriage with a Kilted "Lord." 
 
 

4 December 1909 
 

The story of a widow's second marriage to an eccentric Scottish landowner who 
assumed the title of a peer and studied cabalistic science was told in the Court of Session, 
Edinburgh, before Lord Salvesen. It was an action for divorce by Edith Rose Kelly, aged 
thirty-five, against her husband, Alister Crowley. 

The petitioner, examined by Mr. Jameson, said she was the daughter of the Rev. 
F. F. Kelly, vicar of Camberwell. She was married in 1897 to Captain Frederick Thomas 
Skerrett, who died in August, 1899. In 1902 she was staying in Paris with her brother, Mr. 
Gerald F. Kelly, an artist, and there made the acquaintance of the defendant. 

"Was he then calling himself Alister Crowley?" asked the counsel. - No. He was 
then Count Skellet. I knew, however, his real name was Alexander Edward Crowley. Later 
he called himself Macgregor, to identify himself with Scotland. 

In July, 1903, the petitioner went to Strathpeffer, and again met Mr. Crowley, 
whose name had then become Alister Crowley Macgregor. He tried to identify himself 
with Scotland as much as possible, and bought a home in Inverness-shire named 
Boleskine, and used to wear the kilt and all that sort of thing. At Strathpeffer on August 
11 he asked her to marry him, and she consented. They were married next day in Scottish 
fashion, and went to stay at Boleskine. Shortly after the marriage the defendant assumed 
the name of Lord Boleskine, because people in Scotland, he said, took the names of their 
property. 

Counsel: I think he is a little eccentric? 
The petitioner: Oh yes. In June, 1904, a child was born, which died twenty-one 

months later. Then for a year we travelled about together in the East.  At Hong-Kong my 
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husband left me, saying he would return home by America, and telling her to go straight 
home. She was annoyed at being left in that condition. 
 

WIFE SENT HOME. 
 

She came back to England and joined her father in June, 1906. At her father's 
house a baby was born in September, 1906, and she was suing for the custody of that 
child. Then they lived at Chislehurst for two years, and in March 1908, she went to stay 
at Warwick-road, where the house was taken in her name, the defender wishing to avoid 
responsibility for the rent, as he was becoming a little impecunious.   

They stayed there until the summer of this year, and she left because her husband 
had been treating her cruelly. He had been frequently bruising her. She left him on July 
21. 

On August 5, she learned from the charwoman that her husband had a woman 
staying with him the previous night. Some time before he had asked her to take care of 
a child for one of his most intimate friends. She, however, accidentally opened a letter 
addressed to him, which gave the address of the mother, a Miss Zwee, and she went to 
see her. She learned that her husband was the father of the child. Miss Zwee was a 
milliner in the Burlington Arcade. 

Mrs. Danby, of Fulham, a charwoman, stated that she stayed the night at 21, 
Warwick- road. After Mrs. Crowley left, in order to finish some work, the husband, about 
midnight, on August 4, rang up for two cups of tea, which Mrs. Danby took up to the 
library. There she saw a short and dark woman, who was gaily dressed, and wore a lot of 
jewellery. 

She heard a lot of laughter during the night, and in the morning took up two cups 
of tea to the husband and his companion. Charles Randle, of Chelsea, chauffeur, said Miss 
Zwee, who was a friend of his wife, boarded with them. The defender, whose portrait he 
identified, frequently visited her. 

Lord Salvesen (looking at the photograph) : He looks as if he belonged to the 
stage. Counsel : He is a literary character ; he rather affects the artistic. 
 

VERY BRIGHT MACGREGOR TARTAN. 
 

Some of Mr. Cowley's peculiarities were described by Gerald Festus Kelly, artist, 
who is brother of the wife. He said he became acquainted with Alister. Crowley in  
Cambridge about August, 1897.  They were both undergraduates. Since then they had 
been intimately acquainted. The year after leaving Cambridge he went to Paris to study 
art, and Crowley was a frequent visitor at his studio, where he met his sister. Crowley 
was very fond of having Scottish blood in his veins, as he thought, and in 1900 or 1901 he 
bought Boleskine to be his permanent home. He had curious ideas of how to fit up the 
house. He had a room covered with mirrors, which he called a temple. He was a Cabalist, 
and studied ancient MSS. 

When he got to Boleskine he took the name of Macgregor, to identify him- 
self with Scotland. While travelling abroad he sometimes signed himself Crowley and 
sometimes Macgregor. He changed his name from Alexander to Alister because it was  
Scottish, but he retained the name of Alister Crowley for literary work. He got some mark 
of distinction from an Indian chief, and he announced his intention of calling himself 
"Lord Boleskine." 

Counsel : That is the history of how he became a peer? – in every way he tried to 
identify himself with Scotland. 

He took his title from Scotland, and Boleskine is a good estate? - Oh, yes. There 
is a good deal of land about it? - Yes; but it is perpendicular, most of it (laughter). 

Boleskine, said Mr. Kelly, was a big house, and many objects of art were stored in 
it. When he went to Strathpeffer in 1903, Crowley was appearing in complete Highland 
costume, and the Macgregor tartan was very bright. 

Lord Salvesen: Personally, I never could get up my admiration for the Macgregor 
tartan from an artistic point of view, although its associations were romantic. 

Lord Salvesen thought the domicile had become Scottish whatever it was 
originally, and seeing also that the marriage took place in Scotland, he thought there was 
sufficient ground for granting a decree. Accordingly, his lordship granted a decree with 
custody of the child to the wife, with aliment at the rate of £1 per week. 
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LLOYD'S WEEKLY NEWS 
 

"LORD" IN KILTS 
 

Decree Granted Against Eccentric Husband 
 

TEMPLE OF MIRRORS 
 

28 November 1909 
Many curious stories were told in the Scottish Court of Session, on Wednesday, of 

a husband who called himself a "lord," wore a kilt, studied ancient manuscripts, and built 
himself a temple of mirrors in his house in Scotland. 

These statements were made in an undefended action for divorce brought by Rose 
Edith Kelly, aged thirty-five, against her husband, Alister Crowley, who both gave  
addresses in London. 

The wife is the daughter of the Rev. F. F. Kelly, vicar of Camberwell. She was 
married in 1897 to Capt. Frederick Thomas Skerrett, who died in August, 1899. In 1902 she 
was staying in Paris with her brother, Mr. Gerald Festus Kelly, an artist, and there made 
the acquaintance of the defendant. 

"Was he then calling himself Alister Crowley?" asked counsel. 
The reply was: "He was then Count Skellet. I knew, however, his real name was 

Alexander Edward Crowley. Later he called himself Macgregor, to identify himself with 
Scotland." 

In July, 1903, she went to Strathpeffer, and again met Mr. Crowley, whose name 
had then become Alister Crowley Macgregor. He tried to identify himself with Scotland 
as much as possible, had bought a home in Inverness-shire named Boleskine, and used to 
wear a kilt and all that sort of thing.  At Strathpeffer on Aug. 11 he asked her to marry him, 
and she consented. 

They were married next day in Scottish fashion, and went to stay at Boleskine. The 
marriage was registered in the usual way. Shortly after the marriage the husband assumed 
the name of Lord Boleskine, because people in Scotland, he said, took the names of their 
property. 
 

WIFE SENT HOME. 
 

Counsel: I take it he is a little eccentric? - Oh, yes. 
In July, 1904. a child was born, who died twenty-one months later. For a year they 

travelled about in the East together, and in 1906 she and her husband were at Hongkong. 
Her husband left her there to return home by America, telling her to go straight home.   

She came back to England and joined her fat her in June, 1906. At her father's 
house a baby was born in September, 1906, and she was suing for the custody of that child. 
Then they lived in Chislehurst for two years, and in March, 1908, she went to stay at 
Warwick-road, where the house was taken in her name, the defender wishing to avoid 
responsibility for the rent, as he was becoming a little impecunious. 

They stayed there until the summer of this year, and she left because her husband 
treated her cruelly.  She left him on July 21. 

Some time before he had asked her to take care of a child for one of his most 
intimate friends. She, however, accidentally opened a letter addressed to him; which gave 
the address of the mother, a Miss Zwee, and she went to see her. She learned that her 
husband was the father of the child Miss Zwee was a milliner in the Burlington Arcade. 

Mrs. Danby, of Fulham, a charwoman, told of a short, dark woman who held high 
revelry one night with the defender. 

Charles Randle, of Chelsea, chauffeur, said Miss Zwee, who was a friend of his wife, 
boarded with them. The defender, whose portrait he identified, frequently visited her. 

 
263 For a fuller collection of these articles see "Newspaper Articles by and about Aleister Crowley - The Aleister 

Crowley Bibliography Project.  The 100th Monkey Press. 

www.100thmonkeypress.com/biblio/acrowley/articles/articles.htm 
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Lord Salvesen (looking at the photograph): He looks as if he belonged to the stage. 
Counsel: He is a literary character; he rather affects the artistic. 
Lord Salvesen thought the domicile had become Scottish whatever it was 

originally, and seeing also that the marriage took place in Scotland, he thought there was 
sufficient ground for granting a decree. Accordingly his lordship granted a decree with 
custody of the child to the wife, aliment at the rate of £l per week.  

 
DAILY TELEGRAPH 

 

Scottish Divorce Suit. 
 

The MacGregor Tartan. 
 

25 November 1910 
Lord Salveson heard evidence in the Court of Session, Edinburgh, yesterday, in an 

undefended action of divorce at the instance of Rose Edith Kelly, or Skerrett, or Crowley, 
residing at the vicarage, Camberwell, against her husband, Alister [sic] Crowley, formerly 
called Edward Alexander Crowley, of Boleskine, Foyers, Inverness-shire, and residing at 
21 Warwick-road, Earl's-court. 

The pursuer, aged 35, examined by Mr. Jameson, said she was the daughter of 
the Rev. F. F. Kelly, vicar of Camberwell. She was married in 1897 to Captain Frederick 
Thomas Skerrett, who died in August, 1899. In 1902 she was staying in Paris with her 
brother, Mr. Gerald Kelly, an artist, and there made 
the acquaintance of the defender. 

Was he then calling himself Alister Crowley? - No he was then Count Skerrett. I 
knew, however, his real name was Alexander Edward Crowley. Later he called himself 
Macgregor in order to identify himself with Scotland. 

In July, 1903, she went to Strathpeffer, and while there she met Mr. Crowley. He 
was then calling himself Alister Crowley Macgregor. She knew he bought Boleskine  
before 1900, and that his home was there - the only home he ever had. He was much 
attached to Scotland, and tried to identify himself with it as much as possible. He used to 
wear the kilt and all that sort of thing, and always gave himself out as a Scotsman. At 
Strathpeffer on Aug. 11 he asked her to marry him, and she consented. They were married 
next day in Scottish fashion, because he told her he was a Scotsman. In the marriage 
certificate he gave his name as Macgregor, but his father's name was given as Edward 
Crowley. After the marriage they went to stay at Boleskine, which was a large house with 
two or three farms on the property. Shortly after the marriage the defender assumed the 
name of Lord Boleskine. That was, he said, because people in Scotland took the names of 
their property. 

Counsel: I take it he is a little eccentric? - Oh, yes. 
 

 

In July 1904, a child was born, who died twenty-one months later. For a year they 
travelled about in the East together, and in 1906 she and her husband were at Hong Kong.  
Her husband left her there to return home to America, telling her to go straight home. 
She was very annoyed at being left in that condition. She came back to England and 
joined her father in June, 1906. At her father's house a baby was born in September, 1906, 
and she was suing for custody of that child. 

They then lived at Chislehurst for two years, and in March, 1908, she went to stay 
at Warwick-road, where the house was taken in her name, the defender wishing to avoid 
responsibility for the rent, as he was becoming a little impecunious. They stayed there 
until the summer of this year, and she left because her husband had been treating her 
cruelly. He had been frequently bruising her. She left him on July 21. On Aug. 5 she 
learned from the charwoman that her husband had a woman staying with him the 
previous night. Some time before the defender had asked her to take care of a child for 
one of his most intimate friends, and from what he said she thought it was a friend's 
child. She, however, accidentally opened a letter addressed to the defender, which gave 
the address of the mother a Miss Zwee, and the pursuer went to see her. She learned that 
the defender was the father of the child, and she thereupon raised that action. 
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Replying to Lord Salvesen, witness said Boleskine still belonged to the defender, 
but it was left for five years. Later she stated that it was bonded. 

What is your nationality? - My father says he is Irish. I was born in England. 
Witness added that she had seen Miss Zwee, and she had seen the child at King's-

cross-mansions. The defendant was so interested in the child that he asked her to go to 
Scotland with it and take her own also, but she did not go. Miss Danby of Fulham, a 
charwoman, stated that she stayed the night at 21, Warwick-road. After Mrs. Crowley left, 
in order to finish some work, the defender, about midnight, on Aug. 4, rang for two cups 
of tea, which witness took up to the library. There she saw a short and dark woman, who 
was gaily dressed, and wore a lot of jewellery. 

Witness heard a lot of laughter during the night, and in the morning took up two 
cups of tea to the defender and his companion. 

Charles Hardie, of Chelson, chauffeur, said Miss Zwee, who was a friend of his 
wife, boarded with them. The defender, whose portrait he identified, frequently visited 
her. 

Lord Salvesen (looking at the defender's photograph): He looks as if he belonged 
to the stage. 

Counsel: He is a literary character; he rather affects the artistic. 
 

CURIOUS IDEAS. 
 

Gerald Festus Kelly, artist, said he was the brother of the pursuer. He became 
acquainted with Alister Crowley in Cambridge during the witness's first term, about  
August, 1897.   They were both undergraduates. Since then they had been intimately  
acquainted.  The year after leaving Cambridge he went to Paris to study art, and the  
defender was a frequent visitor at his studio, where he met witness's sister. The defender 
was very fond of having Scottish blood in his veins, as he thought, and in 1900 or 1901 he 
bought Boleskine to be his permanent home. He had curious ideas of how to fit up the 
house. He had a room covered with mirrors, which he called a temple. He was a Cabalist, 
and studied ancient MSS. In London he lived in hotels and Boleskine was the only home 
he had. 

When he got to Boleskine he took the name of Macgregor, to identify himself 
with Scotland. While he was travelling abroad the defender sometimes signed himself 
Crowley and sometimes Macgregor. He changed his name from Alexander to Alister  
because it was Scottish, but he retained the name of Alister Crowley for literary work. 
The defender got some mark of distinction from an Indian chief, and he announced his 
intention of calling himself "Lord Boleskine." 

Mr. Jameson: That is the history of how he became a peer? - In every way he tried 
to identify himself with Scotland. 

He took his title from Scotland, and Boleskine is a good estate? - Oh, yes. 
There is a good deal of land about it?  Yes; but it is perpendicular most of it 

(Laughter.) 
Witness said Boleskine was a big house, and the defender's many objects of art 

were stored in it. He added that when he went to Strathpeffer in 1903 the defender was 
appearing in complete Highland costume, and the Macgregor tartan was very bright. 

Lord Salvesen: Personally, I never could get up my admiration for the Macgregor 
tartan from an artistic point of view, although its associations were romantic. 

Replying to his lordship, witness said he knew very little about the defender's 
people - the defender was very secretive. Witness believed that his father had a lot of 
money. He did not know what Boleskine cost - he should think about £4,000.  From a 
friend he learned that the place was not worth what was paid for it. He was a very stupid 
man about money affairs. The defender was a great traveller and great climber. 

Lord Salvesen: You say he is a writer - does he make anything by it? - Certainly 
not. 

Lord Salvesen thought the domicile had become Scottish whatever it was 
originally, and seeing also that the marriage took place in Scotland, he thought there was 
a sufficient ground for granting a decree.  Accordingly his lordship granted a divorce 
with custody of the child to the pursuer, with aliment at the rate of £l per week. 
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264 Published in the Manifesto of the M.M.M. (London: The Ballantyne Press, 1913). 
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THE YORKSHIRE TELEGRAPH - SHEFFIELD, ENGLAND 
 

"LORD BOLESKINE" 
 

Husband's Weakness for thing Scottish. 
 

A ROMANTIC STORY. 
 

Inventor of New Religion Divorced. 
 

25 November 1909 
Rose Edith Kelly, otherwise Skerrett or Crowley, was in the Edinburgh Court of 

Session, before Lore Salvesen, yesterday granted a divorce from her husband, Alister  
Macgregor Crowley, formerly Edward Alexander Crowley, of Boleskine, Foyers, 
Inverness-shire. 

It was stated that the plaintiff was the daughter of the Rev. F. F. Kelly, vicar of 
Camberwell. The defendant was said to have a great admiration for everything Scottish, 
and to have called himself by a more Scottish name than his own for this reason. 

He also passed as "Count" Skellet, called himself a Cabalist, studied ancient 
manuscripts, invented a new religion, and covering the walls of a room with mirrors, 
called it a temple. After receiving an honour of some kind from an Indian chief he called 
himself "Lord Boleskine."  A witness stated, amid laughter, that there was plenty of land 
called Boleskine, but it was "mostly perpendicular." 
 

MET IN PARIS. 
 

The plaintiff said she was 35 years of age, and was married in 1897 to Captain F. T. 
Skerrett, who died two years later. In 1902 she was staying in Paris with her brother, Mr. 
G. F. Kelly, an artist, and there she made the acquaintance of the defendant, who then 
called himself "Count" Skellet. Witness, however, knew his real name was Edward Alex 
Crowley. 

Later he called himself Macgregor in order to identify himself with Scotland. In 
July, 1903, she went to Strathpeffer, and again met defendant, who then called himself 
Alister Crowley Macgregor. She knew he bought Boleskine before 1900, and that his home 
was there. It was the only house he ever had.  Defendant was much attached of Scotland, 
wore the kilt, and all that sort of thing, and gave out that he was a Scotsman. 

While at Strathpeffer defendant asked her to marry him, and on August 12, 1903, 
they were married. They went abroad for the honeymoon, and subsequently resided at 
Boleskine. Shortly after the marriage defendant assumed the title of " Lord" Boleskine, 
and said that he did so because people in Scotland took the name of their estates. He was, 
remarked witness, a little eccentric. 
 

TRAVELS IN THE EAST. 
 

After travelling in the East, they lived in Chislehurst, and later in Warwick Road, Earl's 
Court, where the house was taken in her name. Her husband was impecunious. In July last 
he had bruised her, and she consulted her solicitor about his conduct.  On August 5th she 
learned from the charwoman that the defendant had had a woman in the house the night 
before. She learnt through accidentally opening a letter that the defendant had had a child 
by a Miss Swee, and she then brought her action. 

In reply to the judge, witness said her father was Irish, and she was born in 
England. The defendant was "so fearfully interested" in the other woman's child that he 
asked her to go to Scotland with it and take her own also, but she did not go. 

Mrs. Danby, the charwoman, gave evidence as to a woman staying with the  
defendant and a chauffeur named Randall, with whom Miss Swee had boarded, spoke to 
the defendant visiting 
her. 
 

CHANGED HIS NAME. 
 

The plaintiff's brother, George Festus Kelly, said defendant when writing to witness from 
abroad, sometimes signed himself "Macgregor" and sometimes he changed his name from 
Alexander to Alister, because it was Scottish. Defendant appeared in complete Highland 
costume, and the Macgregor tartan was very bright. (Laughter.) 
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The Judge: Personally, I never have been able to get up any admiration for the 
Macgregor tartan from an artistic point of view, but its associations, of course, are very 
romantic. 

Defendant's father, continued witness, was a Plymouth Brother, and had lots of 
money. 

Lord Salvesen granted a divorce with the custody of the child, and ordered  
defendant to pay £52 a year for the maintenance of the child. 
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THE BUCKS STANDARD 
 

WANTED TO BE SCOTCH. 
 

27 November 1909 
At the Edinburgh Court of Sessions on Wednesday a curious story was told, when 

Mrs. Crowley obtained a divorce from her husband, Alister Macgregor Crowley, formerly 
called Edward Alexander Crowley, who at one time called himself Count Skellet, and 
afterwards Lord Boleskine. 

Mrs. Crowley's brother said that Mr. Crowley was a literary character, and 
affected the artistic. 

Mr. Crowley was very proud of having, as he thought, Scottish blood in his veins. 
He had curious ideas of how to fit up a house. He put mirrors round a room at Boleskine, 
and called it a temple. 

He invented a new kind of religion. He was a Cabalist, and studied ancient 
manuscripts. 

He changed his name from Alexander to Alister because it was Scottish. He got 
some mark of distinction from an Indian chief, and thereupon he called himself Lord 
Boleskine. 

The defendant appeared in complete Highland costume, the tartan of which was 
very bright. 

 

 
265 “Wanted to be Scotch.” The Tenbury Wells Advertiser, 30 November 1909; “Lord Boleskine -Husband’s Weakness 

for Everything Scottish – A Romantic Story – Inventor of New Religion Divorced.” Yorkshire Telegraph, 25 November 

1909 and “Wanted to be Scotch.” The Bucks Standard, 27 November 1909. 
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266 J.O. Fuller Magical. op. cit. p. 108  
267 Aleister Crowley, Rosa Decidua. (1910); reprinted in the Winged Beetle (Privately Printed, 1910), pp. 130-149, and 

Olla. (London: O.T.O., 1946), pp. 54-62. 
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חורונזומ

ח כ ו  א  ע

ר נ  צ ז

מ ם

 
268 Cotton XLVI Pt. I, fol. 91a; Klein, Complete v. I. op. cit. p. IX-48 [f. 91r]. 
269 Casaubon, True & Faithful. op. cit. p. 92 
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