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Introduction

This thesis tells the story of the relationshipaestn two of the most controversial characters
in the history of modern religion. On the one han@, have Aleister Crowley, the self-
proclaimed ‘Great Beast 666’ and ‘prophet of Thedénonce branded by the tabloid
newspapers of his day as ‘The Wickedest Man invfoeld’. On the other, we have peyote,
the mescaline-containing psychedelic ‘Divine Cacgtwsrshipped as a god and consumed as
an intoxicating sacrament for millennia by a numiskelMexican and Native American tribes.
It is well known that Crowley was one of the fiEstiropeans to experiment with peyote and
that he used it in his magical ceremonies. Neviatise while a number of valuable academic
studies have already been written about Crowlafes thought, influence, and magic, there
are no works of scholarship which examine his i@hship with peyote. The purpose of this
thesis is to redress this situation by bringingetbgr as much evidence as possible and

exploring the following question: what role did péy play in Aleister Crowley’s magick?

As we shall see, he primarily used peyote to att&ionary contact with the spiritual
entities that, according to him, oversaw his spalitevolution and guided him through the
development of Thelema, the new religious moventenfounded in the first half of the
twentieth century. The first chapter shall outl@ewley’s life and magick, particularly his
‘occult career’ and his early encounter with cerarabdrug use. The second shall provide an
overview of the history of peyote, its discovery fiapdern science, and the reactions of the
first Westerners to experience its remarkable &fagCrowley’s own experiments with peyote
shall be outlined in the third chapter, while tloeirth shall examine the particular forms of
magic that he combined peyote with. The fifth sivaliestigate the role of peyote in a series
of visions that became a central component of Thieldheology. The final chapter shall
explore the possibility that peyote was involvedha production otiber AL vel LegisThe
Book of the Lawthe central sacred volume in the scriptural casfofhelema.

Crowley’s use of drugs is legendary and it is vkelbwn that he was heavily addicted
to cocaine and heroin at several points in his Hewever, the ‘drug fiend’ Crowley is not
the subject of this thesis. Rather, this thesiceoms Crowley the explorer of the sub-strata of
consciousness: the mystic who considered intoxioat key to knowledge’, the magician
who sought a chemical means of ‘opening the gateeofOther-world’, and the prophet who
said ‘ceremonial intoxication constitutes the sopeeitual of all religions’.
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Chapter 1 — The Great Beast

Aleister Crowley was born Edward Alexander Crowley 12 October 1875 in Royal
Leamington Spa, EnglaridHis family were wealthy members of the ExclusivecSof the
Plymouth Brethren, a particularly conservative Gfin group. As a child, young ‘Alick’
had little access to any reading material othem thaKing James BibleThe turning-point of
Crowley’s early life occurred in 1887 when his &atha devout Brethren preacher, died of
tongue cancer. Crowley was then raised by his maginel her family, whose religious
hypocrisy he came to despise. In his adolescenosyl€y rejected the faith of his family and
began rebelling against their fundamentalist valiresstarted smoking, masturbating, and
openly criticising their literal interpretation tife Bible. Apparently at some point in his early
life his mother called him ‘the Beast’; from then, €rowley privately identified as the Beast
of the BiblicalBook of Revelatignvhose number is ‘Six hundred threescore andosig66.

As a teenager Crowley was privately educated, priynlay tutors. In 1895 he entered
Trinity College, Cambridge as a student of phildspopnd, later, English literature. He spent
his time at Cambridge avidly reading the classickterature that were forbidden to him in
his youth. Around this time he started exploring $exual identity and began to attain some
renown as a poet, chess-player, and mountaineerot. His considerable inheritance
afforded him the financial security to pursue thesdra-curricular activities. He left
Cambridge in 1898 without graduating. His subsetjweniting career lasted almost fifty
years during which he published volumes of poetiyzens of short stories, a couple of
novels, and scores of articles for many magazindshawspapers, includinganity Fair. He
also wrote extensively on the subjects that intecedim most: religion, mysticism, and

magic.

! The biographical information in this chapter hagm compiled from a number of sources, primariligigter
Crowley, The Confessions of Aleister Crowley: An Autohagipbs; ed. by John Symonds and Kenneth Grant
(London: Penguin, 1979); Richard KaczynsRerdurabo: The Life of Aleister CrowlgiCalifornia: North
Atlantic Books, 2010); Lawrence Sutibp What Thou Wilt: A Life of Aleister Crowlé)ew York: St. Martin’s
Press, 2000); John Symondd$e Great Beast: The Life and Magick of AleisteoWlley (St Albans: Granada
Publishing Limited, 1973); Tobias Churtohgister Crowley The Biography: Spiritual Revolum@ry, Romantic
Explorer, Occult Master — And Spyondon: Watkins Publishing, 2012); Israel Regardihe Eye in the
Triangle: An Interpretation of Aleister CrowlefReno, NV: New Falcon Publications, 2009); andntie
Bogdan and Martin P. Starr, ‘Introduction’, Aeister Crowley and Western Esotericightew York, NY:
Oxford University Press, 2012), pp. 3-13. For aad@mic assessment of Crowley biographies, see:dvRasi,
‘The Neverendingly Told Story: Recent BiographidsAteister Crowley’, inAries: Journal for the Study of
Western Esotericisn8.2 (2003), 783-785.
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Although initially interested in a career in theitBh Diplomatic Service, Crowley
abandoned this path in favour of mystical pursuigs first mystical experience, which
probably coincided with his first homosexual endeun occurred in 1896 while in
Stockholm. The remainder of his life is charactti®y a seemingly unquenchable appetite
for mystical experiences and Crowley increasinglgntified religious ecstasy with sexual
bliss. He soon began studying occultism and, inwtbeks of Arthur Edward Waite (1875 —
1942) and Karl von Eckharthausen (1752 — 1803yibeovered hints about the existence of
an ‘Invisible College’: a hidden group of magicaleats who instructed earnest seekers of
wisdom in the religious secrets of mankind. In 18@8met two chemists, Julian Levett Baker
(1873 — 1958) and George Cecil Jones (1873 — 18&0Qh Baker and Jones were members
of The Hermetic Order of the Golden Dawn, the nfastous secret society of late Victorian
England. Shortly after their meeting, Jones intoetLiCrowley to the Ordér.

The Invisible College

The Golden Dawn was an initiatory society compasdabth men and women that instructed
its members in the theory and practice of ceremtoméayic’ Its members advanced through a
structured series of grades or ‘degréeShe ten grades of the Golden Dawn system were
separated into three subdivisions. The first foidgs comprised the ‘First Order’ and the
magical instructions given in these grades wermamiy theoretical. Advancement to the
next three grades, the ‘Second Order’, was by atemn only, and it was here that initiates
were instructed in the practice of ceremonial magie highest triad of degrees, the ‘Third
Order’, was exclusively reserved for the Chiefstioé Order. Like many occultist and
masonic societies, the Golden Dawn depicted itaslfthe external representation of an
eternal immaterial organization. According to otistilmythology, the individual humans
who actually organized and led these groups wet¢heotrue Chiefs of the Orders; instead,
they were merely the representatives of the reatr& Chiefs’. The Chiefs themselves were

advanced spiritual masters who directed the méatnier from an immaterial plarte.

2 Quite a lot is now known about this group, builB98 its existence was still a well-kept secretwM®mers
were typically introduced by existing members.

% The syncretic ritual theory of the Golden Dawnvdren an eclectic range of sources, including Graeco
Egyptian papyri, Medieval grimoires, Renaissanag Blizabethan manuscripts, the rituals of Freemgsamd
modern works of occultism.

* Each degree was associated with a particularafiiti ceremony and a set of instructional papers
corresponding to the grade. Successful completian@xamination in those instructions was a pcgigte to
further advancement.

® The authority of the human leaders to initiatenismbers stemmed directly from these enlightenestersm
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On 18 November 1898 Crowley was initiated into tegree of Neophyte, the first
grade of the Golden Dawn. Initiates were requie@dopt a magical motto that expressed
their spiritual aspiration and Crowley chose thenadrater Perdurabd.dt. ‘I shall endure
unto the end’f. By the turn of the century the Golden Dawn hag®d into schism over the
purported legitimacy of its founding documents dine integrity of its leadership. Crowley
initially sided with itsde factoleader Samuel Liddell ‘MacGregor’ Mathers (1854948),
but soon grew disillusioned by the order and Mahete eventually parted from both but
continued to practice magic independently and soavelled to Asia where he studied the

yogic traditions of Hinduism and Buddhism.

The Golden Dawn dissolved in 1903 and many formemirers went on to establish
their own societies based on its framework. In 190fowley began formulating a new
magical order with fellow Golden Dawn alumnus Geo@gcil Jones. The name of their new
order was AA. and it taught a new system of practical occultisalled ‘Scientific
llluminism’. This system was Crowley’s personalfoemulation of the old Golden Dawn
system, extended to include the Eastern practieestudied. In 1909, he began publishing
The Equinoxa journal of occultism, to promote both.A.. and Scientific llluminism. The
essence of Scientific llluminism is succinctly epsalated by the motto ofhe Equinox
‘The Method of Science, the Aim of Religion’. Inhetr words, Crowley’s system married
scientific methodologies to religious practices.céing to Crowley, he had risen to the
highest levels of spiritual attainment by this syst He maintained that he had surpassed the
theoretical limit of the Golden Dawn system andhgdi admission into the Third Order, the
abode of the Secret Chiefs. This was the tred A the real Invisible College: that Great
White Brotherhood whose membership includes evpimtisal master and religious prophet

the world has ever known.

Prophets and Angels

Crowley had a theory about the world’s religionsliflous geniuses, such as Moses,
Buddha, Christ, and Mohammed, were all relativelgasuming individuals up to a certain

point when they suddenly withdrew from society.l&wing a mysterious period of absence,

each returned sufficiently inspired to initiate nesligious movements and alter the course of

human history. Even ‘in the legends of savagesilaimales are found:

8 Initiates of the Order referred to each otherBrsther’ or ‘Sister’; or, in Latin, ‘Frater’ and t8or".
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[S]Jomebody who is nobody in particular goes away dolonger or shorter
period, and comes back as the ‘great medicine mart’;nobody ever knows

exactly what happened to him.

Crowley speculated that these individuals attaiadgdansformative experience during their
retirement from worldly affairs, an experience stimes called ‘spiritual’, sometimes
‘supernatural’. He labelled this experience ‘Saniaain ‘Union with God’, and argued that
there was nothing supernatural abodtlitwas simply a natural ‘development of the human
brain’, albeit a remarkable one that provided aects the ‘secret source of energy’
responsible for genius. He further argued thaobuld be wilfully attained ‘by the following
out of definite rules® He therefore advocated a scientific investigaiioio the processes

which led to Samadhi and similar religious experesn

According to Crowley, religious experiences areuraltphenomena characterised by
the dissolution of the normal boundaries of consaness. He argued that meditation and
ceremonial magic were two proven methods of attginsuch experiences. Meditation,
mysticism, prayer, and yoga were essentially idahtior Crowley. Each involved devoted
aspiration to, and single-pointed concentration njpdivine union. Success led to a
transformation of consciousness in which the botieddetween the Ego and the non-Ego
are dissolved. The difficulty with meditation lies effectively constraining the mind to
single-pointed concentration. Crowley thereforeoremended that aspirants strengthen their

willpower and develop their mental concentratiortlig practices of ceremonial magic.

Ceremonial magic, or ‘magick’ as Crowley calledstthe Western parallel to Eastern

yogal® Magical practices, like yogic practices, develtye mind and focus the will. In

" Aleister CrowleyMagick: Liber ABA, Book 4, Parts I-|With Mary Desti and Leila Waddell"?rev. edn, ed.
by Hymenaeus Beta [William Breeze] (San Franci€b, Weiser, 2010), p. 8.

8 Ibid, p.13.

° Ibid.

19 Crowley gave four main definitions of Magick. Firshere is ‘ceremonial magick’, the actual ritstiti
techniques he described as ‘the training for médita Ibid. pp.45-48. Second, ‘Magick investigatée laws
of Nature with the idea of making use of them [aisdjcience in the tentative stage’. Aleister CeywMagick
Without Tearsed. by Israel Regardie (Tempe, AZ: New Falconlieations, 1998), p. 64. In other words,
Magick can refer to the conscious use of natunald® for specific purposes at a time when (i) theration of
those forces falls outside the explanatory scop¢hefnatural sciences and (ii) the experimentalltesare
somewhat difficult to predict. Third, ‘Magick isdtScience of understanding oneself and one’s dondifand]
the Art of applying that understanding in actio€rowley, Magick p. 131. Finally, and probably most
famously, ‘Magick is the Science and Art of causiDigange to occur in conformity with Will’; accordjly,
‘Every intentional act is a Magical Act'. Ibid., pp26-127. These definitions are not mutually esisle; in fact,
they are inter-related and should more properlybgerstood as representing key points on the ‘gpattof
meaning that Crowley intends when he uses the \iadick’.
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meditation, the mind is constrained to a singlenpaintii normal consciousness is
transcended. In magick, the mind is ritualisticalékalted’ by ceremonial instruments,
words, symbols, and gestures, until normal constiess is transcended. Meditation is an
introverted method of transforming consciousnesagiok is its extroverted analogue. The
supreme goal of magick is identical to that of negtehn: divine union. Crowley described

this union in magical terms as the ‘Invocationtef Holy Guardian Angef*

Crowley depicted the Angel as the personal gochefrhagician: an infallible divine
guardian who lovingly guides the magician throulgirt spiritual evolutiort? The magician
who achieved contact with the Angel (or attainedidoledge and Conversation’) would be

safe to pursue magic without fear of self-deception

By development of will-power, by rigorous self-coit by solitude, meditation,
and prayer, a man may be granted the KnowledgeCandersation of his Holy
Guardian Angel; this being attained, the man mdglga&onfide himself to that

Guardianship: [...] this attainment is the most sukliprivilege of man®

™ |bid., p. 144. Crowley adopted this concept frdtme Book of the Sacred Magic of Abra-Melin the Mage
(1897), an English translation of a medieval mdggramoire (the so-calledook of Abramelipascribed to
Abraham of Worms (c. 1362 — 1458). TReok of Abrameliris a set of writings by Abraham to his son Lamech
describing a system of magic he claimed to reckive an Egyptian mage named Abramelin. The purpdse
Abramelin’s magic is to obtain visionary contactiwone’s ‘guardian angel’. The method begins witlorag
period of devotional prayer and self-discipline opl8 months), after which the angel appears asdaes
magical secrets to the magician, who must theropara number of magical rituals to evoke and caista
series of demons. The first English translatiora&ook of Abramelirmanuscript (of which there are several
extant) was translated and published in 1897 bycG®tagor’ Mathers, the leader of the Golden Dawre: &

L. MacGregor Mathers, transThe Book of the Sacred Magic of Abra-Melin the Mé8errey: The Aquarian
Press, 1980). Crowley later wrote that, althougtcbeld have used any terminology to describe higicah
system, he chose the language of the Abramelin beckuse: (i) ‘[the] system is so simple and effett (ii)
‘since all theories of the universe are absurd it is bettgalk in the language of one which is patentlyuatls
so as to mortify the metaphysical man’; and, (jijecause] a child can understand it'. Crowléje Equinox
1.1 (1909), p. 159.

12 Devoted aspiration to union with the Angel safesgis the magician during their quest for enlightentn
‘Any deviation from this line tends to become blankgic. Any other operatiar black magic.’ Ibid., p. 275. In
other words, unless the goal of a magical ritualmson with the divine, or unless the goal is soaweh
subservient to divine union, it tends toward ‘blankgic’. Rituals may also be used to perform imatntal
forms of magic aimed at gaining material advantagemwley accepted the efficacy of instrumental ragi
provided it was properly performed according toreot principles, and he practised it often himsdbiwever,

he thought that such magic had built-in safeguttrdswould inevitably impel magicians towards mepéritual
aspirations. For instance, in order to evoke a deto@erform some task, the magician must firsbkeva more
pure and holy intelligence: the intelligence whgbwverns the particular demon in question. Thusnthgician

is forced to seek higher forms of knowledge andsatirhigher intelligences before acting, and theyigian’s
aspiration and devotion to the higher is strengthenAs this continues, the magician purifies their
consciousness and eventually discovers the nege$sitvoking the Holy Guardian Angel.

13 Excerpt of a 1910 letter from Crowley to Rev. R.®hn Parry, Dean of Trinity College Cambridgeotgd

in: Churton,Biography p. 157.
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Crowley claimed to have been granted the Knowledgd Conversation of his Holy
Guardian Angel, and was thus a genuine magicaltattepalso claimed to have achieved
Samadhi, an attainment that entitles one to foungea religious movement. Like the
religious masters of the past, Crowley’'s transfdroma into a prophet turns upon a

mysterious period of time during which he said tiaiaed a series of religious revelations.

The Birth of a New Aeon
Crowley said that in 1904, while on honeymoon inr€avith his wife Rose Edith Kelly
(1874 — 1932), ‘the only event of my life which hmade it worth living’ took place:

My entire previous life was but a preparation fbrstevent, and my entire

subsequent life has been not merely determinet bytiwrapped up in it

According to Crowley, their honeymoon was interagptwhen Rose began to ‘receive’
messages from the Egyptian God HorusAlthough initially sceptical, a chain of
synchronicities led Crowley to take Rose’s claimsaisly and he proceeded to conduct a
series of magical operations to invoke Horus adogrdo instructions given by Rose.
Crowley was then commanded to go into a room inr thpartment on three consecutive
days, between noon and 1pm, where he was to wowa ghrecisely what he heard. He said a
mysterious entity called Aiwass dictated a book clhhe dutifully transcribed. The text
Aiwass dictated became known lager Legis or The Book of the Lawand Crowley later

identified Aiwass as his own Holy Guardian Angel.

Liber Legisannounced ‘the Law of Thelema’ and the dawn oéwa religious epoch
called ‘the Aeon of Horus'’ The principal tenets of Thelema are: ‘Every mad amery
woman is a star,” ‘Do what thou wilt shall be théole of the Law,’ ‘Love is the law, love
under will,;” and ‘There is no law beyond Do whabdhwilt.” According to Crowley:

The New Aeon proclaims Man as Immortal God, etéyradtive to do His Will.

All's Joy, all's Beauty; this Will we celebrat.

14 Crowley, Confessionsp. 385.

5 Ibid., p. 393.

16 Crowley,Magick p. 277.

" Thelema’ (Gr. 6sAnuo) is an ancient Greek word for ‘will’ which alsorc@s connotations of ‘divine will’.

18 Aleister Crowley,The Law is for All: The Authorized Popular Comnaentto The Book of the Laved. by
Louis Wilkinson and Hymenaeus Beta [William Bree¢edmpe, AZ: New Falcon Publications, 1998), p..124
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In other words, the Law of Thelema asserts theansitr divinity of each individual and
confirms their divine right to pursue their own gamal path through life. Most previous
religions had devalued the physical in favour & $ipiritual and asserted that human life was
essentially sorrowful or sinful. Thelema, howevaffirms the divine perfection of the
physical universe and proclaims ‘pure joy’ as tesemice of existence. The initially reluctant
prophet increasingly identified with his own doo&iand eventually declared himself The

Great Beast 666: the prophet of the Law of Thelanththe Logos of the Aeon of Horus.

Crowley interpreted the receptionlaber Legisas a message from the Secret Chiefs.
These Secret Chiefs not only governed societiesthke Golden Dawn, but also mysteriously
directed the spiritual evolution of the entire humeace. They were now overseeing
Crowley’s initiation themselves and they had givem a task. Crowley was to formulate a
new system of religious attainment along scientificciples: he was to examine the old
traditions, discard the superstitious elements, diatll their essential truths. The model for
the new system was to be Crowley’s own ‘occult edreparticularly the episodes which
took place between 1898 and 191ZThis led to Crowley's development of:-A.. and

Scientific luminism.

Drugs and Magick

Crowley postulated an essential and intrinsic i@ship between sex, drugs, and religion.
For him, the bliss of sex and the intoxicating ef$eof drugs are analogous to the blissful
intoxications of consciousness that accompany ioelgyexperiences. For decades Crowley
conducted magical experiments that ceremoniallylsoad all three, earning him a sinister
reputation as a ‘black magician’; presumably hil-islentification as the Great Beast of
Revelationdid his reputation no favours either. Crowley esmentation with drugs and
magick started in 1898, when he began receivingaf®ilessons in magical practice from
Charles Henry Allan Bennett (1872 — 1923), a semiember of the Golden Dawn’s Second
Order.

Allan Bennett was an analytical chemist by prof@ssia well-respected magician
within the Order, and a close friend of its leadéacGregor’ Mathers. He also suffered from

severe asthma and possessed an extensive rangenoicals that he used to treat his own

¥ The first half of this period involved his advanuent to the level of adept and his attainment @ th
Knowledge and Conversation of the Holy Guardian éinhe second half concerned his advancementeto th
level of ‘Master of the Temple’ by a process hdezhlCrossing the Abyss’, discussed further in Ghap.
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condition. When they first met, Bennett had no ficial security and was nearly homeless,
whereas Crowley was heir to a significant fortume éived in relative opulence. Crowley
offered to host Bennett at his Chancery Lane agartrim return for instructions in magical
practice. Bennett then moved in with Crowley andught along his medicine cabinet.

Crowley wrote about this period:

Together for many months we studied and practisecer@onial Magic, and
ransacked the ancient books and [manuscripts]eofd@puted sages for a key to
the great mysteries of life and death. Not evetioficwas neglected, and it was
from fiction that we gathered one tiny seed-fac{[Through the ages we found
this one constant story. Stripped of its local aonological accidents, it
usually came to this—the writer would tell of a yguman, a seeker after the
Hidden Wisdom, who, in one circumstance or anotherets an adept; who,
after sundry ordeals, obtains from the said adfpt,good or ill, a certain
mysterious drug or potion, with the result (at tp@s opening the gate of the
Other-world. This potion was identified with theil Vitae [i.e. the Elixir of
Life] of the physical Alchemists [...] which transfos the base metal (normal
perception of life) to silver (poetic conceptio@nd we sought it by fruitless
attempts to poison ourselves with every drug ird (ant of) the Pharmacopoeia.

Like Huckleberry Finn's prayer, nuffin’ come of.

Crowley would later credit Bennett with bestowingon him ‘the right Art of Magick®
Shortly after the Chancery Lane days, the GoldewrD&ll apart and both Bennett and
Crowley left the order. Bennett went to Ceylon toque monastic Buddhism, while Crowley
continued his search for the alchemical elixir peledently.

While studying yoga in India, Crowley discovereditimany ‘lesser Yogis’ employed
hashish to attain Samadfiln 1906 he began combining his meditative practiith hashish
to test this possibility. His experiments contindedmore than a year and he summarised his

results in ‘“The Psychology of Hashish’, written1808. He wrote that hashish was indeed a

2 Aleister Crowley, ‘The Herb Dangerous: Part Il heTPsychology of Hashish’, Biquinox1.2 (1909), 33-89
(p. 36). Crowley recommended many books for hidestts, including works of fiction. The first fiveonks of
fiction (‘of a generally suggestive and helpful &in listed inEquinox(3.1) areZanoni(1842) andA Strange
Story(1862), by Sir Edward Bulwer LyttoThe Blossom and the Fryit887) by Mabel CollinsThe Satyricon
(1% Century CE) by Gaius Petronius ‘Arbiter’; afithe Golden As€™ Century CE), by Apuleius. All of these
works involve some kind of drug, ‘potion’, or othiatoxicant, that is employed for magical purposggically

in a manner crucial to the actual narrative itself.

2L Aleister CrowleyLiber Aleph: The Book of Wisdom or Fo{§an Francisco, CA: Level Press, 1974), p. 185.
2 Crowley, ‘Psychology of Hashish’, p. 36.
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useful aid to meditation, primarily in the earlisthges of practice, because it offers a taste of
mystical consciousness and this is encouragingtimdents as it assures them that mystical
states of consciousness do eXisHe stated, however, that he personally had ‘nofase
hashish save as a preliminary demonstration theretlexists another world attainable—
somehow2* He concluded his article by recommending his resade conduct their own
experiments along similar lines aided by hashistsome better physical expediefit'He

did not mention in the article, however, that hel h@ready begun a new series of
experiments himself with another ‘physical expetliem medicinal fluid extract of peyote,

the ‘divine cactus’ of the New World and the subgicthe following chapter.

% He also said it alleviated the spiritual ‘dryness’ demotivating depression, that is almost alwgssasitic
upon any sincere attempt to meditate. Ibid., p. 37.

% |bid., p. 56.

% |bid., p. 88.
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Chapter 2 — The Divine Cactus

Peyote Lophophora williamsii is a small blue-green spineless cactus that grovegrtain
dry desert regions of Mexico and the United St&tds.contains a number of alkaloids,
including a high concentration of mescaline. Mesealproduces colourful and complex
kaleidoscopic visions when ingested and is consdlier ‘classical’ psychedelic along with
LSD, DMT, and psilocybift! Classical psychedelics (or ‘serotonergic’ psycliespare a
unique class of chemical compounds that producéicplar characteristic effects upon
consciousnes®. Psychedelics should not be confused with sedativestimulants, which
merely inhibit or excite normal psychobiologicah@iioning?® The classical psychedelics
‘affect those aspects of consciousness that wdifgenost closely with our sense of being
human — that is, particular ways of thinking, fegli perceiving, and willing® In other
words, they modify the parameters of consciousntsdf and give rise to forms of

% Since 1854, peyote has had a number of botanieasifications, includingAnhalonium lewinii This
nomenclature has since been abandoned. Peyotemstiswes called ‘mescal’, ‘mescal bean’, or ‘mescal
button’. These names more properly refeiStaphora secundifloraa poisonous red bean which grows in the
same regions of North America as peyote and wag rigelly before the wide adoption of peyote. Reyis
also colloquially called ‘pellote’ or ‘peyotl’. Cmley apparently never used the nabmphophora williamsiito
refer to peyote, favouring the now-deprecated n&mkalonium lewinii When Crowley wrote about using
peyote, he typically meant the Parke-Davis fluidraot of peyote, which is not the same as pure atiesc
When he referred to the cactus itself, he sometunses the technically inaccurate names ‘mescal’ anegcal
buttons’. For the sake of simplicity, to eliminagglundancy, and for reasons explained at the ectayfter 3,
when | am discussing Crowley’s use of the fluidraat, | typically refer to it simply as peyote. Forore
information on the botanical naming controversyraunding peyote, see: Edward F. AndersBayote: The
Divine CactugArizona: University of Arizona Press, 1996), pp9-165.

2" Mescaline is found in peyotédphophora williamsii, San PedroEchinopsis pachanpiand Peruvian torch
(Echinopsis peruvianaall of which are cacti native to the New Worg:sergic acid diethylamide-25 (LSD or
‘acid’) is a synthetic compound derived from ergograin fungus that typically grows on rye. Psjloia is the
active ingredient of ‘magic mushrooms’, such RisazurescensP. semilanceataand P. cyanescensN,N-
dimethyltryptamine (or DMT) is the primary visioyacomponent of the psychedelic Amazonian brew
ayahuascal have found no evidence that Crowley ever expented with any classical psychedelic other than
the mescaline contained in the peyote he ingested.

% Three of the most common terms used to descriesetithemicals are: psychedelic (‘mind-manifesting’)
hallucinogen (‘generates hallucinations’), and eotien (‘generates the divine within’). Others in@u
mysticomimetic (‘mimicking the mystical state’), ldzotoxin (‘toxic in a way that causes schizophadni
psychotomimetic (‘psychosis mimicking’), and psytgen (‘psychosis generating’). | have chosen ® the
term ‘psychedelic’ since it is largely value-neltiad does noa priori limit the effects of these compounds to
some particular category. Classical psychedelies sametimes called ‘serotonergic’ psychedelics hesr t
method of action is strongly related to the neamugmitter serotonin. See: Robin Carhart-Harris, déén
Kaelen, and David Nutt, ‘How Do Hallucinogens Wank the Brain?’, irPsychologist27.9 (2014), 622-665.

2 stimulants amplify functions such as attentiveneate of thinking, wakefulness, anxiety levelsd anotor
activity. This group includes caffeine, nicotinecaine, amphetamine, and methamphetamine. Sedatvse
attention to drift, decrease the speed of thougldiice overall arousal, induce sleep, and caussth@sia. This
group includes alcohol, benzodiazepines, opiatesganeral anaesthetics.

% Rick Strassman, ‘The Psychedelics: Overview obatfversial Drug Type’, ifinner Paths to Outer Space
(Vermont: Park Street Press, 2008), pp. 7-32 (p.10)
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consciousness qualitatively different from bothmal consciousness and the states produced

by other drugs.

Since the 1960s psychedelics have been subjecteveredy restrictive legal
prohibitions in most Western cultures, allegedlgdiese they present a high potential for
abuse and possess little or no recognized medicataé. Unfortunately the legal prohibition
of psychedelics has done little to curb their ratomal or ‘street’ use, although it has
seriously hindered sincere scientific research th&r remarkable properties and therapeutic
potential®* However, psychedelic research is currently undagga ‘renaissance’ of sorts
and it has been shown that the responsible useswythpdelics under appropriate and
controlled conditions is essentially safe and presdittle danger to the human subj&ct.
Psychedelics are now generally considered non-adeliand clinical trials suggest they may
even be profitably employed in the treatment ofioues forms of addiction, including
alcoholism®® In fact, psychedelics have actually shown remdekéterapeutic potential in
the treatment of a wide range of mental health timm$ including depression, cluster
headaches, and obsessive compulsive disdtdesychedelics have also been successfully
used to alleviate the anxiety associated with déatterminally ill patients® Psychedelic
therapy may even be beneficial in reducing the diteecidivism in individuals whose
criminal lifestyle and behaviour usually resultstheir repeated incarceratidh.The key
factor in successful psychedelic therapy seemsetalie to a species of transformative

transcendent experiences that psychedelic compauag®ccasion’

Classical psychedelics are increasingly regardedekable generators of religious

experiences and profound spiritual transformatishen used in the appropriate cont&xt.

31 See: David J. Nutt, Leslie A. King, and David Hcivls, ‘Effects of Schedule | Drug Laws on Neuiesce
Research and Treatment Innovation’Nature Reviews: Neurosciendet (2013), 577-585.

%2 For more details, see in bibliography: Krebs (20Barbosa (2012), Halpern (2008), Johnson (20869,
Leary (1963).

3 See: Liester (2014), Bogenschutz (2013), Bogensq015), Johnson (2014), and Garcia-Romeu (2014).
3 See: Kraehenmann (2015), Moreno (2006), and S¢2@06).

% See: Grob (2011), Gasser (2014a), and Gasserlfp014

% See: Hendricks (2014).

37 For the remarkable tale of Leo Zeff (1912 — 198®&%: Myron J. StolaroffThe Secret Chief Revealed:
Conversations with Leo Zeff, Pioneer in the Undewnd Psychedelic Therapy Movememtv. ed (Sarasota,
FL: Multidisciplinary Association for Psychedeliduglies, 2004). Zeff was an American psychologistd an
psychotherapist who, at the risk of severe legaighument, conducted pioneering clandestine thesaggions
using psychedelic compounds (including mescalin€)teansformed the lives of hundreds of his pasient

3 See: William A. RichardsSacred Knowledge: Psychedelics and Religious EepeegNew York: Columbia
University Press, 2016); also: Leary (1964), Pahiile$6), Griffiths (2006), Griffiths (2008), Griffis (2011),
and Richards (2014).
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Accordingly, psychedelics possess close cultursb@ations with spirituality. Furthermore,
psychedelics may also produce visions of non-hut@atities’ or intelligences that offer the
user personal or spiritual guidarm¢eThe ontological status of these entities is irmeted in
various ways, typically dependent upon cultural tegh Sometimes they are seen as
personifications of internal physiological or psgtdyical faculties, sometimes as the spirit
or intelligence of the plant or chemical itselfnsetimes they are conceived of as spirits of
tribal ancestors, sometimes as personal spirituigleg. Visionary contact with these entities
or intelligences usually provokes intense feelinfawe, love, and even fear in the subject.
In light of these phenomena, some scientists hpeewated that spontaneous mystical and
visionary experiences may be due to the actiomndbgenous psychedelic compounds (i.e.
psychedelic compounds naturally produced by norfmahan neurophysiology§. The
deliberate use of psychedelics to attain spiriexgleriences is called ‘the entheogenic use of

psychedelics*!

The entheogenic use of psychedelics depends hagwly the parameters of ‘set and
setting’*? Deliberate and minute control of set and settiigns users to direct their
psychedelic experiences towards spiritual gdalEhe term ‘set’ refers to the internal mind-
set of the user including their cultural backgroutingtir knowledge of drug effects, and their
intention in using the drug. ‘Setting’ refers toetlexternal environment of a psychedelic
session including the time and place of the sessi@ user’s relationships with the other
participants, and any ritualistic elements presernhe environment. Given these properties,
Crowley’s relationship with peyote is certainly desng of investigation. As mentioned

earlier, Crowley was actively searching for a dthgt could produce religious intoxication

39 The most well documented accounts of ‘entity emdexs’ in clinical trials are probably the repogisen by

the volunteers in Dr. Rick Strassman’s DMT studytle 1990s. See: Rick Strassm&MT: The Spirit
Molecule (Rochester, VT: Park Street Press, 2001), pp. 2B5—Modern anecdotal accounts also connect
mescaline and psilocybin with similar encountersrehce McKenna (1946 — 2000), the American authdr a
psychedelic advocate, often spoke of the ‘selfdfaming machine elves’ that populated his DMT eiqreces,

as well as the ‘Voice’ he communicated with throdlgé use of psilocybin mushrooms. Also, the cordrsial
Peruvian-born American author and anthropologistldSaCasteneda (1925 — 1998) famously wrote about
Mescalito, the teaching spirit contactable throtlghuse of peyote.

0 For example, Dr. Rick Strassman proposed this iidéws first popular work on his DMT studies; sésd.,

pp. 42-85. Strassman later explored this idea ndaeply, with specific reference to the phenomenbn o
prophecy in the Jewish religious tradition, in: IRBtrassmanDMT and the Soul of Prophecy: A New Science
of Spiritual Revelation in the Hebrew Bil{lRochester, VT: Park Street Press, 2014).

“LIn other words, the use of psychedelics to ‘gemeetze divine within'.

2 The classic text on ‘set and setting’ is: NormarZlBberg,Drug, Set, and Setting: The Basis for Controlled
Intoxicant Usg(New York: Yale University Press, 1984).

3 See, for example, the method described in: Timdtkary, Ralph Metzner, and Richard Alpefthe
Psychedelic Experience: A Manual Based onfTihetan Book of the Dead (London: Penguin Classi688).
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and spiritual visions. Also, the central goal of lsiystem of Magick is the attainment of
visionary contact with non-human intelligences aspiritual guardians. Furthermore,
Crowley’s religious mind-set, reinforced by theuiat parameters of his ceremonial magic, are
exactly the kind of ‘set and setting’ one would egpto produce the profound spiritual

transformations associated with the entheogeniotipsychedelics.

Native Peyotism

Plants that contain psychedelics are often thereaittribal religious practices; peyote is no
exception and its sacramental use is called ‘psyotiPeyote is consumed as a medicine and
religious sacrament by a number of Mexican andJdafimerican tribes who also worship
the cactus as a deity. Archaeological evidence estgghat peyotism is many thousands of
years old** The first European explorers and Christian misai@s in the New World were
appalled when they encountered peyotism, as theenptactice of consuming a divinized
plant to obtain spiritual intoxication seemed aspl®mous bastardization of their own
Christian Eucharist® Attempts were made to quash peyotism but were asessful®
Peyote ceremonies continued in secret and mamngstiiidtegrated Christian symbolism into
their rituals. For Christian peyotists, the divicectus facilitates direct communion with their
Lord:

The white man goes into a church and talks abauts]dut the Indian goes into

a tepee and talks to Je$is.

Peyote itself is even hailed as the saviour by soatiwes:

Peyote was sent to the Indians and [...] afterwaedasIwas sent to the Whites,
with the same purpose. However, the Whites killeslid in their ignorance, and
thus have only the cross left; whereas the Indrenger killed Peyote, with the

result that they still have hiffi.

Peyote ceremonies are typically group affairs imvm many ritual elemenfS. They

are usually all-night fire-lit vigils led by expericed medicine-men, and an officer in the

“ AndersonpPeyote p. 4.
> |bid., pp. 4-11.
“ Similar attempts were made by Christian morahstthe beginning of the twentieth century afterqiiyn re-
emerged as a significant religious movement amaaiiysl Americans.
47 |
Ibid., p. 64.
“8 |bid.
9 lbid., pp. 49-78.
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ceremony is tasked with maintaining the fire thiooigt the night. Sage incense and tobacco
are burned to cleanse both the ritual space angdaheipants. Rhythmic drums and rattlers
are played throughout the ceremony, and ceremaniags are sung. Peyote songs contain
many meaningless syllables grouped into sequenessmmbling words. The songs are
considered powerful prayers and are highly revelted. a cultural taboo to speak lightly of
peyote songs or to sing them outside of a ritualar§e peyote cactus usually occupies the
centre of a crescent-shaped altar. This ‘Fatheotegyor ‘Chief Peyote’, is the focal point of
the ceremony, and participants direct their prageis songs toward it. Throughout the night-
long ceremony, participants concentrate upon thleefdeyote while the entheogenic effects
of the cactus manifest and take hold. During thercenial intoxication, participants report
experiences of divine ecstasy and enthusiasm,aerglvisions and spiritual insights, and a
sense of group unity and shared consciousnessséeahingly borders on the telepathic.
Peyote intoxication typically lasts between 10 a@dchours. The all-night ritual concludes at

sunrise with a ceremonial breakfast.

For many tribes, peyote harvests are also riti@lestd take the form of a group
pilgrimage® In the harvest ritual, the peyote hunt is pattérater a deer hunt. When the
first cactus is discovered, hunters ritually consuansmall portion of peyote and continue
their hunt. According to the peyotist pilgrims, @vibeyote cacti sing in the desert and once
the hunters have eaten their first dose they canthe songs of the peyote more clearly. This
leads them to more cacti which are then carefullvésted. Only the top of the cactus is
removed, as the top contains the highest concemtraf mescaline; the remainder of the
plant and its long root are left in the ground. Thetus eventually grows a new top and may
be harvested again. Peyote is consumed in a vasfetgrms: slices of the cactus, called
‘buttons’, are slowly chewed or brewed in a te&@ried peyote buttons can maintain their
potency for decades. The powerful alkaloids in peydten cause nausea and vomiting, and
peyotists interpret this as a purgative effechefpeyote: it is a manifestation of the body and
blood being cleansed of their filth, and represehésrestoration of the participant to their

normal physical and spiritual condition.

0 |bid., pp. 15-23.
*1 Sometimes peyote is chewed, mixed with saliva,apylied to the skin as a medicine.
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Peyote is sometimes used by natives during ‘visjopsts™? A vision quest is a
traditional tribal rite of passage often undertaklenng puberty, the goal of which is to attain
visionary contact with spiritual guidé3.Vision quests usually take place in a harsh and
unforgiving environment, like a desert, where thadidate is left at the mercy of the natural
elements while abstaining from food and water. ¢trged exposure to these bleak
psychological and physiological conditions facts visionary experiences. Candidates are
not supposed to return until visionary contact wahspiritual guide has been firmly
established. These guides are conceived of astansgsrits or the intelligences of natural
forces who are supposed to help the candidate \disdbeir destiny and may even confer
upon them a new name. Peyote has sometimes begoutilitate the attainment of these
visions. As we shall see, Crowley often used peyoteng his own quests for visions. He
also held that the primary goal of magick is toaiattvisionary contact with spiritual

guardians, which is also the goal of vision quests.

Early Peyote Research

Modern scientific research into peyote began in6188h American physician John Raleigh
Briggs (1851 — 1907) who was the first researclepublish a report of its effects.
According to Briggs, his brother spent several gyeanong ‘different tribes of wild Indians’
and brought back tales of a ‘fruit’ eaten by ‘biaidians and Mexicans [...] for purposes of
intoxication’> Briggs said that ‘reliable sources’, including somexican acquaintances,
informed him that those under its influence becaatally unconscious within a few hours
and often remained that way for days. When theytendly returned to consciousness, they

described ‘many remarkable adventures’ in the ispiorld’. It was therefore regarded as

%2 |bid., pp. 37-38. Also, Daniel M. Perrine, ‘Visiswof the Night: Western Medicine Meets Peyote 18899’,

in The Heffter Review of Psychedelic Resea2cf2001), 6-52 (p. 22).

%3 ‘Each primitive Indian has his guardian manitauphom he looks for counsel, guidance, and praigadti..].

At the age of fourteen or fifteen, the Indian bdgdikens his face, retires to some solitary pland,ramains for
days without food. [...] His sleep is haunted byais, and the form which first or most often appéathat of
his guardian manitou — a beast, a bird, a fiskerpent, or some other object, animate or inanirm@igoted in:
Philip Jenkins,Dream Catchers: How Mainstream America Discoveredivé Spirituality (New York, NY:
Oxford University Press, 2004), p. 52. See alsahRd. Underhill,Red Man’s Religion: Beliefs and Practices
of the Indians North of Mexig&hicago, IL: University of Chicago Press, 1965), $6-105.

> Briggs was a native of Tennessee and a doctorsphoialized in diseases of the eye, ear, nosehaodtt He
was an accomplished writer of medical essays,dhader of a sanatorium for the treatment of tubdesis, and

a vocal opponent of ‘quackery’ in medicine. He bbshed and edited thEexas Health Journalvhere he was
‘an outspoken nonconformist who wrote what he tlndwemnd who kept a gun on his desk and a lawyeri®n h
staff to support his views’. Jan G. Bruhn and Bdrhkiedt, ‘Early Peyote Research: An InterdisplinGtydy’,

in Economic Botany28 (1974), 353-390 (pp. 354-358).

%5 J.R. Briggs, “"Muscale Buttons"—Physiological Effs—Personal Experience’, ithe Medical Register: A
Weekly Journal of Medicine and Surgety(1887), 276-277.
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sacred and only eaten by medicine-men, chiefs, ‘atnér notable worthies’. Briggs was
‘interested in its physiological effects’, so hedpured from Mexico some specimens’ of

peyote.

Briggs consumed one-third of a ‘muscale button’28nJune 1886 at 10am. He sat
and waited, ready to record its effects. Aftereifih minutes his pulse and respirations started
to increase rapidly. He soon lost count of his thre@hen his pulse began to alarm him. After

forty five minutes, Briggs was seriously concerned:

It seemed to me my heart was simply running awak Wwself, and it was with
considerable difficulty | could breathe air enough keep me alive. | felt

intoxicated, and for a short time particularly loshsciousness.

Briggs was so distraught that he sought assistanoe a nearby physician friend. Briggs

remained convinced that he would have died hadrieisd not been there to help, although
his friend appears to have done little more thavisedhim to drink shots of whiskey. His

pulse and respirations slowly returned to normardhe next seven hours, and Briggs felt
very depressed for several hours more. His arties published in the April 1887 issue of
the Medical Registerand then re-published a month laterTine Druggists’ Bulletin He

concluded:

Whatever may be the ultimate constituents of thisqn, it certainly is the most
violent andrapid of all fruits, or even medicines, known to me —nif@sting its
first effects in less than fifteen minutes. | knofvnothing like it except opium
and cocaine. [...] | think it well worth the trouliie investigate the matter. One
man’s experience is worth but little, and it iskhe hoped some enterprising
experimenter will carry out the research. Asnyself | must admit | feel

somewhat abstemious on the subjéct.

One enterprising reader dhe Druggists’ Bulletinvas particularly intrigued by the
mysterious ‘muscale buttons’: George S. Davis (1:84930), secretary and general manager
of Parke-Davis and CompanyDavis was a sharp medicine salesman with a kestiman for

the therapeutic possibilities of new botanical odisries, and Parke-Davis began

%% Quoted in: Bruhn and Holmstedt, ‘Early Peyote Rese, p. 356.
57 |jhi
Ibid.
8 See: Milton L . Hoefle, ‘The Early History of Parbavis and Company’, iBulletin for the History of
Chemistry 25.1 (2000), 28-34.
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corresponding with Briggs seeking more informatand hoping to secure samples of the
‘muscale buttons®® A letter from Briggs stated his ‘pellote’ was ‘sgyled through from
Mexico to Texas by a half breed Mexican who makeshusiness to furnish the wild tribes
of Indians with it’®® Parke-Davis received a cigar-box full of dried @ieybuttons from
Briggs at the beginning of June 1887 and sampl&s sent to various researchers, including
the German pharmacologist Dr. Louis Lewin (1850929 %" In 1888, Lewin published his
first study of peyot&® He drew attention to the abundance of alkaloidthen material and
showed ‘for the first time that a cactus can pass@sextraordinarily high toxicity

Around the time Lewin published his results, PdbieAds found a reliable supplier of
‘pellote buttons’ and now had enough plant matettalmass-produce medicinal peyote
preparations for the first tinfé. Included amongst the vast list of items in theioduct
catalogue of February 1889 was a tincture of pe§foBy 1900 they had stopped marketing
this tincture and had begun producing a more higldgcentrated fluid extract of dried
peyote button&® As we shall see, Crowley experimented with thek&david fluid extract

of peyote for over a decade.

Early Ethnographic Studies of Peyote

Peyote use among Mexican and Native American tribegan to attract attention in
anthropological circles during the 1890s, primaridye to the work of two men: Carl
Lumholtz (1851 — 1923) and James Mooney (1861 —119Pumholtz, a Norwegian

% For the full details of the company’s attemptsatmjuire peyote, see: George A. Bender, ‘Rough azatiR
Research—1887 Style’, ilournal of the History of Medicine and Allied Saes 23 (1968), 159-166.

0 Bruhn and Holmstedt, ‘Early Peyote Research’ 357-358.

®1 Lewin was an internationally renowned pharmacaibgid toxicologist, and a respected authority pinrm
and cocaine. By 1887 Lewin had secured his intemal reputation through the publication of threerks: one
classifying the side effects of commonly used plaoeaticals (the first of its kind), one giving an
encyclopaedic listing of the recommended dosagealloknown drugs, and one widely used textbook of
pharmacology. From 1874 to 1929, he published pe&0 major publications in his field. Ibid., ppbSB360;
also, Perrine, ‘Visions of the Night’, p. 46.

%2 Frank Augustus Thompson of the Parke-Davis laboie was actually the first to report that the emiat
received from Briggs contained ‘a large amountlkélaids’. Thompson’s report is dated 5 July 188&8most a
year before the corroborating results of Lewin weuelished. Ibid., p. 17. Also: Bruhn and Holmstelarly
Peyote Research’, p. 359.

% Ibid., p. 362.

% Mrs. Anna B. Nickels of Laredo, Texas, a traded apllector of cacti who owned her own plant nuyser
wrote to Parke-Davis in May 1888. She told thent #tee had ‘3000 plants growing in my garden, ana ca
collect all | can find sale for’. Bender, ‘RoughcaReady’, p. 164.

% Bender, ‘Rough and Ready’, p. 164.

% One pint of the fluid extract could be used to makght pints of the tincture; thus the fluid extravas
approximately eight times stronger than the tiret8o whereas a pint bottle of tincture was madm ftwo
ounces of dried peyote (564), a pint of fluid egtraas presumably made from around sixteen ourety).
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anthropologist and zoologist, encountered peyotengthis travels in Mexico between 1892
and 18977 According to Lumholtz, the natives not only useelygte in their religious
ceremonies, but also to alleviate hunger, thirsd, fatigue during long journey$.Lumholtz
first tried peyote during a religious ceremony; leeer, he did not find it pleasurable and
reported no spiritual experiences as a result. Nleskess, he was astonished by the intensity
of its effects®® Lumholtz remained impressed by peyote’s effectgHe rest of his life and,

shortly before his death, wrote:

Of the ethnological results gained during my travel Mexico | consider the
information which was collected about the ancientll-known peyote

(lophophorg among the most importafft.

James Mooney was an American ethnographer who isasdaeply impressed by
peyote’* While living with the Kiowa of Oklahoma in 1891etwas invited to participate in

their peyote ritual and was the first non-nativehserve such a ritual in the United Stdfes.

8" Lumholtz was given funding from the University @Fristiania and several Norwegian museums to travel
Australia and collect specimens. Once there, hestdfled Australia seeking out aboriginal natiweth whom

he lived for four years. He discovered several mewmal and plant species in Australia and retutoeflurope
bringing insightful descriptions of aboriginal lifén 1890 Lumholtz began exploring the northernt pafr
Mexico’s Sierra Madre. Again he sought out andgragéed himself into the native way of life. Arouhfi92 he
first observed peyote (or ‘hikuli’) use among thardhumares. He later observed the peyote ritughef
Huichols during his expedition from 1894 to 1897s ldxperiences are described in: Carl Lumhaltmknown
Mexico: A Record of Five Years' Exploration Amohg fribes of the Western Sierra Madre; in the HEerr
Caliente of Tepic and Jalisco; and Among the Tamasaf Michoacan2 Vols. (New York: Charles Scribner’s
Sons, 1902).

® He said it allowed the native user to maintaire ‘thalance of his body even better than under normal
conditions’ and helped him ‘walk along the edgeptécipices without becoming dizzy’. Lumholtanknown
Mexicq |, pp. 357-359. He later accompanied the Huioctiolan expedition to some sacred caves while
recovering from a bout of malaria. He became seshofatigued by the arduous journey, so he ate queyete.

He quickly experienced a dramatic resurgence offggridat allowed him to continue the pilgrimagetdrathat
night he experienced nausea and ‘colour visionseafutiful purple and green flashes and zigzagshnhaitz,
Unknown Mexicpll, pp. 177-179.

% He became stimulated very rapidly and the subsedqo®mxication produced ‘a depression and chitrsas |
have never experienced before’. Even his closeimioxto the fire could not abate the severe cofdniee felt.
Lumholtz,Unknown Mexicpl, pp. 374-375.

0 Carl Lumholtz, ‘My Life of Exploration’, inNatural History: The Journal of the American Muself.3
(1921), 225-243 (p. 235).

"I Mooney was born in Indiana to immigrant parentirgfrom County Meath in Ireland. As a child, Maey
was fascinated by the stories of Native Americamd by age 12 had begun cataloguing all the namds an
locations of their tribes. Mooney went on to work & reporter and writer for a few years in his hmwe,
before joining the Bureau of American Ethnology B#at the Smithsonian Institution in WashingtonCDLn
1885 he became the first white man to be showmaieat Cherokee ritual written in the native scridboney
went on to play a pivotal role in the founding bé&tNative American Church. lbid., pp. 20-21.

2 Mooney did not ingest peyote during his firstaitand was exhausted by the all-night vigil. Impegsby the
energy of the other participants, he decided tatsynall amount of peyote during the next cerentorgid his
concentration and to remain observant. When Mooretyrned to Washington that autumn, he spoke
enthusiastically about the ‘Kiowa Mescal Rite’ ke tAnthropological Association of Washington. Ibjol.21.
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Unlike Lumholtz, Mooney found that the combinatioh the ceremony and the peyote

produced the spiritual exaltation so highly regdrdg peyotists:

One seems to be lifted out of the body and floatibgut in the air like a freed
spirit. The fire takes on glorious shapes, theeshonescal [i.e. peyote] upon the
crescent mound becomes alive and moves and tatksg/@un talk to it and it

answers. You look around on your companions ang Hsem far away and
unreal, and yet you know they are close by youe.sid times the songs and the
drum-beat fill the tipi like a burst of thunder,eth the ear seems for a time
unconscious and you hear it not, although you Iseertotion of the lips and the
hands. And then the sound comes up from the gramddcomes out of the air

and is all around you like spirit whisperings.

Mooney brought a large quantity of peyote back tastWngton in 1894, which was then split
up and dispatched to various researchers. In Ch&pige shall consider the possibility that

Crowley himself also took part in a peyotist ritwdlile in Mexico.

Wiley, Prentiss & Morgan, and Mitchell

Roughly half of Mooney’s buttons were sent to Dartey Washington Wiley (1844 — 1930)
of the U.S. Department of Agriculture’s Bureau dfetnistry’* Wiley assigned the task of

analysing the peyote to a young chemist named Elwell, who proceeded to self-

experiment with the cactus. According to Mooney,elivbecame so alarmed by the effects
that he ‘wrote out his will' and, even though itsyaast midnight, went searching for a drug-
store ‘so that he might be safe in case anythimpéaed’. A policeman found Ewell and

brought him back to his office. Once there, Ewelbte out his will again and ‘got all ready

to die, if things happened that way’. The followidgy, Ewell had recovered and excitedly
discussed peyote with Mooney. According to Wileyridg his intoxication the young

chemist spoke constantly, saying:

3 Quoted in: Ibid., pp. 21-22.

" Wiley became the first professor of chemistry atd®e University in 1874, and stayed in that posil 1883
when he became chief chemist of the Bureau of Céteynat the USDA. Wiley campaigned for federal
legislation against food adulteration and was latited as the ‘Father of the Pure Food and Drugs Ae
played a central role in the founding of the AmanicChemical Society and once served as its prdsitied.,
pp. 24-25.
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Oh, how beautiful; oh, how splendid; how magnificgn.] there is a heaven. |

see it. | see the angels in the streets of gold.

About the same quantity of Mooney’s buttons wenat e Daniel W. Prentiss and
F.P. Morgan in Washingtofi. Prentiss and Morgan used them to conduct the dlisical
studies of peyote intoxication using human subjetheir subjects experienced a range of
effects: colourful and constantly changing visiongental stimulation; physical excitation;
heightened concentration; nausea; depression; tleadgaranocia; and insomnia. Some
reported distortions in their perception of timel apace; some reported the total loss of such
conceptions. Only one subject experienced the egtrec ecstasy and spiritual awe

associated with peyote:

[My] pleasure so far passed the more ordinary realfrdelight as to bring me to
that high ecstatic state in which our exclamatiafs enjoyment become
involuntary. | truly thought | had experienced drgdeasure upon many
occasions, but the experience of this night wasauite unigue in this regard in
the history of a lifetime. The tendency of everattee of the experience to

prove a source of pleasure was quite remarkable.

The last few buttons of Mooney’s supply were serAmerican physician and writer
Dr. Silas Weir Mitchell (1828 — 1914). Mitchell wase of the most famous physicians in the
world at the time, and had received numerous hanand awards for his wofR.Intrigued
by the visionary effects reported by Prentiss aratddn’s subjects, Mitchell decided to self-
experiment with the peyote. He wanted to obsewefiects first-hand, as he had previously
done with morphine and hashish. Mitchell wrote agloand evocative account of his
experience, published in tHgritish Medical Journalof December 1896 Within a few
hours he began to experience the characteristmng®f peyote and wrote:

S Quoted in: Ibid., p. 25.

% Prentiss was Professor of Materia Medica and TFeertics, while Morgan was Assistant to the Chair of
Materia Medica and Therapeutics, at the Medicaldbpent of Washington D.C.’s Columbian University.
Ibid., p. 27. It is possible that this subject wiaes young chemist Ewell.

8 He was a trustee of the University of Pennsylvamid the Carnegie Institution of Washington; are fitst
president of the Congress of American Physiciams&urgeons. He conducted research on snake-venuins a
the neurological consequences of gunshot woundsdaneloped the ‘Rest Cure’ for melancholy and dwyat

He also wrote some highly regarded novels and polmias, pp. 29-30.

9 Mitchell reported ‘an unusual amount of physicatierance’, stomach discomfort, and headache. Heahad
certain sense of the things about me as havingre pusitive existence than usual’. The accomplishigter
struggled in vain to find a suitable word or phraséescribe this sense. He also had ‘a decisipedssion that

| was more competent in mind than in my everydapdsband a ‘gently flattering’ feeling of ‘conscisness of

Patrick Everitt 10849696 M.A. Western Esotericidihesis)
patrick.everitt@gmail.com University of Amsterd@®14-2016



The Cactus and the Beast P ap26

| find it hopeless to describe in language whicallstonvey to others the beauty

and splendour of what | saw [...] projected on theen of consciousne8s.

Nevertheless, he did his best and the long acaafumi visions is impressively detailed, and
evokes Mitchell’'s genuine sense of awe. His ardecludes:

Were | to take mescal again | should dictate teeacgrapher all that | saw and
in due order. No one can hope to remember for tatard so wild a sequence of
colour and of forms. But since to talk does notulls these visions, a perfect

account might easily be givéh.

James, Ellis, Symons, and Yeats

Mitchell sent some peyote buttons to William Jan{@842 — 1910), the American
philosopher, psychologist, and physician. Jameses known in religious studies for his
landmark workThe Varieties of Religious Experien(02). Unfortunately, the specimens
Mitchell sent to James were either rotten or comated. When James sampled them on 8
June 1897, his experience was distinctly differémt Mitchell's® He described the
experience to his brother, the famous novelist idames (1844 — 1916), in a letter:

| took one bud 3 days ago, vomited and spattere@4dours and had no other
symptom whatever except that and the Katzenjammer hang-over] the

following day. | will take the visions on tru&t.

English sexologist Henry Havelock Ellis (1859 — @93nspired by Mitchell’s article,
conducted his own experiment with peyBtede was fascinated by the visions Mitchell

power, with meanwhile absolute control of everyula€. See: S. Weir Mitchell, ‘Remarks on the Effecf
Anhelonium [sic] Lewinii (the Mescal Button)’, iBritish Medical Journal2 (1896), 1625-1629. Appended to
Mitchell’'s account is that of one Dr. Eshner, ‘amiethe clinical staff of the Infirmary for Nervoudisease’,
who also experimented with peyote.

8 |bid., p. 1626.

8 |bid., p. 1628. Mitchell later wrote to Mooney 1903 regarding the efforts to ban peyote, whiclcéléed
‘really a rather harmless drug as compared withtrabthe others which men use’. He described ttengited
legislative prohibition as ‘quite ridiculous’ andegicted it ‘may open the way to much cruelty anjstice’.
Quoted in: Perringyisions of the Nightp. 35.

82 James was interested in both religious experieaces alterations of consciousness. He wrote abisut h
experiences with nitrous oxide and developed sorogrpssive views about alterations of consciousaess
their value to mankind. It is therefore a pity Janmever properly experienced the characteristiecest of
peyote, as his report undoubtedly would have madg imteresting reading.

% Quoted in: Ibid., p. 35.

8 Although Ellis never practised medicine, he earaemminal M.D. in 1889 from the Society of Apothges

in Britain. He produced sets of publications in tdistinct fields:Mermaid a literary series which reprinted
plays by contemporaries of Shakespeare, @ndtemporary Sciencea popular scientific series in which
accomplished scientists explained their fieldsdooated readers. He is now most well-known foreixignsive
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reported and discovered that he could buy ‘medmatfons from an apothecary in London
called Potter and Clarke. On Good Friday of 189Ws l&te the buttons and recorded their
effects. Like Mitchell, Ellis experienced a seriglselaborate and colourful visions which
seriously impressed him. He went on to write a neinds articles about his experiences with

peyote®® He prophesied:

there is every likelihood that mescal [i.e. peyowd]l become popular. It
certainly has a great future before it with thog®wultivate the vision-breeding

drugs®®

Ellis also ‘made experiments on two poets, whosmesaare both well knowf.
Although he never explicitly named the two, theydaince been identified as Welsh poet
Arthur Symons (1865 — 1945) and Irish poet Willi@utler Yeats (1865 — 1938§.Symons
was apparently very impressed with peyote, whicegam ‘intense pleasur®. Yeats, on

the other hand, was less enthusiastic about théevelfi@ir. According to Ellis:

[Yeats] is interested in mystical matters, an decglsubject for visions, and
very familiar with vision-producing drugs and preses. His heart however, is
not very strong. While he obtained the visions finend the effects of mescal
[i.e. peyote] on his breathing somewhat unpleadatmuch prefers haschisch

[sic], though recognising that its effects are mowre difficult to obtair’®

Yeats also apparently sent some peyote to the $nbbrn Irish revolutionary and actress
Maud Gonne (1866 — 1953) in 18%97Since both Yeats and Gonne were members of the

scientific investigations into human sexuality whiesulted in the six-volume wotudies in the Psychology
of Sexpublished between 1897 and 1910.
8 See: Havelock Ellis, ‘A Note on the Phenomena efsbal Intoxication’, ifThe Lancet5 June 1897, 1540-
1542; ‘Mescal Intoxication’, inThe Lancet12 June 1897, 1636; ‘Mescal: A New Artificial Bdise’, inThe
Contemporary Reviewr3 (1898), 130-141, also reprinted Amnual Report of the Board of Regents of the
Smithsonian InstitutiofWashington, DC: Government Printing Office, 189837-548; and ‘Mescal: A Study
of a Divine Plant’, inPopular Science Month|y1 (1902), 57-71.
% Ellis, ‘A Note on the Phenomena of Mescal Intofima, p. 1542.
87 Ellis, ‘Mescal: A New Artificial Paradise’, i€ontemporary Reviewp. 139; inAnnual Repottp. 545.
8 perrine, ‘Visions of the Night', pp. 41-42.
8 He wrote: ‘I have never seen a succession of atedgl pictorial visions with such precision and lsuc
unaccountability. It seemed as if a series of d&sg views were carried swiftly before me, all ggifrom right
to left, none corresponding with any seen realigllis, ‘Mescal: A New Atrtificial Paradise’, i€ontemporary
9Fgevievy p. 139; inAnnual Reportpp. 545-546.

Ibid.
L Their correspondence around this time mentiomt@am drug’. See: Maud Gonrighe Gonne-Yeats Letters,
1893-1938 ed. by Anna MacBride White and A. Norman Jeffai®@gracuse, NY: Syracuse University Press,
1994) pp, 70-71; and, Mary K. Gre§¥omen of the Golden Dawn: Rebels and Priestdsdashester, VT: Park
Street Press, 1995), p. 187.
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Golden Dawn, it is possible that rumours of iteef§ circulated within the Order, and this

may be the channel by which Crowley first hearg@jote®?

From Heffter, through Hofmann, to Huxley

The most critical scientific discovery in early jo¢g research occurred in 1897 when German
pharmacologist and chemist Arthur Heffter (1859929) performed a series of experiments
on himself with peyote and a selection of alkaldiésisolated from the cactt$As a result,
Heffter was the first to demonstrate that the wiaiy effects of peyote were produced by one
particular alkaloid: mescaline. He was thus thst fruman to ingest pure mescaline and the
discoverer of the first classical psychedelic idfead by science. Mescaline remained the
only psychedelic compound positively identified @s/choactive for almost half a century.
After Heffter’'s experiments, scientific researchoithe chemistry of peyote began to dwindle
and had effectively ground to a halt by the begigrof the twentieth century.

The field of peyote research lay mostly dormantilub®19, when the Austrian
chemist Ernst Spath (1886 — 1946) became thetéirsynthesize mescaline. This slowly re-
kindled scientific interest in peyoté Psychedelic research later developed into a 6élits

own following the discovery of the psychoactiveeets of LSD in 1943 by the Swiss chemist

2 If rumours of the effects of peyote did circulatithin the Order, then they would have almost detyafound
their way to the ears of Allan Bennett, who was oy a respected senior magician in the Orderhhadtboth

a personal and professional interest in drugs beitl effects. Crowley may even have encounterezfexence
to peyote in the writings of the English exploredawriter Sir Richard Francis Burton (1821 — 1890ho
Crowley greatly admired. Burton made a brief refieeeto peyote in a footnote to his 1862 work désugi the
journey he made to find the Mormons by following thony Express route: ‘There is another kind ofusac
called by the whites “whiskey-root,” and by the iBnd “peioke,” [i.e. peyote] used like the intoxicef
mushroom of Siberia [i.eAmanita muscarip’ See: Richard BurtonThe Look of the West 1860: Across the
Plains to California(Nebraska: University of Nebraska Press, 1977Ag tmp. 79. This footnote of Burton’s is
particularly interesting because he may have bhenfitst writer to speculate that the effects o fieyote
cactus bore some resemblance to the effects dfiylegaric’ mushroom Amanita muscarip It is also possible
that Crowley read the articles by Mitchell or Ellislthough | have found no solid evidence that [k d
Furthermore, peyote was at least vaguely knowmimesEuropean occult circles as it is referencetierb June
1898 issue of the French esoteric jouroalVoile D'Isis: Journal Hebdomadaire D'Etudes Esimjues edited
by the Spanish-born French physician, occultisti founder of the modern Martinist Order Gérard Eissa
(1865 — 1916), also known as Papus. So perhapsl&rawvBennett heard of peyote either directlyratiiectly
via La Voile D’Isis

9 Heffter was the first chairman of the German Stycief Pharmacologists, played a pivotal role in the
publication of the firsHandbook of Experimental Pharmacologyd held positions in various universities until
1908 when he became professor of pharmacologyeatitiiversity of Berlin. Bruhn and Holmstedt, ‘Early
Peyote Research’, p. 363.

% Spath carried on his research with peyote and atiescinto the late-1930s, and between 1918 an® he3
and his colleagues published nineteen papers oohimistry of peyote. In 1927, the German neurstognd
psychiatrist Kurt Berginer (1893 — 1949) publishgel MeskalrauscheBeringer was a student of Lewin’s and
conducted hundreds of human trials with peyote. fittlewing year German psychologist Heinrich Kluver
(1897 — 1979) publishedescal, the Divine Plant and Its Psychological Efife
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Albert Hofmann (1906 — 20085. Studies of peyote and mescaline then became seosum
within this new field of scientific research. Therpd during which peyote research lay
dormant, between 1900 and 1919, is precisely whiemstgr Crowley was conducting his
own experiments with peyote. However, Crowley ishably not the sort of ‘enterprising
experimenter’ that the ‘abstemious’ Briggs had imanwhen he wrote the article that first

brought peyote to the attention of modern science.

Peyote use outside its native habitat was largalyeard of in the first half of the
twentieth century. One notable exception is theranmptu ‘ceremony’ held in 1914 at the
Greenwich Village apartment of Mabel Dodge LuhaB7@ — 1962), a wealthy American
bohemian and patroness of the 8ft$She was persuaded to host the ceremony by the
American archaeologist Mark Raymond Harrington @881971) whom she met through
Harrington’s cousin, the American journalist anéhist Hutchins Hapgood (1869 — 1944).
Harrington had discovered peyote while researckimegKiowa tribe in Oklahoma and their
intention was to reproduce an authentic peyotalritu Dodge’s apartment. Also present at
the ceremony were Hapgood's wife the American newvahd playwright Neith Boyce (1872
— 1951), the American writer and political actiidax Eastman (1883 — 1969), and Andrew
Dasburg (1887 — 1979), the American modernist paiahd one of the earliest exponents of
cubism. The ‘experiment with consciousness’ evdhtyaoved too much for some of the
participants and one even experienced what woutt lecome known as a ‘bad trify.
Dodge was horrified by the outcome and campaigmgihat peyote for years; however she
later had an extremely positive experience withopeyand reversed her stance. As we shall
see, Crowley held similar parties between 1913 ¥ at which many occultists, writers,

and other artists were initiated into the use giope.

It was not until the 1950s that knowledge of maseaand its effects reached a large
audience of educated and curious Westerners. 18 E8§lish novelist Aldous Huxley (1894
— 1963) experimented with mescaline under the sigien of another Englishman,
psychiatrist Humphry Osmond (1917 — 2084 he following year Huxley publishe@ihe

% For Hofmann’s own account of his discovery, setbeft Hofmann,LSD: My Problem Childtrans. by
Jonathan Ott (Los Angeles: J. P. Tarcher, Inc.3198

% See: JenkindDream Catchersp. 96. Also: Cynthia Palmer, and Michael HorowBisters of the Extreme:
Women Writing on the Drug Experiend@ochester, VT; Park Street Press, 2000), pp.483-8

" For Dodge’s own account of the event, see: Iipi.,84-89.

% Osmond was conducting research in Canada intagtharent similarities between the effects of psgelies
and the symptoms of schizophrenia.
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Doors of Perceptionan account of his mescaline experieticéluxley had previously
written The Perennial Philosophf1945), a comparative study of mystical traditioasd in
Doors of Perceptiorhe drew attention to the similarities between pggelic experiences
and mystical states of consciousness. It has baggested in a number of works that
Crowley may have introduced Huxley to mescalinetha 1930s, a possibility we shall

investigate in the following chapter which exami@swley’s own experiments with peyote.

% This influential work is now considered a classiqgsychedelic literature. Many famous writersjsast and
musicians were inspired by Huxley’s work and wentto experiment with peyote and mescaline themsglve
including William S. Burroughs (1914 — 1997), Algvatts (1915 — 1973), Allen Ginsberg (1926 — 199rd
Jim Morrison (1943 — 1971).
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Chapter 3 — Alchemical Experiments

As the previous chapter shows, when Crowley begaerenenting with peyote in the early
part of the twentieth century very little was ursteod about its often overwhelming effects.
He was one of the first Westerners to ever experinwgth the drug and, by his own
admission, he was actually searching for a druglwlkbuld produce precisely those effects
upon consciousness that are occasioned by peyioéeefbre, we should expect him to have
quite a lot to say about peyote and its remarkafflects. One of the most intriguing things
about Crowley’s experiments with peyote, howevehow rarely they are explicitly referred

to in his published works. In fact, the drug itsslhardly ever mentioned.

Explicit Material

The first explicit mention of the cactus appearsTine Eyes of St. Ljubov’, a short story
about a beautiful young girl whose breath-takingsegre tragically torn from their sockets
and stolert? This strange tale is attributed to J.F.C. Fulle878 — 1966) and George
Raffalovich (1880 — 1958), and appearedl'ime Equinox(1.4) of 1910. Immediately after
Ljubov loses her eyes, the narrative is abruptigriupted by a curious diversion:

[...] what need is there for me to think, to fathohe tdepths of childish or
human sorrow, to send my brains into a tiring psscef elucidation? Far more
pleasant it is to remain a contemplative individuiherefore, O Mexican
Gaucho, pass me thy pellote pouch and let me tdiepng of the leaves and
root of thy wonderful mescal plant. And without tighit and without fatigue, |
can therSEE'™

The narrative then returns at once to the stoyjabov’s life without eyes. It is an unusual

tale which, apart from the above excerpt, has amlgrnothing to do with peyote.

The next explicit mention of peyote occursThe Equinox(3.1) of 1919. Listed
among the ‘principal items’ to be published in foethcoming issues of the journal is the
following tantalising entry:

Liber CMXXXIV [934]. The Cactus. An elaborate study the psychological
effects produced by Anhalonium Lewinii (Mescal Bui$) [i.e. peyote],

190 3 F.C. Fuller and George Raffalovich ‘The EyeSbfiLjubov’, inEquinox 1.4 (1910), 293-309.
11 bid., p. 299.
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compiled from the actual records of some hundredexperiments; with an
explanatory essay?

Crowley wrote similar studies on the use and effeat both hashish and ether, but
unfortunately this work about peyote seems to hmexer been writtel In 1928 Crowley
wrote to his close friend and student, the Englsiter Gerald Joseph Yorke (1901 — 1983),

saying:

‘The Cactus’ was never written. What existed wagaxkage containing

something like 100 records of people who ... expeni@e with anhalonium

lewinii [i.e. peyote]:*

Apparently these ‘records’ were destroyed by BhitCustoms during the 19285.

Crowley also mentioned peyote in his autobiographg,first two volumes of which
were published in 1929. Its name appears in a sisson about the possibility of devising
some ‘pharmaceutical, electrical or surgical metlwddinducing Samadhi’, although the
reference merely credits peyote with producing Itfa@hations of colour’® In the same
work he described a 1915 trip to Detroit where Is#ted the Parke-Davis company and was
given a tour of their ‘wonderful chemical works’céording to Crowley:

[Parke-Davis] were kind enough to interest theme®lin my researches in
Anhalonium Lewinii [i.e. peyote] and made me soipecsal preparations on the
lines indicated by my experience which proved dyeauperior to previous

preparations®’

He does not provide any details about this ‘supepoeparation however, nor does he

explain how he developed a relationship with thegany'®

102 pleister CrowleyEquinox 3.1 (1919), p. 16.

103 see: Crowley, ‘The Psychology of Hashish’; anckigter Crowley, ‘Ethyl Oxide’ (1923), made availalily

United States Grand Lodge ©fdo Templi Orientisat http://lib.oto-usa.org/crowley/essays/ethyldexhtml.

ig: Crowley,Magick p. 753. This excerpt appears in the Editor's Natethe most recent edition fagick
Ibid.

1% crowley, Confessionsp. 768.

197 bid., p. 386.

198 |t is possible that Crowley’s contact in the compavas Dr. Cedric Putnam Sibley (b. 1886), a sungearn

in Bennington, Vermont, who once worked for Parke#3 in Detriot. Sibley was a mason who affiliateith

Ordo Templi OrientigOTO) in 1919. KaczyinskPerdurabq pp. 345-346.
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The final explicit mention of peyote occursliiitle Essays Toward Trutfl938). In
the chapter ‘Laughter’, Crowley states that peyotd cannabis, which he describes as drugs
that ‘loosen the girders of the soul which give hexathing’, both ‘cause immediate laughter
as one of their most characteristic effe¢tg’.

These references provide some information abouvégds experiments with peyote,
but not much. For instance, he was definitely avedineeyote’s Mexican origins and knew it
was colloquially referred to as ‘pellote’, ‘mescadnd ‘mescal buttons’. He also claimed to
have conducted hundreds of experiments with ihoalgh he never published their details.
He supposedly planned to write an article aboutofgeyand its effects, but this never
materialised. He also developed a relationship thighParke-Davis company who apparently
furnished him a customized preparation of peyotesg are interesting pieces of information

but, all things considered, this is a relativelgagipointing find.

We learn nothing from these excerpts about Crowleyin experiences with peyote;
nor do we learn how he discovered it despite itcabty, nor how he obtained it despite its
rarity. Similarly, we learn nothing about the peutar forms of magick that Crowley
combined peyote with. There is also barely anyrmgttion about peyote’s characteristically
startling effects. The most we can say is that hewk it alleviated fatigue, altered
consciousness, caused laughter, and produced wigidnch he called ‘hallucinations’). The
absence of any further comment is very surprisingesevery previous experimenter with
peyote was overwhelmed and astonished by its sffectd many were inspired to write

detailed accounts of their experiences.

The majority of the earliest experimenters withqeyhad extensive pharmacological
and toxicological expertise, and they all considepeyote a most remarkable drug. The
visions it produced made a profound impact uponynand those with literary skill wrote
elaborate accounts of their visions. W.B. Yeats efcample, was already ‘very familiar with
vision-producing drugs and processes’, and he fopeglote more conducive to the
production of visions than hashish. Some early ermnters even experienced the religious
ecstasy prized by native peyotists, while othersevabsolutely convinced they would die.
Whereas Aleister Crowley, the poet-prophet who seesching for a religious intoxicant and

a visionary chemical agent, had little more to rembout peyote other than it causes

109 pleister Crowley Little Essays Toward TrutfScottsdale, AZ: New Falcon Publications, 199p),38-39.
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hallucinations and the giggles. Something abous thoes not ring true. Crowley’s
experiments with peyote and his opinions abougfitscts are conspicuously absent from his
published works. If we are to discover them, we tnhsk further than the explicit references
to the drug in his published works and examine ewe that only came to light

posthumously?°

The Experiments of 1907

The earliest mention of peyote in Crowley’s privdiaries appears on Tuesday, 12 March
1907. It records Crowley’s first experiment witretParke-Davis fluid extract. It is worth
quoting the relevant parts of this particular entry full as it nicely illustrates his

experimental technique:

At 10 P.M., about, theninimumdose of F.E. Anhalonium Lewinii [i.e. fluid
extract of peyote] being 2 drops, took 1 drop onfly.] Before taking drug, |
note my physical condition excellent, my mentalrésped from not being able
to write what | want to, my magical exalted andtloa verge of Samadhi. [...]
10.15. As stated opposite, took 1 drop A.L. [peatea good deal of warm
water. The taste is not unpleasant; it is veryngfedy reminiscent of the tea of
Yunan, as there prepared and drunk. | proceed-to pPAugoeides Invocation]
10.35. am busying myself with colour-thoughts ofini nature; and the A.L.
[peyote] having produced no perceptible result what, tookl drop more
[total: 2 drops].

10.55. Still no apparent result. Took 2 drops [tath Possibly the violet centres
are stimulated. | see the flame of a match witlegrélue and violet at its edge.
Probably this is mere Pratyahara resulting frorention to attain. Closing the
eyes produces no result.

11.07. Striking the magic Bell, closed eyes; | sawopalescent light, not well
marked. Further, | had seen some fine opal. matriBond St. a few hours
earlier.

11.27. Have made and drunk much tea. No symptontewéafrom the A.L.
[peyote]

10 Crowley kept extensive personal diaries throughustlife. He recorded many details of his daiffe lin
these diaries: from the food he ate, to the pebplenet, even down to the regularity and consistarfdyis
bowel movements. He also recorded detailed accaniriiss magical ceremonies in his ‘magical diaridgbst
of this material was only published after his deatid a number of these diaries contain refererc@eyote.
Furthermore, Crowley wrote annotations in his peataopies of his works, and some of these anmnuoisti
demonstrate that he occasionally made veiled alhgsio peyote in his writings.
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11.30. Took 3 drops more [total: 7].

11.50. No symptoms. Took 3 drops more. 10 drogalinThis being maximum
dose mentioned on label, will take no more. [...]

[00:15am, Wednesday, March™3

Concentration not interfered with by drug. Maybes @yets occasional brilliant
pictures with eyes shut; but it is not enough word. | could get as good with
plain expectation. Am apparently very sleepy. Pupértainly not dilated. Eyes
bloodshot, which is no surprise, after staring hatrthe electric globe for over
10 minutes. [...]

12.30 A.M. Went astral tour — no colour effectspeak of.

9.30 A.M. Nothing whatever unusuat.

Three nights later, Crowley ingested 28 drops atemental doses between 9.15pm and
11.03pm*2 His notes for the experiment are minimal: he myemcords that the dose
produced no clear result, except a slight discotfohis stomach, but he ‘felt as if near
something’. The next record of a peyote experinmouurs five weeks latéf® The entry
states that the last experiment proved ‘uselesshesingested 30 drops in a single dose at
4.15pm. Two hours later he attempted a ‘prolongeditation’ but nothing came of it so he
abandoned the attempt. An entry at 2.20am, tenshafter he ingested the 30 drops, states
that Crowley was suffering from insomnia and headaand he wondered if this was due to
the drug**

Crowley seemed unimpressed with the results ofetheegeriments. Nevertheless,
these entries contain valuable information aboatéxperimental methodology for testing
drug effects. Crowley clearly followed a systematiethod to determine an adequate dosage

of drugs™*® He recorded various parameters of the experimesit as his physical, mental,

11 Aleister Crowley, ‘Diary 1906 e.v. to 1907 e.nin, The Equinox Vol V No. 4: Sex and Religiedl. by
Marcelo Ramos Motta (Nashville, TN: Thelema PubtighCompany, 1981), pp. 70-166 (pp. 115-117).

12 1bid., p. 117.

113 bid, pp. 126-127.

14 There is an entry for 23 November 1907 which stai&.L. in town. Met A.K.J."; see ibid., p. 162h is
possibly a reference to peyote, but the contexs dme make that clear. Also, | have been unabldigcover
who, or what, ‘A.K.J.’ refers to.

15 He began experimenting with half the minimum desagd took extra drops at intervals averaging riyugh
twenty minutes if the drug effects had not manddstHe also slightly increased the dosage at esecpnd
interval. He terminated his first experiment whenrbached the maximum stated dosage (10 dropebten
his second experiment with four drops and stoppbdmhe reached nearly three times the maximum dosag
(28 drops). Since this also produced no effechdgan his next experiment with roughly the sama thésage
of his previous experiment (30 drops), but thisetiall at once rather than incrementally over a qroéd
period. This was the ‘old Chancery Lane rule’ inti@z ‘begin with half the minimum dose of the
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emotional, and spiritual states at the time of &tige. He experimented with invocation,

prayer, astral projection, and prolonged meditatisra way of testing drug effects. He paid
close attention to any visual effects that mightehbeen produced by the drug, including the
colours of his astral visions: this suggests he alkesady aware of peyote’s visionary powers.

The record of his first experiment even tells ugrehhe bought his fluid extract.

Crowley said he had been on Bond St. earlier thatesday which was the location of
Lowe and Co., the pharmacy run by his friend Edwaftdneray (1861 — 1924), an English
chemist}*® The Equinoeven carried an advertisement for Whineray’s store

Messrs. Lowe and Co., 8 Stafford Street, Bond §tlesg to announce that they
have been entrusted for twelve years past with pifeparation of the oils,
perfumes, unguents, essences, incenses, and ti@ical products useful to

members of all the lesser grades of thedA11?

Crowley bought his own incense- and perfume-maldgagplies from Whineray for many
years, presumably in addition to ‘other chemicaldoicts’ such as cannabis and fluid extract

of peyote.

The Drug that Giveth Strange Vision
Towards the end of 1908, Crowley wrote ‘The Drug'short story published anonymously
the following year inThe Idler magaziné!® The narrator describes an eventful visit to the

house of a ‘quiet friend’ one Sunday afternoon mynwhich he discovered that his friend

Pharmacopoeia, and if nothing happens within theeeted time, double the dose. If you go on longugho
something is nearly sure to happen!’ Crowley, ‘P&}ogy of Hashish’, p. 40.

18 \whineray was an apprentice of the PharmaceutioeieS/ of Great Britain and helped found the Chéshis
Assistants’ Union. When Crowley met him, Whineragsathe managing director of W.E. Lowe Co. Ltd. and
had quite a distinguished clientele. Apparently ki¢ghay supplied a range of different drugs to Lonslaipper-
class, including many high-society ladies who haquired a secret taste for morphine. He was theretfoe
keeper of secrets for a number of London’s elitecagkding to Crowley, Whineray was the inspiration the
chemist who secretly dispensed morphine to sodaties in the noveFelix (1902) by the English satirist
Robert Smythe Hichens (1864 — 1950). Whineray diad with an interest in occultism and made two
contributions toThe EquinoxHe published an article on the chemistry andohysbf cannabis (primarily a
digest of several previously published articlesothyer authors), and wrote a review of a pharmacalutiistory
book, Chronicles of Pharmacy1910) by A.C. Wooton. In his review he wrote: ‘Tree student of the occult it
ought to appeal strongly, as the author gives g I of drugs used in religious ceremonies irfedént ages
[...]. Mention is also made of the preparations maglethe ancient alchemists which were thought toehav
magic power.’” See: E. Whineray, ‘The Herb Danger®ast | — A Pharmaceutical Study’, Tihe Equinox1.1
(1909), 233-255; and ‘The Big Stickrhe Equinox1.6 (1911), 170.

17 This advertisement appeared in four iss&egiinox 1.3-6 (1910-1911).

118 Aleister Crowley, ‘The Drug’, iThe Drug and Other Storig#lertfordshire: Wordsworth Editions Limited,
2010), pp. 77-83.
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operated a secret alchemical laborafd?\By various occult means, his friend had created a
mysterious ‘liquor’, which he described as ‘the girthat giveth strange vision’. The
alchemist offered the narrator a sample of thengwdooking potion. Upon sampling the
drug, the narrator is plunged into an intense seofevisions and experiences a profound
spiritual transformation. Throughout his ‘trip’,emarrator is alternately elevated to celestial
heights of spiritual ecstasy and plunged into thysenal depths of madness and depression,
and is regularly assaulted by the question ‘Amslame?’ Although the drug itself is never
named in the text, both the transformations of cmsness and the visions described are
extremely suggestive of a classical (or serotoegrgsychedelic; therefore, the effects of
peyote are almost certainly the inspiration behifidle Drug’. In fact, the experience
described in ‘The Drug’ would not look out of plaedongside accounts of psychedelic
experiences written after the 1950s. So althoudte ‘Drug’ is not the first autobiographical
account of a peyote experience ever published tiie first published account to place such a
strong emphasis upon the entheogenic and spigttralhsformative effects of the drug (or,

indeed, any psychedelic).

Clearly then at some point between his early expemis of 1907 and the writing of
‘The Drug'’ in late 1908, Crowley had discoveredasabe of fluid extract of peyote with a
high enough concentration of mescaline to produse characteristic visionary and
entheogenic effects. This semi-autobiographicabaet; probably a digest of several peyote
experiences, suggests that Crowley was genuinebdaand terrified by the intensity of
psychedelic doses of peyote. So apparently Crodiggovered its entheogenic effects and
decided to publicise this ‘tiny seed-fact’ in aroapmous work of ‘occult fiction’. This was a
traditional technique used by occultists to publstcrets’ about drugs; indeed, by his own

admission, occult fiction is where he first encauratl that same ‘seed-fact’ himsgft.

Crowley continued to associate peyote with visiamshis writings. Its visionary
effects are mentioned inber 777 a reference work of practical ceremonial magiblished
anonymously the same year as ‘The DrifgLiber 777contains page upon page of magical,

mystical, and religious correspondences tabulatedrding to the gabalistic framework of

19 Given what is known of Crowley’s autobiographye thuiet friend’ is probably a fictionalized amalgation
of Allan Bennett and Edward Whineray.

120 5ee Chapter 1 of the present work.

121 Aleister Crowley,Liber 777 vel Prolegomena Symbolica Ad SystemarptiBoeMlysticae Viee Explicandee,
Fundamentum Hieroglyphicum Sanctissimorum Scieftimmaein 777 and Other Qabalistic Writings of
Aleister Crowleyed. by Israel Regardie (San Francisco, CA: Reg&WWeiser, 1986).
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the Golden Dawnh?® Peyote appears in the columns ‘Plants, Real arapitmary’ and
‘Vegetable Drugs*?® Crowley’s annotations to these entries state ithaas two distinct
types of action: producing either ‘voluptuous visgbof ‘very varied and brilliant colour’ or

conferring ‘the power of self-analysis**

In 1918, Crowley wrote a series of epistles to (&satansfeld Jones (1886 — 1950),
also known as Frater Achad, which also refer tovis@nary effects of peyote. This work
was published after Crowley’s deathlalser Aleph: The Book of Wisdom or Falfy Peyote
is mentioned in two chapters afber Aleph Chapter 21 ‘On Diseases of the Blood’ and
Chapter 93 ‘On Chemical Agents According to therfiBlements™?® The first credits peyote
with producing ‘Ecstasy of colour and what not’,ileithe second attributes both hashish and
peyote to the element of water since ‘they makegesaand they open the hidden Springs of
Pleasure and of Beauty’

Hundreds of Experiments

The announcement dfiber 934 — The Cactus Equinox (3.1), Crowley’s planned but
unwritten work on peyote, mentioned ‘hundreds opeskments’ but provided no specific
details about them. However, Crowley’s letter tadke Yorke in 1928 stated that there once
existed around 100 individual records of these srpmts. Crowley also mentioned in
Confessionshat Parke-Davis took an interest in his ‘reseastHut again the specifics were
left unsaid. The experiments are referred to inaegmnal note Crowley made to his own copy

of his novelDiary of a Drug Fiend1922):

Anhalonium Lewiniii.e. peyote] ... | made many experiments on peopta w

this drug in 1910, and subsequent yé&ts.

122 The purpose of the work is to help ceremonial wiags construct coherent personal rituals. By clingu
the correspondences which relate to the particgtsls of a magical ceremony, and then arranging and
organising the symbolism of the ritual accordingte given correspondences, every aspect of thal nill
continually draw the attention of the magician be tdesired objective of the ceremony. Accordinghg
specific intent of the magician is concentrated \dforced.

123 bid., p. 10 and p. 13.

124 1pbid., p. 97 and p. 122.

125 iber Aleph technically titledLiber Aleph Vel CXI: The Book of Wisdom or Follytiie Form an Epistle of
666, the Great Wild Beast to His Son /&as first published in 1961.

126 pleister CrowleyLiber Aleph p. 21 and p. 93.

127 bid.

128 Kaczynski,Perdurabq p. 609. The annotation is to the reference tmfeein: Aleister CrowleyDiary of a
Drug Fiend(Boston, MA: Red Wheel/Weiser, 2004), p. 34.
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So Crowley’s experiments with peyote on others egtly began around 1910, the year he
wrote ‘The Rites of Eleusis?® The Rites consists of a series of seven magicahuenies,
each corresponding to one of the seven classiaak of ancient astrology. The Rites were
staged publicly at Caxton Hall in London in Octolmrd November of that year. The
prototype for the seven Rites of Eleusis was alritalled the Rite of Artemis° Audience
members at a semi-private performance of the RiteAremis were given a strange
ceremonial brew to drink in ‘the Cup of Libatiora: cocktail of fruit juices infused with
peyote'®! This was perhaps the first time, but certainly thet last, that Crowley introduced
peyote to individuals who were not his magical stud. In a manuscript note to ‘The Rites

of Eleusis’, Crowley wrote that his peyote expemtsehad directly inspired the Rites:

The idea of general ‘rites’ developed during thisnser [of 1910] from the
casual rituals adopted during thehalonium[peyote] experiment. When L[eila]
W][addell] and | played and read poetry against e#tbkr before the Lord, we

got such wonderful spiritual results that we triededuce all to a rul&?

In other words, the Rite of Artemis and the ‘casutakls’ that inspired it were, among other
things, deliberate experiments in group ceremomtdxication using peyote. The ritual
pattern of these peyote ceremonies became the foasiee Rites of Eleusis; however, when
Crowley wrote publicly about his inspiration foretlRites at the time, this important piece of
information about peyote was left uns&fd.

William Arthur Hans Bernhard-Smith (1868 — 1928),batanist and expert in
poisonous plants, wrote the short article ‘A Notetlbe Action of Mescal’, published in the
British Medical Journabf June 19133 He said:

129 Aleister Crowley, ‘The Rites of Eleusis’, iBquinox 1.6 (1911), Special Supplement. This ‘Special
Supplement’ appears after the conclusion of thalysagination at p. 170.

130 The Rite of Artemis and the Rites of Eleusis wexperiments in developing a general ceremonial ftem
based on methods Crowley had employed in a ritnak as ‘The Bartzabel Working’ on 9 May 1910, whic
took place in the Dorset home of a student. ThézZ&hel ritual was itself an adaptation of an inrimeamethod
of evocation that he had previously used in theeAln desert in November 1909. Less than a fortrabr the
Bartzabel operation, and perhaps seeking inspirdtio the ‘general Rites’, Crowley visited Venicéave he
ingested peyote, wandered around, took a tripgnradola, and had a homosexual encounter. Aleis@wvigy,
The Vision & the Voice with Commentary and Othepéta: The Collected Diaries of Aleister Crowley 290
1914 E.V, with Victor B. Neuburg and Mary Desti (BostonAMRed Wheel/Weiser, 1998), pp. 421-422.

131 The Rite of Artemis was later adapted into theRit Luna. KaczynskiPerdurabg pp. 218-219.

132 Crowley, The Vision & the Voice with Commentary and Othepdtg p. 259.

133 pleister Crowley, ‘The Rites of Eleusis: Their @iri and Meaning’The Bystander23 November 1910.

134 Bernhard-Smith, ‘A Note on the Action of Mescah, The British Medical Journal2.2740 (1913), 21.
Arthur Bernhard-Smith also wrote one of the firsee botanical catalogues of poisonous plants, dioly
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Some years ago | carried out a series of persoqarienents, in conjunction
with Dr. Havelock Ellis, on the effects of the régpd deliriant mescal
(Anhalonium lewiniji [i.e. peyote], making use of a strong infusiortld seeds
[sic] or ‘buttons’ of the plant; but, in my own easwith entirely negative results.
The full dose of the fluid extract of anhaloniunmafke, Davis, and Co.) is given
in the Extra Pharmacopoeiasnx [ten drops]. | recently swallowed [fifty

drops] diluted, on an empty stomach, but again wébative results. However,
acting on the advice of a literary acquaintandattar-day magician well known
in the West End of London, who claims to have adsteéned this form of the
drug to hundreds of his clients, | proceeded tooaedofnc [one hundred

135

drops]

The ‘latter-day magician’ who ‘administered thisrfoof the drug to hundreds of his clients
can only be a reference to Aleister Crowley. Berdtamith’s article contains a very useful
piece of historical information regarding Crowlegigsage: he recommended a single dose of
100 drops of fluid extract on an empty stomach wdBcgent to produce noticeable effects.
Given the effects Bernhard-Smith goes on to descrile can infer that 100 drops of Parke-
Davis fluid extract contained a threshold dose o#saoaline: enough to induce the
characteristic symptoms of peyote intoxication, heitt causing intense visions or

overwhelming psychedelic effect®.

Between 1913 and 1917, Crowley hosted ‘anhaloniantigs’ in London and New
York.*®" At these parties, many figures from the occult kitedary circles he moved in were

initiated into the use of peyote. Two notable indinals who attended these gatherings were

peyote:Poisonous Plants of All CountrigBirst Edition, 1905; Second Edition, 1923). Hesvedso the ‘House-
Surgeon’ of the English surgeon and pioneer ofsaptic surgery Lord Joseph Lister (1827 — 1912wy
once met Lord Lister in 1892 on a trip to Skye with mother when he was almost seventeen yeard\bitie
time, he was only mildly interested in hill-walkirapd it was Lister who arranged for Crowley to jemme
‘real climbers’ on an expedition the following ddywas then that Crowley realized there was morelimbing
‘than scrambling’. See: Crowlegonfessionsp. 88. An obituary for Arthur’s wife, Molly Berrnd-Smith (? —
1969), an English painter and the owner of severaldon art galleries, states that she was ‘a Boaemiho
hated restriction’ and associated with many artstel literary figures, including the English nowgeli
Christopher Isherwood (1904 — 1986) and the Engfitywright and critic Clifford Bax (1886 — 1962).
Crowley also knew both Isherwood and Bax, and mdmesimilar artistic circles. This perhaps explahsy
Bernhard-Smith made Crowley’s acquaintance.

135 Bernhard-Smith goes on to describe the physiotdgiand psychological effects he experienced:
breathlessness, headache, intermittent spasmseinextremities, a ‘sensation of genetdkn aise [i.e.
satisfaction]’, and ‘a sense of egotistical concatiin, together with a delightful feeling of irpEnsibility
towards one's surroundings’ which lasted elevensidde also noted the absence of ‘spectral illusion

136 This explains the underwhelming results of Crovdegxperiments of March and April 1907 when he
ingested 10, 28, and 30 drops. These dosages leargydnsufficient to produce psychedelic effects.

137 Similar to Dodge’s ‘impromptu’ ceremony of 1914New York.

Patrick Everitt 10849696 M.A. Western Esotericidihesis)
patrick.everitt@gmail.com University of Amsterd@®14-2016



The Cactus and the Beast Pa

New Zealand writer Katherine Mansfield (1888 — 1P2Bd American writer Theodore
Dreiser (1871 — 1945Y2 Crowley’s close personal friend and literary executhe English
writer Louis Umfreville Wilkinson (1881 — 1966), ate an account of a party Dreiser

attended:

‘It will take treble the usual dose to move Drejssaid Crowley as he prepared
it for him. Dreiser, none the less, drank his glaE&he mixture’ at one gulp,
with determined bravado. Then he felt a little wgyedde asked Crowley if there
was a good doctor in the neighbourhood, ‘just isecanything goes wrong.’ ‘|
don’t know about a doctor,” said Crowley, ‘but,’ helded in a tone of genial
reassurance, ‘there’s a first-class undertakethencorner of Thirty-third Street

and Sixth Avenue'®

Dreiser was unimpressed by the joke. According titkkiison, Dreiser waxed eloquently
under the influence of peyote, as an unnamede'liEmglish actor’ lay on a bed above which
was inscribed ‘Jesus Wept’ while vomiting into aiba Wilkinson also tried peyote at these

parties, and wrote:

[It] makes you see visions in bright colours: itdeets are surprising and
exciting, but | found it made me feel sick afterdsuso | took it only two or

three timeg?°

The Elixir

Crowley’s essay ‘Energized Enthusiasm: A Note oreury’, published inThe Equinox
(1.9), describes the theory and practice of invayamagick™* It outlines three traditional
techniques of arousing ceremonial ecstasy: ‘Diosy#phrodite, and Apollo’ or ‘wine,
woman, and song’. This phrase is often re-cast mmoge contemporary and gender-neutral
form as: ‘sex, drugs, and rock'n’roll'. In the egs&rowley mentions that if desired the use

of wine may be substituted for ‘the elixir introdutby me to Europé”*? An annotation to

138 Kaczynski states that ‘accounts vary as to whefiiemsfield was given] hashish or Crowley’s favaeri
hallucinogenAnhalonium Lewinii The two descriptions of her experience that ites¢ combined with what is
known about the extent of Crowley’s experimentatidth peyote at this time, suggest that it wasaict peyote.
For Mansfield, see: Kaczynsl®erdurabq pp. 258-259; for Dreiser, see: ibid., p. 315.
139 Louis Marlow, Seven FriendgLondon: The Richards Press, 1953), pp. 57-59.uitoMarlow’ was
Wilkinson’s pen name.
1401pid., p. 58.
141 Aleister Crowley, ‘Energized Enthusiasm: A Note ©heurgy’, in The Equinox 1.9 (1913), 17-46. The
lellszsay is in many ways a summary of the entheogleadicy at the basis of the Rites of Eleusis.

Ibid., p. 37.
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the text, handwritten by Crowley, confirms thisaiseference to peyoté® This statement is
therefore sometimes interpreted as a claim on @ywlpart to have introduced peyote to
Europe; however, we know from the previous chaibtatr he did not in fact introduce peyote
to Europe.

Havelock Ellis, W. B. Yeats, and Arthur Symons ladlcexperimented with peyote in
England before the turn of the century. Ellis wasreable to buy peyote buttons from an
apothecary in London, just as Crowley was able ug bis fluid extract from Whineray.
Therefore, Crowley did not introduce peyote to Eparoon the contrary, the pharmaceutical
industry did, and Crowley was obviously aware ofs.thTherefore, the statement in
‘Energized Enthusiasm’ should not be read as anctai have introduced peyote to Europe.
Instead, it should probably be understood as andaihave introduced the use of the ‘elixir’
to Europe, the fluid extract of peyote, since Ceymvas almost certainly the first European
to discover a psychedelic dosage of the Parke-Dmwiduct.

The Peyotism of Aleister Crowley

Even if Crowley did not introdugeeyote into Europe, he was certainly introducingope to
peyote. In fact, Crowley can probably be crediteithvintroducing the ancient religious
tradition of peyotism to Europe, and he was perhesfirst person to ever cultivate a

personal entheogenic practice with peyote outsidieeoAmericas.

It is often reported that Crowley experimented witlescaline, and this is true in a
sense; however, strictly speaking, it is inaccutdt@here is no documentary evidence that
Crowley ever ingested pure mescaline: the evidenoaly a witness to peyote u§& Peyote
contains a number of alkaloids in addition to méseaand its effects are probably due to
the combination of these alkaloitfS.The Parke-Davis fluid extract was not pure meseali

143 A note to this line in Crowley’s own copy d&quinox (1.9) states: ‘Anhalonium Lewinnii [sic]. The
physiologically standardised preparation (Parkesi€a[sic] and Co) of Cannabis Indica is also eecelif the
administration be in expert hands.’ This suggdsas peyote was Crowley’s preferred substance foegging
energized enthusiasm, although hashish was alsellert’ if properly administered. For Crowley’sraiation,
see the footnote on p. 15 of the typescript versibitEnergized Enthusiasm’ made available by theHgar-
Khuit Network at: http://www.rahoorkhuit.net/librglibers/pdf/lib_0811.pdf.

144 5ee, for example, Churtofhe Biographyp. 130, p. 161, p. 199, p. 230, and p. 236.

145 Mescaline was first synthesized in 1919 by ErSgstth. Arthur Heffter experimented with pure meseain
1897 because he isolated the alkaloid from thet pfeaterial himself. It is therefore extremely uelii that pure
mescaline would have even been available to Crobédyween 1900 and 1919.

146 For example, peyote seems to cause insomnia wherga mescaline apparently does not. See: Perrine,
‘Visions of the Night’, p. 13. For more on the rangf alkaloids in peyote and their known effectse:s
Anderson,The Divine Cactuspp. 120-123.
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The extract contained the same combination of ai#tal as peyote and in the same
proportions as they occur in the cactus. So Crowldyexperiment with mescaline, but only
by virtue of the fact that it was one of a numbératkaloids contained in the peyote he
ingested*” Therefore, from a strictly biochemical point ofewi, Crowley’s entheogenic

practice is closer to native peyotism than it idHiaxley’s entheogenic use of mescaline for
example. Since native peyotism is rarely conflargth the modern use of mescaline in
religious studies, scholarship on Crowley shouldy mamilar attention to the subtle

differences between the two.

It has also been suggested that Crowley introdusledus Huxley to peyote or

mescaline in 193¢ The Huxley estate explicitly denies this however:

There is no evidence to support Francis King's rtissethat Aleister Crowley

introduced Huxley to mescalin [sic] in Berlin ineth920s [sic}

Although the two men definitely did meet severahds in Berlin in 1930, and apparently
both enjoyed each other's company, there is vetle lidocumentary evidence which
describes their interactions in detafl.Nevertheless, the possibility that Crowley disedss

peyote with Huxley cannot be ruled det.Crowley introduced numerous occultists and

147 Crowley was even aware of the distinction betwéles action of an isolated alkaloid and that of a
combination of alkaloids: ‘Morphine has much monecdt hypnotic effect than opium; its action is egeer and
more violent; but it is also a very dangerous damg] its effects are often disastrous. The actfanarphine is
sensibly modified by the other twenty odd alkaloigisich exist in opium.’ Aleister CrowleyThe Book of
Thoth: A Short Essay on the Tarot of the Egypt{@#s Francisco, CA: Red Wheel/Weiser, 2008), p. 47

148 Crowley and Huxley met in Berlin in 1930 via theiutual friend John William Navin Sullivan (1886 —
1937), the English mathematician and popular seiemiter. Sullivan was also a friend of the fam@erman-
born physicist Albert Einstein (1879 — 1955) anat@rsome of the earliest non-technical accounEmstein’s
General Theory of Relativity in the English langaa@rowley also knew Christopher Isherwood, thelighg
novelist and a close friend of Huxley’s. See: Tebhurton Aleister Crowley: The Beast in Berl{Rochester,
VT: Inner Traditions, 2014), pp. 170-177.

149 Aldous Huxley,Moksha: Aldous Huxley’s Classic Writings on Psyetlied and the Visionary Experience
ed. by Michael Horowitz and Cynthia Palmer (RoceestT: Park Street Press, 1999), p. 3.

150 Crowley, Sullivan, and Huxley dined together orDdtober 1930. Crowley believed that ‘he had raised
Huxley from his usual apathy’. Crowley and HuxIégm spent the following day together, and Crowtaynfl
Huxley ‘charming’ and had ‘improved on acquaintdn@owley wrote about Huxley in a letter to hicsstary
at the time Francis Israel Regardie (1907 — 198&),English occultist and a key figure in the midkhtieth
century revival of interest in the Golden Dawn. @iey told Regardie that he had ‘a gorgeous three déth
[Huxley] in Berlin’, and asked him to send Huxley astrological figure (based on Huxley’s birth dejeand a
copy of Crowley’s poetry booKlouds without Watef1909). After their 1930 meetings in Berlin, thetmen
maintained a correspondence, some of which stilliges: a letter Huxley wrote to Crowley in 1932dainvo
postcards from Huxley dated 1933. See: ibid.

151 Although there are no explicit references to peyit Clouds without Waterthe book contains two
references to cannabis which associate it witrabgtojection. Interestingly, Huxley actually maalgoke about
astral projection in one of his postcards of 198®arently Crowley had extended Huxley a ‘kind tation’
which Huxley said he could not accept ‘for geogiaghreasons which I'm not yet far enough advariceithe
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literary figures to its use between 1910 and 1@&hd Huxley was not only a writer but was
very interested in mysticism? Furthermore, one of Crowley's favourite writers sathe
English biologist and philosopher Thomas Henry lyx(1825 — 1895), the grandfather of
Aldous Huxley. It is possible then that, wishing itopress the young Huxley, Crowley
mentioned his peyote experiments. Ultimately, haveunless some new evidence comes to
light about these meetings, we will probably nekeow for certain if Crowley actually

introduced Huxley to peyote.

During the early 1920s, Crowley established a comema the small Sicilian fishing
village of Cefalu. The ‘Abbey of Thelema' at Cefaluas part social experiment, part
monastic retredt® The Cefalll period is probably the most infamouss @&t Crowley’s life
and he was heavily addicted to both cocaine andimet this time>* In 1922, Crowley
attempted to kick his cocaine and heroin habitsrét®rded the details of his attempt in a
diary that remained unpublished until after histde&alledLiber 93 — The Fountain of

Hyacinth Peyote is briefly mentioned liiber 93

[With] ether, hashish, mescal [i.e. peyote], opisimeking and morphine, | find
no tendency to habit whatever. More still, | am hieato force myself to use

these drugs at all, except on the rarest occasiid.have nothing but the most

Black Arts to nullify”” This suggests that they dissed astral projection in 1930, a magical practich
Crowley explicitly associated with both peyote azmhnabis (see Chapter 4). Furthermdi®uds without
Waterwas written in 1908, shortly after Crowley conatdchis hashish experiments, and only months béiere
discovered the psychedelic dosage of fluid extitaat inspired ‘The Drug'. It is therefore entirgdpssible that
the two men also discussed Crowley’s early expearimwith both drugs. See: ibid, pp. 176-177; ankjster
Crowley, Clouds without Wate(1909), pp. 41-43 and p. 134, made available by"1donkey Press at:
https://www.100thmonkeypress.com/biblio/acrowleyks/clouds_without_water_1909/clouds_text.pdf.

152 He introduced peyote to his students who partepan the Rite of Artemis and the rituals thatpined
them, as well as the invited audience at the Ri#&rt@mis. He also introduced peyote to BernhardtBrfor at
least the efficient dosage of fluid extract), Magisf, Dreiser, Wilkinson, the unnamed ‘little Ergfliactor’, and
whoever else attended his ‘anhalonium parties’.

153 He invited students to join him there to receivaginal instruction from him personally. He also adised
the Abbey as a rehabilitation centre for drug atifafic It is possible that peyote was used at Cefaditicularly
in La Chambre des CauchemaiSee: Gordan Djurdjevic, ‘The Great Beast as atricailero’, in Aleister
Crowley and Western Esotericispp. 107-140 (p. 123). However, | have found niidsevidence to confirm
peyote was used at Cefalu, and it also seems #HréefDavis ceased marketing their fluid extracpejote
sometime between Crowley’s 1915 visit and 1920sThight explain the absence of solid evidencetfouse
after 1918. For example, there are no explicitrexfees to peyote use in ‘The Magical Record oBlast’, his
diary for 1919 and 1920; see: Aleister Crowl@hie Magical Record of the Beast 666: The Diariesleister
Crowley 1914-1920ed. by John Symonds and Kenneth Grant (Londock®arth, 1993), pp. 83-300. Nor are
there explicit references to its use in his Tumgigary of 1923; see: Aleister Crowlejhe Magical Diaries of
Aleister Crowleyed. by Stephen Skinner (York Beach, ME: Samuebk¥é/einc., 1981).

154 The experiments with sex and drugs that took piadte Abbey were publicised and sensationalised i
number of tabloid newspapers at the time. The drdgath of one of Crowley’s young students at thédy,
the Oxford undergraduate Charles Frederick ‘Rabaleday (1900 — 1923), also made headlines arobed t
world.
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pleasant and profitable experiences in connectidh them. With heroin &
cocaine, on the contrary, | have not much to tithekn for; and there has been a
good deal of annoyance connected with them. Yistfior these and these only
that | hanker>®

This entry tells us a couple of things about Crgi@eown use of peyote. First, he did not
find it addictive, which makes sense as it is galeiconsidered non-addictive. Second, he
used it himself only rarely and when he did his exignces were both ‘pleasant and
profitable’. We shall now turn our attention to @fey’'s own use of peyote for magick in

order to discover for which particular magical grees he found peyote ‘profitable’.

155 Aleister Crowley,Liber 93 — The Fountain of Hyacin{i922), made available by the Hermetic Library at:
http://hermetic.com/crowley/libers/lib93.html.
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Chapter 4 — Magick, Strange Drugs, and Draughts d#Vizard Wine

There are no explicit references relating the dggegote to magick in Crowley’s published
works. The few suggestions for use which do appeatveiled’, although Crowley often left

hints nearby to point his readers in the right cios. Furthermore, there are two very
important practices that Crowley himself ‘profitpbémployed peyote for, although we only

know this from his posthumously published magicatids.

Astral Projection
The clearest published suggestion of a magical fasepeyote connects it with astral

projection**® The following diary entry from 1901 was publisiadrhe Equinox1.4):

[I think] Astral Projection should be preceded bycaremonial) ‘loosening of
the girders of the soul.” How to do it is the greabblem. | am inclined to
believe in drugs—if one only knew the right drdg.

As we saw earlier, Crowley identified both cannadosl peyote as drugs which ‘loosen the
girders of the soul’. It is therefore no coincidertbat this diary entry appears in the same
issue ofThe Equinoxas the final section of ‘The Herb Dangerous’, Aeyis four-part work

on hashish®® Nor is it a coincidence that this is also the sisaee which contains ‘The Eyes
of St. Ljubov’, the short story in which peyote explicitly named for the first time in
Crowley’s published works?® Also, in 1910 Crowley initiated the English writend
occultist Roland Meredith Starr (1890 — 1971) itite practice of astral projection by the use

of peyote™®

Therefore Crowley clearly considered the cerenmama of peyote a valuable
precursor to astral projection, although he newgli@tly asserted this in his writings. He
merely hinted inThe Equinoxthat drugs might be the key to astral projectidmpne only

knew the right drug’: he then helpfully includedethames of two possible candidates, in

156 Astral projection is the practice of wilfully dissiating consciousness from the physical body and
transferring it to an ‘astral double’ or ‘body adt’. This non-physical body then ‘perceives avemse which
we do not ordinarily perceive’ known as ‘the asphine’: a landscape beyond the normal bodily sendech
the magician then observes and explores. Crowliagick p. 242.

57 Crowley,Equinox 1.4 (1910), p. 117.

138 The Herb Dangerous: Part IV — The Hasheesh Edtsd., pp. 241-271.

159:The Eyes of St. Ljubov’, Ibid., pp. 293-309. Péyds named on p. 299.

180 Meredith Starr was the pen name of Herbert H. &€las old friend of Crowley’s student J.F.C. Ful®tarr
was a writer and poet interested in mysticism, atherapy, and homeopathy, and was a regular caturito
The Occult ReviewStarr joined Crowley’'s AA.. in 1910, adopting the magical motto ‘Superna Sedqio
follow heavenly things’). Starr eventually partedrh Crowley, probably around the same time as Fudled
later played a key role in introducing the IndiamgMeher Baba (1894 — 1969) to the West in theyd£30s.
Kaczyinski,Perdurabqg p. 211.
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addition to an advertisement for his own persorrmacist, elsewhere in the very same

issue.

Invocation

Similarly, Crowley left hints inThe Equinoxhat peyote was useful for magical invocations.
The Equinox(1.7) contains two rituals of invocation writtely Erowley®* These rituals,
‘Liber Nu’ and ‘Liber Had’, are supposed to invokieit and Hadit, the two principal deities
of Thelema®® Amongst the various traditional magical paraphkanésted as ‘necessary
possessions’ required to invoke Nuit is an ‘elixirhe ritual instructs the aspirant to ‘prepare
an Elixir or libation as he may have wit to do’.tWdugh the text itself does not specify that
the ‘elixir must be intoxicating, this is almostrtainly a reference to fluid extract of peyote.
As we saw, Crowley alluded to the extract in ‘Enmeed Enthusiasm’ by the phrase ‘elixir’,
which the essay says should be distributed in al'od libation’.**® Furthermore, in the Rite

of Artemis the peyote cocktail was administereth@‘Cup of Libation’.

‘Liber Had’, on the other hand, definitely contasns explicit reference to intoxicating
drugs. In fact, ‘wine and strange drugs’ is theyaanitry in the list of ‘necessary possessions’
required for invoking Hadit. Although no specificug is explicitly named in the text, it is
extremely likely that peyote is first among theghuhat Crowley had in mind when he wrote

this ritual. The peculiar phrase ‘wine and stradgegs’ originates in a verse biber Legis

I am the Snake that giveth Knowledge & Delight dmigjht glory, and stir the
hearts of men with drunkenness. To worship me teike and strange drugs
whereof | will tell my prophet, & be drunk theredfhey shall not harm ye at all.
It is a lie, this folly against self. The exposwfennocence is a lie. Be strong, o
man! lust, enjoy all things of sense and raptuzar hot that any God shall deny
thee for this>

Crowley made several attempts to write a commentatyber Legis but was dissatisfied

with each. Nevertheless, he sometimes publishetibperof these commentaries. One of his

181 Crowley,Equinox 1.7 (1912). Liber Nu, pp. 13-20; and, Liber Hpg, 85-91.

162 Nuit is ‘the Queen of Heaven' and the ‘Goddessnéihite Space’; while Hadit, her divine consow, ‘the
flame that burns in every heart of man, and incitre of every star’.

163 Crowley,Equinox 1.9 (1913), p. 37.

184 AL 11: 22. Aleister Crowley,The Book of the Lawt:iber AL vel Legis— Centennial Editio{San Francisco,
CA: Red Wheel/Weiser, 2004), p. 41.
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commentaries appears in the very same issughefEquinoxas ‘Liber Had™>®®> Crowley’s

comment to the above verse states:

Hadit now identifies himself with the Kundalini,ehcentral magical force in
man. This privilege of using wine and strange drbgs been confirmed; the

drugs were indeed reveal®.

According to Crowleyliber Legisconfirms that the use of ‘wine and strange drugs’
(according to knowledge and experience) is a legite technique of spiritual attainment in
the Aeon of Horus. He asserts that Hadit, whondeatifies with both the Kundalini and the
magical force in mankind, may be ritually invoked the ceremonial use of the ‘strange
drugs’ mentioned iiber Legis It also seems that by 1912 he considered than'ge drugs’
prophesied inLiber Legisto have been ‘revealed’. Given what we have ajreseen of
Crowley’s experimentation with peyote leading uptlds time, it is very likely that he
intended peyote to be counted first among therigeadrugs’ that were ‘revealed’. Peyote
was certainly the strangest drug that Crowley waudr encounter and, given that he was
one of the very few people in the world who wasreawvare of its existence, he probably
considered it a revelation. Therefore, Crowley dletihought peyote was useful for rituals of
invocation, particularly for invocations of Hadlipwever, he does not explicitly state this
himself in his works®’

Revelatory Visions

In 1915 and 1916, Crowley began working to advaacéhe grade of Magus, the second
grade in the Third Order of .AA~., and the penultimate degree of his magical systéis.
magical diaries from this period, knownHse Urn mention the Parke-Davis fluid extract of

168

peyote.™ While staying at the New Hampshire cottage of #hmerican astrologer

185 Crowley,Equinox 1.7 (1912), pp. 387-400.

1% |bid., p. 395.

7 The connection between peyote and Hadit is algmested irNot the Life and Adventures of Sir Roger
Bloxam a humorous novel written by Crowley in 1916 arffd 2. This unpublished work contains countless
veiled allusions to the homosexual escapades ofl€yts Cambridge years. It also contains one lneéérence
to peyote (‘mescal’): ‘if my reader will to whirlnicolour and form, let him quaff mescal to the glaf
Quetzlcoatl, and it shall not fail him. Anon.” Qmalcoatl is the name of an ancient Mesoamericaty,die
Aztec patron god of learning, knowledge, and thesphood. The name Quetzalcoatl means ‘winged sEripe
the Nahuatl language of Central Mexico. Crowleyaksferred to Hadit as the ‘winged snake of light this
excerpt implies that the reader who wills to ‘whirlcolour and form’ should ingest peyote in honofiHadit,
the deity who may be worshipped and invoked bfsge drugs’.

188 Aleister Crowley,Liber 73 — The Urn(1915/1916), made available by the Ra-Hoor-Khuitwéek at:
http://www.rahoorkhuit.net/library/libers/pdf/lib 00 3.pdf.
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Evangeline Adams (1868 — 1932) in the summer of61@rowley used peyote to obtain
visions and analyse his thought processes. Peyotemtioned in entries from June, July, and

August of that year. His entry for June 28 states:

Took 200 drops Chocolate base preparatinh. Lewl]i.e. peyote|®

His entry for the following morning states: ‘Coleusions few, vague, and not very brilliant;
but | had a wonderful dream.” A month later, onyJ28, he took 400 drops of the same
‘chocolate base’ preparation. Within half an hdus, eyes had dilated and he became ‘rather
dazed and excited'. A little over an hour latervim®te that the effects had ‘apparently all

passed off’, but ten minutes after that wrote:

Find myself highly amused, but complaining tiAaL. [i.e. peyote] is a fraud.
Dear old symptoni®

He then proceeded to analyse his thought procebigsentry for the following morning

states:

Work at 8 after probably 5 % hours sleep. Long eheaf war and adventure,

very vivid. Dose evidently inadequate to my exalBradet’”*

One week later, Crowley wrote:

Took 400 drops newi.L. [peyote] preparation as before, but will drink @ito
aid it. [...] Nothing at all came of this except ‘hiétre,” especially this day

following.*"?

189 Crowley, The Urn p. 30. He goes on to describe his creation dfallip effigy using a felled tree, which he
proceeded to set alight. He then watched the effigy throughout the night. There is clearly somenection
between these events and those Crowley wrote aldi®33 regarding his preparation of ‘the elixirliéé, that
magical draught which gives eternal youth’. He wrdk made it first when | was forty. It was donastily and
with imperfect knowledge. | took seven doses, aditist two or three had no apparent effect. Thesequences
were extremely violent. One day, without warningydke up to find that | had lost all my maturitybécame
mentally and physically a stupid stripling. Theyothing | could think of doing was to cut down ts&é was
living in a cottage in New Hampshire; for fifteenurs a day | toiled at felling trees. | worked lidenadman.
No feat of strength was too great for me. Thesta#fdit physical powers lasted for about two mordinsl were
followed by reaction. For half a year | was in atstof lassitude. | had been playing with a dangerecipe.
Six years later | experimented again with the glitaking precautions to avoid such drastic resdlte result
was that at 47 | was as powerful an athlete asmaay of 30. | still retain much of the good effeéttbis
experiment. My intellectual activity has not onlgdm conserved but intensified, and | am still eimgyerfect
health and energy.’ See: Aleister Crowley, ‘Blackdjit is Not a Myth’London Sunday DispatcR July 1933.
70 pid., p. 37.

" bid., p. 38.

72 1bid., p. 39.
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The references to a ‘new preparation’ in theseienindicate Crowley was experimenting
with his newly acquired extract of peyote, the ‘supr preparation he received in 1915
during his visit to the Parke-Davis factory. Thetr&s also suggest Crowley was
unimpressed with its strength; perhaps the only ifieation to the formula was the

‘chocolate base’ mentioned, presumably a measuredunced at his suggestion to improve
the taste of large doses. The July entry suggestwl€y was so frequently assailed by the
thought that peyote was a ‘fraud’ while under nfluence that he considered it a typical
symptom of the drug. It is also interesting thabWey considered the apparent lack of

effects due to his ‘exalted Grade’ rather thamagcative of a weak preparation of extract.

In 1918, Crowley retired in isolation to Esopusatsl on the Hudson Rivéf® The
purpose of this retirement was to seal his attamroéthe grade of Magus and obtain visions
of his previous ‘magical incarnations’. Crowley doimed meditative practices with drugs,
including peyote, to obtain these visions. The apens recorded ifhe Urnand conducted
on Esopus Island had immense initiatory signifiearfior Crowley. They related to his
advancement through the grades of the highestd@fdhe A.A.. system. He considered the
visions he obtained to be ‘revelatory’ with respextboth his personal ‘karma’ and his
prophetic mission. So although Crowley often publiceferred to peyote visions as
‘hallucinations’, it is clear from his own use ¢fetdrug that he considered them much more
than that. Furthermore, the advertisement publigh@the EquinoXor Whineray’s pharmacy
stated that the ‘other chemical products’ soldeghgere primarily ‘useful to members of all
the lesser grades of the.A... Nevertheless, Crowley obviously found that thesre useful
to members of the highest grades ofAA. also. Therefore, Crowley considered peyote a
useful drug for obtaining visions of initiatory impance, although he does not say this

explicitly in his published works.

13 Kaczyinski,Perdurabg pp. 330-331.
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Praeterhuman Communications

At several key points during his occult career, W@ey conducted magical ceremonies to
contact discarnate intelligences, or spiritual gaid* In operations of this sort, Crowley

would attempt to communicate with the intelligence the medium-ship of a clairvoyant (or

‘seer’) who was usually, but not invariably, a fdenand his lover at the time. Typically both

Crowley and the seer would exalt their consciouseeghough an intense combination of
ceremonial magic, liberal doses of psychoactivagsirand ritualistic sex performed to the
point of physical exhaustion. The seer would thié@napt to ‘scry’, or explore the visionary

state, and relay to Crowley the messages conveydidehintelligences. Crowley would then

employ various forms of magical ‘testing’ to enstinat the invoked intelligence was both

friendly and in possession of knowledge and powsyohd normal human capacities. The
methods Crowley used to test the entities weredasethe techniques he had employed in

1904 when he established contact with Aiwass thrdbg medium-ship of his wife Rose.

Towards the end of 1911 Crowley conducted magipalations to communicate with
another discarnate intelligence. This time thetgntias named Abuldiz and the seer was

Mary Desti Sturges (1871 — 1931). Like Aiwass, Alzlcommanded Crowley to write a

174 Crowley referred to ‘discarnate intelligenceselihiwass, Abuldiz, Amalantrah, and ‘the Secret &hias
‘praeter-human’, which means ‘beyond-human’ or ‘extlran-human’. He referred to Aiwass as ‘both more
than human, and other than human’. Crowlglggick Without Tearsp. 302. He depicted them as entities
‘whose nature it would be hard to define, but whe a the very least endowed with knowledge andepdar
beyond anything that we are accustomed to regapdageer to the human race’ (Ibid., p. 66). He dsskthat:
‘My observation of the Universe convinces me thré are beings of intelligence and power of ahfgher
quality than anything we can conceive of as hunthat they are not necessarily based on the cerebril
nervous structures that we know; and that the aweamly chance for mankind to advance as a whoferis
individuals to make contact with such Beings’ (lbig. 217). Crowley, therefore, conceived of thestties as
‘more-than-human’: outside the current explanatsecgpe of the natural sciences, but neverthelesselgnt
natural. Pasi has argued that Crowley found anXpeeted and unavoidable obstacle in the religieuslation
of Thelema’ and claims that Crowley’s depictionAifvass prevents him from going ‘all the way downao
complete naturalization and psychologization of itiagsee: Marco Pasi, ‘Varieties of Magical Expee:
Aleister Crowley’s Views on Occult Practice’, Magic, Ritual, and Witchcraft6.2 (2011), 123-162 (pp. 161-
162). In other words, in order for the revelatidrnrbelema to be of universal human significancey#ss must
be more than just a figment of Crowley’s imaginatior an aspect of his personal psychology. Accatglin
Crowley was forced to abandon his early psychokldbicreductive interpretation of occult phenomeRasi
then concludes that Crowley is committed to ‘a miwaelitional view of preternatural reality’ and alief in
‘preternatural entites’ (Ibid., p. 127, and p. 16Bpwever, Crowley never described Aiwass (or Aiwlor
Amalantrah or the Secret Chiefs) as either ‘pretemal’ or ‘supernatural’: he consistently callelemn
‘praeterhuman’. They are ‘beyond-human’, but they aot ‘beyond-natural’. In fact, he continuallyestses
that they are natural entities, albeit entitiesaokind presently not understood by the naturalness. For
Crowley, they are parts of the natural univers¢hamthan intrusions into the universe by sometHiagn
beyond it. Therefore, Pasi's conclusion is false.isicorrect that the revelation of Thelema prevé&rowley
from positing a psychologized explanation of Aiwasst he is incorrect when he further assertsttiiatmeans
Crowley cannot posit a naturalistic explanatiorAefiass. On the contrary, Crowley’s description afvAss as
an intelligence independent of himself, who isame way present in the natural universe, and wissgsses a
‘more-than-human’ level of knowledge and poug€rowley’s naturalistic explanation of Aiwass.
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book, although this time not by dictation but a bad his own creation. It was to be a book
of ‘instructions for the brothers’, with the titlef ‘ABA’ and to be numbered ‘4’. This

resulted inLiber ABA: Book 4 — Parts | and [1912/1913), an important technical work
outlining Crowley’s personal synthesis of the pbdphies and practices of both meditative
yoga and ceremonial magick. At one point during dperations to contact the entity,

Crowley asked Abuldiz the following question ab8&tirges:

Shall she be 39T6rmal) or under GHgO or 31? (Dr 4X°

This coded diary entry requires some explaining.

In order to test that the discarnate intelligeneese both friendly and possessed
praeterhuman knowledge and power, Crowley wouldcagled questions to his seers. The
codes he used combined traditional magical correfgrces with his own private magical
language. This ensured that the seer would be ertabtonsciously answer the question
correctly themselves. Crowley would then evaluae answers based on interpretations of
their visions dictated by the traditional magicarrespondences and private information
known only to him. If the seer’s visions were cargraccording to these interpretations, then
it ensured the entity was friendly and displayethsthing akin to telepathic powers. If the
visions were incoherent then the magical operatias a failure, the entity was ‘banished’,
and the ceremony concluded. His questions were Isineously a method of obtaining
information from the entity and testing its prabtenan nature. This was apparently the
method he used to test Rose’s visions in Cairo wigereceived.iber Legisfrom Aiwass. In
this question to Abuldiz, ‘391" means sober (or,Gxswley’s annotation states, ‘normal’);
C,HeO is a molecular formula for ethanol or alcohol;il@hi31’ was Crowley’s private

magical code for peyote.

The Hermetic Qabalah, an occultist variation of Jlegvish Kabbalah, was a central
component of Crowley’s magical practice. A key paft Qabalah is the numerological
practice of ‘gematria’. Traditionally, the individl letters of both the Hebrew and Greek
alphabets have each been associated with a nuinegloa. This means that every word in
Hebrew and Greek has its own numerical value, whsclthe sum of the values of its
individual letters. According to practitioners oérgatria, different words which share the

same value have an intrinsic underlying connecti®imce the Bible is written in both

175 Crowley, The Vision and the Voice with Commentary and Offeers p. 323.
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Hebrew and Greek, every verse has its own numeralak, which is the sum of the values
of each word in the verse. For centuries, Jewisbbidasts and Christian Cabalists have used
the technique of gematria as a method of scripexagiesis, to analyse verses of the Old and
New Testaments, and discover esoteric connecti@t&elen the verses. Crowley knew
peyote by the nameanhalonium lewinii; and the initials of this name are ‘AL’. The Helbre
equivalents of the English letters ‘A’ and ‘L’ awleph’ (x) and ‘Lamed’ ¥). According to
gematria, Aleph has a value of 1, while Lamed haalae of 30. Therefore, the word ‘AL’

has a value of 31. Hence, Crowley encodeldalonium lewiniior ‘AL’, as 31.

The question to Abuldiz also says ‘Dr. 4’. This hemmetimes been mistakenly
translated as ‘Dr[ops] 4"; in other words, 4 drap$luid extract of peyoté’® However, given
what we have already seen of Crowley’s dosageki®froduct, it is extremely unlikely that
this code means 4 drops. It is far more likely thameans ‘Dr[ams] 4’, as 4 liquid drams is
the equivalent of roughly 300 drop€.Based on the information contained in Bernhard-
Smith’s article, this would contain around thremes the threshold dose of mescafiffe.
Therefore, this dosage would certainly deliver pdwlevisions to the seer if she ingested it.
Accordingly, the question to Abuldiz means: ‘Stib# seer be sober or under alcohol or fluid
extract of peyote? (Drams 4)'. Crowley interprefdulildiz’s response as an indication to use
alcohol, and so the following day Sturges ‘excitadtself with ‘half a bottle’ of Pommery
champagné’® What is important to note, however, is that flaidract of peyote was on-hand

to improve communications with Abuldiz, if that la@ee necessary.

Crowley conducted a similar series of operation4948, this time to communicate
with the Wizard Amalantrah via the medium-ship @fdgie Minor (1884 — 1979f° As with
the Abuldiz operations, fluid extract of peyote waesent. The record for 9 March 1918
states that the day’s operations began at 9.50pmtle use of peyote. A note describes it as

a ‘complete failure’ and peyote is described asé&curial drug’. InLiber 777 Crowley had

176 |bid. Also, Matthew D. Rogers, ‘Frenzies of theaBe The Phaedrafuroresin the Rites and Writings of
Aleister Crowley’, inAleister Crowley and Western Esotericjgop. 209-225 (p. 215). Rogers also mistakenly
refers to Crowley’s ‘peyote potion’ as a ‘tincturédid., pp. 213-214. Crowley’s peyote preparatieasnot the
Parke-Davis tincture of peyote: it was their fl@gtract of peyote which was approximately eightetsnmore
concentrated than the tincture (which they appeaate stopped marketing before 1900). See Chapter

Y74 liquid drams is a little over 295 drops.

178 Cf. previous chapter.

179 bid.

180 Aleister Crowley Liber 729 — The Amalantrah Workir{@918), made available by the Hermetic Library at:
http://hermetic.com/crowley/libers/lib729.html.
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associated peyote with the Roman deity Mercury, plaéron god of communication,

divination, and trickery® Shortly after midnight, the record states:

[Minor] has been rolling about in agony. The Godriey [i.e. the peyote]

being too pure for her corrupt mind and body.

Clearly Minor had ingested a dose large enoughdage the nausea and stomach discomfort
associated with peyote. Crowley apparently concurseith the standard peyotist
interpretation of these symptoms: they are purgatiffects indicative of a lack of physical

and mental purity.

The following afternoon Crowley asked AmalantralWhy doesn’t 31 suit [Minor]?’
Amalantrah responded with a vision Minor interpdete mean ‘I took too much’. She then
states that Amalantrah instructed her to use hadbisthat evening’s operations. Crowley,

presumably seeking confirmation via a vision, tasked:

Which this p.m., HH or 317? (i.e. which this evenihgshish or peyote?)

A vision from Amalantrah reiterated that hashislowdti be used. Six days later, Crowley
again asked Amalantrah which drug should be useth&evening’s working:

[Crowley]: ‘M., B. or A.?" (Mescal, Bhang or Aeth¥y [i.e. peyote, hashish, or
ether?]

[Amalantrah]: B.! (He roars with laughter.) M. igit answer.

For some reason Amalantrah found the suggestidrasiiish to be simply hilarious on this

occasion and replied that peyote was the ‘rightvan's

There are several important pieces of informationveyed by these extracts. For
example, Crowley obviously considered peyote a ulstdol for contacting discarnate
entities, although he never explicitly states thishis writings. When Crowley wrote
autobiographical accounts of these two operatibasnade no reference to peyote, or indeed
to any of the other drugs used, despite the fatttiey were obviously an important part of
the ceremony. Also, Crowley’s assertion in ‘The ¢h@fogy of Hashish’ that he has ‘no use

181 Crowley, Liber 777 p. 10 and p. 13. Peyote is attributed to Hod,&heabalistic sephira, which is also
associated with the Roman god Mercury and the CgediHermes.
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for hashish save as a preliminary demonstrationttieare exists another world attainable—

somehow’ is plainly untru&?

Furthermore, as with the initiatory visions he aid¢a at New Hampshire in 1916,
and on Esopus Island in 1918, he did not discdumtvilue of visions simply because they
were achieved through the use of a powerful psyahaadrug like peyote. Both the Abuldiz
and the Amalantrah workings had immense initiaggnificance for Crowley. The Abuldiz
workings led to the writing oBook 4 the book of ‘instructions for the brothers’, and
Crowley later maintained that the Amalantrah wogkihed to his discovery of a new magical
name for himself and an important variant spellofgthe name of his Holy Guardian
Angel 183
Peyote Ceremonies and Spirit Guides
From the point of view of spiritual practice, thene striking parallels between what we have
seen of Crowley’s peyote use and native tribal uégeeyote. The ceremonial use of peyote
in 1910 during the Rite of Artemis (and the expents that inspired them) was led by music
and rhythmic drumming, against which spiritual pgetas recited. This is very similar to the
traditional rituals of North and Central Americaayptists, which are also led by rhythmic
drumming and sacred songs. Their goals were afsdasi to generate a shared sense of

divine enthusiasm among those present.

Consider Crowley’s use of peyote in 1911 and 1%l8adntact spiritual entities via
visionary states. As we saw in Chapter 2, visior@mytact with non-human intelligences is
often associated with the entheogenic use of seeogic psychedelics, in both tribal societies
and modern scientific cultures. Consider, in additto the above, Crowley’'s magical
retirements of 1916 and 1918, during which he tsoldimself from social interactions and
used peyote to obtain visions. For Crowley, altlodse visionary episodes revealed things
about his destiny and sometimes brought him inttaz with spiritual guides from whom
he obtained important information, including newgmal names. This is a strikingly similar
practice to the traditional vision quests of tribaltures, which have the goal of establishing
visionary contact with spiritual guides who alseeofreveal a new name, and these too are

sometimes facilitated by peyote.

182 Crowley, ‘Psychology of Hashish’, p. 56.
183 5ee: Crowley, ‘Notes for an Astral Atlas’, Magick pp. 499-512; particularly, pp. 508-509.
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Peyote and Magick

There is no doubt that peyote was an important gfa@trowley’s personal magick for more
than a decade. Yet the number of explicit referserf@®wley made to peyote in his published
writings may be counted on one hand. He never @Xplpublished any details of its intense
effects, nor any suggestions about its use foriquadar magical practices. He wrote about
some of its effects in ‘The Drug’, but this was apmously published as a work of fiction
and peyote is never explicitly named in the texa. rHade veiled allusions in his works that
peyote could be profitably employed for both invoma and astral projection, but he never
mentioned that he used it to obtain many of thergsthat were central to his occult career
after 1910. In fact, he explicitly described peywigions as ‘hallucinations’ ii€onfessions
Yet we know that he put great stock in the valugisfown visions, despite the fact that they
were facilitated by peyote. There is therefore muld that Crowley deliberately down-
played the role of peyote in his personal magit&raf910. The next chapter shall investigate
the possibility that Crowley had been using peyhigng the most crucial era of his occult
career, the period between 1900 and 1909 when ¢duped the core components of the
scriptural canon of Thelema.
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Chapter 5 — Half Known, Half Concealed

It was noted earlier that Crowley’s relationshighmpeyote was conspicuous by its absence
from his public writings; however, it has now begmown that peyote was a consistent
presence in his magical ceremonies between 191A.8h8. The degree to which Crowley
consciously veiled his personal relationship wigygqte invites academic comment. It is my
thesis that this is indicative of a discursive tetlgy of legitimation on Crowley’s part. In other
words, since many of Crowley’s religious experieneeere directly tied to claims he made
about his own spiritual authority, he deliberatdbywn-played the important role played by
drugs in these experiences, especially peyote. purpose of this chapter and the one
following is to investigate the extent of this s&gy and to bring to light the crucial role

peyote played in the revelation of Thelema.

Like most religious movements, sacred writings fotime core of Thelema. The
primary text in the scriptural canon of Thelema.ilser Legis Of secondary importance are
the visionary episodes recorded.iber 418 These thirty visions were ‘given’ to Crowley on
two separate occasions: the first two in 1900, #redremaining twenty-eight in 1909. In
addition toLiber LegisandLiber 418 there is a further series of inspired texts kn@asthe
Holy Books of Thelemdreceived’ in 1907 and 1911. According to Crowléyhelemic
scripture displays such a high degree of symbarmiony and contains so much information
unknown to him, including predictions of future et& that the possibility of conscious fraud
on his part is automatically preclud¥d.He argued that it must have come from some
intelligence other than his own: an intelligencessessing a beyond-human level of
knowledge and power. He consistently disavowedagmaisauthorship ot.iber Legisand
continually ascribed it to Aiwass. Similarly, hedsghe Holy Booksof 1907 and 1911 were
written by V.V.V.V.V., the ‘Master of the Templegsponsible for the A .. movement®®

Master of the Temple, or ‘Magister Templi’, is theme of the first grade in the Third
Order of A.A... Therefore, V.V.V.V.V. is something akin to an iratarial Secret Chief. The
human Crowley was merely the ‘physical vehicle’tbfs master, who wrote the inspired

texts through Crowley’s hand. Crowley designatexséhtexts ‘Class A’ writings:

184 Crowley, The Vision and the Voice with Commentary and Offaers p. 17.

185 This magical motto means ‘Vi Veri Universum Viwgi’ (Lat. ‘By the force of Truth | have conquered the
Universe while living’). Crowley adopted this motichen he considered himself to have finally attditiee
grade of Magister Templi. Crowlelagick p. 725, n. 100.
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books of which may be changed not so much as yihe aft a letter: that is, they
represent the utterance of an Adept entirely beytwedcriticism of even the
Visible Head of the Organizatidf®

In other words, the ultimate source of Class Agagtthe Third Order of AA.., the Secret

Chiefs of the Great White Brotherhood. They aredfuge not subject to criticism from those
human individuals who are merely the material repn¢atives of these immaterial Chiefs,
including Crowley himself. We shall now investigate role of drugs, particularly peyote, in

the production of the Thelemic canon.

Blinds and Veils

In 1914, Crowley and his student Victor Benjamirulerg (1883 — 1940) conducted a series
of experiments in Paris using the techniques ofuakxnagick taught byOrdo Templi
Orientis (OTO)*®’ The magical diary folhe Paris Workingcontains a curious reference to
peyote. After describing a series of particularlwids visions, Neuburg states that

‘anhalonium [i.e. peyote] visions must be very $mi'®®

This implies Neuburg had never
experienced peyote visions before. However, theeesaveral pieces of evidence which
demonstrate that Neuburg had definitely tried peyby this time. He was a constant
presence in Crowley's magical circle during theqieyexperiments of 1910 and an officer in
the Rite of Artemis. He even compared his cannaisi®ns to his peyote visions during a

cannabis experiment conducted in 1$%Crowley biographer John Symonds (1914 — 2006)

18 Crowley, Equinox, 1.10 (1913), p. 43.

187 Ordo Templi Orientisis an initiatory co-fraternal magical order thaasmounded in Germany by several
high-ranking Freemasons towards the end of thetegmeh century. In 1912, Crowley became the heddTad

in the British Isles and then later its global leadAccording to a 1912 publication by OTO: ‘Ourder
possesses the Key which opens up all Masonic anahétie secrets, namely, the teaching of sexual cnagid
this teaching explains, without exception, all #eerets of Nature, all the symbolism of Freemasamy all
systems of religion’. Quoted in: Henrik Bogdafiestern Esotericism and Rituals of InitiatiGhlbany: State
University of New York Press, 2007), p. 150. Foromerview of the history of OTO and their teachingith
further references, see: Marco Pasi, ‘Ordo Tempiemis’, in Dictionary of Gnosis and Western Esotericism
pp. 898-906. For an account of the early histor@®fO and its founders, with further references; &ehard
Kaczynski, Forgotten Templars: The Untold Origins @frdo Templi Orientis (n.p.: Printed for the author,
2012). For a concise historical account of OTO sifizowley’s death, see: Christian Giudice, ‘Ordarpé
Orientis’, in The Occult World ed. by Christopher Partridge (Oxon: Routledgel3)0pp. 277-282. For an
overview of OTO'’s rituals of initiation and an aysis of their historical relationship to Freemasoand
Wiccan ceremonies, see: Bogd#egstern Esotericism and Rituals of Initiatiqup. 145-168.

188 Crowley, TheVision and the Voice with Commentary and Other Page 374.

189 An unpublished diary from 4 June 1910 records>greement which took place on a London rooftop with
Victor Neuburg, Charles Stansfeld Jones, and thetrAlian violinist Leila ‘Laylah’ Bathurst Wadde[1880 —
1932). Dried tops of the cannabis plant were bummedaharcoal and the magicians basked in the icébixig
fumes. Neuburg commented that the visual effecteXperienced were different to those produced hypige
Quoted in: ChurtonCrowley: The Biographypp. 153-155.
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also highlights this anomaly° He suggests it is a veil for actual peyote uséngurhe Paris

Workingand suspects that:

[Crowley] did not want to reveal this in case anga@hould think that his, and
[Neuburg's], visions and conversations with godsreveonly mescaline

dreamst™

It seems then that Crowley sometimes deliberatebjuded misleading information, or

‘blinds’, in his magical diaries to mask ceremorilallg use. Symonds is probably correct
about Crowley's reasons for doing th78.As we have seen, Crowley himself put a lot of
stock in his own peyote visions. Nevertheless, wiemvrote about these visions publicly he
invariably omitted the role played by peyote. Olmgly he thought the average reader would
dismiss them much more readily if the importanerof powerful psychoactive drugs was

known.

It is possible that a similar ‘blind’ appears ino@tey’s diary for 1907, which records
the beginning of his reception of tioly Books When he later described the reception of

these works, he wrote:

[The] spirit came upon me and | wrote a number @bks in a way which |
hardly know how to describe. They were not takemfdictation likeThe Book
of the Lawnor were they my own composition. | cannot evefl ta&m
automatic writing. | can only say that | was notol conscious at the time of
what | was writing, and | felt that | had no right‘change’ so much as the style
of a letter. They were written with the utmost chfyi without pausing for
thought for a single moment, and | have not presutoerevise them. [...] The
prose of these books, the chief of which dribdr 65 andLiber 7], is wholly
different from anything that | have written mysdlf.] | cannot doubt that these

books are the work of an intelligence independéntyown*?

19 John SymondsThe Magic of Aleister Crowleff.ondon: Frederick Muller Ltd, 1958), p. 119.
191 ||

Ibid.
192 Rogers believes there would be ‘scant reasonhfarécord to distort Neuburg’s experience’. Howeter
seems to have failed to appreciate the point Syswaras making and also seems unaware that thecedsubt
Neuburg had already experienced peyote visionsuomenous occasions before 1914. Rogers, ‘Frenzigiseof
Beast’, p. 218.
193 Quoted in: Aleister CrowleyThe Holy Books of Thelenf8an Francisco, CA: Red Wheel/Weiser, 1988), pp.
XVii-xviii.
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He attributed these books to an intelligence caWled.V.V.V. and said that during their
writing he had ‘a feeling that V.V.V.V.V. was in $iSamadhi, and writing by my pefi* In
‘The Temple of Solomon the King’, Fuller also delsed the ‘actual conditions under which
[Crowley] received them’:

It appears that during the whole period of writimg was actually in Samadhi,
although, strangely enough, he did not know it leiffndt is a question of the

transference of the Ego from the personal to theensonal. He, the conscious
human man, could not say ‘I am in Samadhi’; he masgely conscious that ‘that

which was he’ was in Samadfir.

What both Crowley and Fuller omit to mention isttlfdas was also the same period
during which Crowley was experimenting with hashishattain Samadhi. The diary entry
which records the reception biber 7, the firstHoly Bookto be received in this way, states:

Tuesday 29 [October]

5.30. Took 2.5gr Cann. Ind. [i.e. hashish] befarevith tea.

6.25. [...] Lit kif pipe. [i.e. his hashish pipe]

6.50. Turning to Meditation and Prayer.

7.40. Nuffin’ come of anyfink.

(This sample of Hashish was quite inert through)age

Wednesday 30 [October]

1.30 A.M. About 11[pm] (I suppose) | began the @fwVord [i.e.Liber 7] and
finished the same.

Now, was this Hashish, or the Incense [...] or just pAleister Crowley]¥®

There is a glaring contradiction between two ofsthentries: the one asserting the hashish
was ‘quite inert’ and the one questioning the aiidashish in the reception biber 7. This
could mean that at 7.40pm the poor results of heditation led Crowley to believe that the
hashish was inert, but by 1.30am (as a result a@ingrLiber 7 in an inspired state) he
realized it was not inert and wondered if it playedle in the writing of the text. It is also
possible that the ‘inert’ comment was inserted dbliad’ after Crowley had written his

guestion about the role of the hashish. The funatibthis ‘blind’ would be to distance the

194 Crowley, ‘Diary 1906-1907’, p. 160. Also: Crowleytply Books p. Xix.
195 ||

Ibid., p. xviii.
1% Crowley, ‘Diary 1906-1907’, p. 160.
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reception ofLiber 7 in the mind of the reader from the large quantityhashish consumed

less than six hours earlit¥. Whatever the case, the actual textitier 7 itself states:

By the burning of the incense was the Word revealad by the distant drug?

Crowley began experimenting with hashish and meditain 1906 and continued
until at least the end of 1907. He was testingpbssibility that hashish could facilitate the
attainment of Samadhi more easily than meditatimmeg as the ‘lesser Yogis’ of India
claimed™®® His diary entries from the time show his ambivakerabout the relationship
between the two. At times he seems certain thdtisfagan occasion a genuine Samadhi; at
others he appears to doubt it; and yet at otherss henable to even clearly distinguish
between the effects of his meditation and the &ffed the hashisf’® The diary entries
contain no definitive conclusions about the mativertheless, they plainly show that his
hashish experiments led directly to, and even apped with, the Samadhi states in which he
received théHoly Books Yet Crowley never mentioned this in his accourheir reception,
nor in his article on hashish and Saméadhiln fact, when the diaries from 1906 were
published inThe Equinox all references to the hashish experiments wetacted?®® So
while The Equinoxdepicted Crowley’s hashish experiments and harattent of Samadhi in
October 1906 as unconnected events in his lifephisedacted diary from the time shows
that they were inextricably linked. This is anothestance of Crowley veiling his use of
drugs for meditation and magic, as we have seercasistently the case with his peyotism.

Nevertheless, as with his peyotism, the role ohlsdsis only thinly veiled. In fact, Crowley

1972 5g of hashish is a very large dose by most si@tsdand is the largest single dose of hashishrdedadn
Crowley’s diaries of 1906-1907.

198 Crowley, ‘Liber VII’, in Holy Books p. 32.

199 Crowley, ‘Psychology of Hashish’, p. 36.

20 gee: Crowley, ‘Diary 1906-1907’, pp. 95-99, and pp2-105. Sutin also draws attention to this, Seein,
Do What Thou Wiltpp. 173-177.

201 Interestingly, Regardie also makes no referendfeoconnection between the hashish experimentstend
Holy Booksof 1907 in his article on Crowley’s hashish ess&ex: Israel Regardie, ‘Roll Away the Stone: An
Introduction to Aleister Crowley’s essays on thgdPmlogy of Hashish’, irRoll Away the StonéMinnesota:
Llewellyn Publications, 1968), pp. 3 — 65. PerhRggardie had never read the un-redacted diariesianly
unwittingly followed Crowley’s public narrative @vents. More surprising is the fact that when Miar&amos
Motta (1931 — 1987) published the 1906 and 190Tiefiawith his own annotations in 1981, he made no
comment relating the reception bbiber 7 to the considerable quantity of hashish ingesteterheurs earlier.
Similarly, in his preface to thdoly Bookswritten in 1982, Hymenaeus Alpha [Grady Louis Mafify] (1918 —
1985) makes no reference to hashish during hig/sisabf the reception dfiber 7, despite the fact that he even
quotes the diary entry of 30 October 1907. McMusiyply states that ‘all of these Holy Books wesnped
during high trance’. CrowleyHoly Books pp. xvii-xix. Clearly some of Crowley’s followershared his
concerns and passed over the obvious hashish d@meatsilence; or perhaps they simply fell foetilind’.

202 compare: Crowley, ‘Diary 1906-1907’, p. 90, witho®B/ley, Equinox(1.8), p. 32. Also: ‘Diary 1906-1907’,
p. 94, withEquinox(1.8), p. 35; ‘Diary 1906-1907’, p. 95, withquinox(1.8), p. 38 and p. 44.; ‘Diary 1906-
1907’, p. 98, withEquinox(1.8), p. 45; and, ‘Diary 1906-1907’, p. 99, wiElquinox(1.8), pp. 45-46.
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left subtle hints about the connections betweetibas Samadhi, V.V.V.V.V., and thdoly
Booksin The Book of Lie§1913)%

Secrets and Lies

Crowley often encoded ‘secrets’ in his works. Fraraple, he hid his own name and the
name of his homosexual lover, the transvestiteopadr Herbert Charles Jerome Pollitt
(1871 — 1942), inThe Scented Garden of Abdullah the Satirist of &h{1910), an
anonymously published collection of homoerotic ppét* He also published a book of verse
containing poems dedicated to the Virgin Mary. Wk, Amphora(1908), was initially
published anonymously but gave the ostensible isgwa of being the creation of a devout
Roman Catholic nun. Hidden in the epilogue to tleekywand revealed by reading only the
first letter of each line, was the phrase: ‘ThegifirMary | desire, but arseholes set my prick
on fire’2% Clearly Crowley had a habit of encoding informatia his works that required
both knowledge of his biography and sympathy toskisse of humour. Appreciating the joke
therefore coincided with discovering the secret,d alaughter was indicative of

comprehension.

Similarly, Crowley had an idiosyncratic method odnamunicating ‘secrets’ to
initiates. He combined humorous puns, numerologicales, and inter-textual allusions to
point students towards layers of meaning hiddeninidelthe symbolic veil of his texts.
Regarding the use of these techniqueBha Book of Lieshe wrote:

Sometimes the text is serious and straightforwssthetimes its obscure oracles
demand deep knowledge of the Qabalah for interjooaetaothers contain
obscure allusions, play upon words, secrets exgtesscryptogram, double or
triple meanings which must be combined in ordeagpreciate the full flavour;
others again are subtly ironical or cynical. Asfisight the book is a jumble of
nonsense intended to insult the reader. It requiméeite study, sympathy,
intuition and initiatior?>®

203 pleister Crowley,The Book of LiegSan Francisco, CA: Red Wheel/Weister, 1981).
204 Kaczyinski,Perdurabg p. 45.

25 |pid., p. 182.

208 Crowley,Book of Liespp. 5-6.
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The most obvious example of this method in acto@hapter 69, ‘The Way to Succeed-And
the Way to Suck Eggé®’ This short chapter describes a magical ritual liriag ‘the
descending tongue of grace’, ‘the ascending tonguerayer’ and ‘the Double Gift of
Tongues’. His commentary to the chapter states:

The key to the understanding of this chapter iegiv the number and the title,
the former being intelligible to all nations who gy Arabic figures, the latter

only to experts in deciphering English puffs.

Between the chapter number, the pun in the tideick seed’), the commentary, and the
references to tongues, the allusion to a magicatatipn involving mutual oral sex could not
be more obvious. The ‘secret’ cannot truly be calleoncealed’ in this case; rather, it is
‘veiled’, and even then only thinly, and an appagion of the joke signifies an understanding
of the chapter. There are two chaptersThre Book of Lieshat contain obvious puns on
hashish and, funnily enough, both of them allude&S&madhi, V.V.V.V.V., and théloly
Books They are ‘Corn Beef Hash’ and ‘Hashed Pheagaht'.

The chapter ‘Corn Beef Hash’ is actually about W.W.V., described in the

commentary as:

[the] Master of the Temple [...] responsible for thieole of the development of

the A~A.. movement [...]; His utterance is enshrined in theresé writings?™°

The chapter ‘Hashed Pheasant’ concerns the ‘Shepiiamash’, the Divine Hebrew name:

The Hebrews say that by uttering this Name the amsi is destroyed. This
statement means the same as that of the Hindusthihaffective utterance of

the name of Shiva would cause him to awake, artkswoy the universg’

This chapter refers to the mystical practice oftmbgsng all thought and conscious

phenomena by the vocal utterance of powerful diwoeds. By this method:

[No] single idea, however high, however holy (oeenhowever insignificant!!),

can escape the destructfd.

27 pid., p. 148.

208 |pid., p. 149.

209 pid., ‘Chapter 41 — Corn Beef Hash’, pp. 92-98d &Chapter 72 — Hashed Pheasant’, pp. 154-155.
20 hid., p. 93.

Z11bid., p. 155.
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It is the experience of Shivadarshana, ‘the Visibrthe Destruction of the Universe, [and]
the Opening of the Eye of Shiva'. In ‘The Psychologf Hashish’, Crowley described
Shivadarshana as ‘Samadhi upon consciousness,, f@tbéng, and that which is neither P
nor [not-P], in logical phraseology* He laterassociated this experience with the grade of
Master of the Templ&:*

Crowley’s commentary to this chapter actually draattention to the ‘intentionally
blasphemous puns and colloquialisms’ on the wondsh’ and ‘high?*® Therefore, in these
two short chapters, their titles, and their comragas, Crowley used puns and inter-textual
allusions to obliquely link hashish, Samadhi, V.\A\AW., and theHoly Books This suggests
that Crowley considered himself to have attaineth&#hi by the use of hashish, thereby
establishing contact with V.V.V.V.V., from whom heceivedLiber 7 and Liber 65 So
although Crowley veiled the important role hashp#yed in the inspired states of 1907, he

left subtle hints in his works to point studentshe right direction.

Algeria and Liber 418

In late 1909 Crowley and Neuburg went into the Allge desert together to conduct a series
of ceremonies based on the so-called ‘Enochian’enzt derived from the angelic
conversations of Dr. John Dee (1527 — 1608) andaEdvKelley (1555 — 1597)° The
purpose was to enable Crowley to ‘Cross the Abygsth separated the Second Order of
A-A.. from the Third Order. This would allow him to sags the theoretical limit of the
Golden Dawn system, attain the grade of MastehefTftemple, and enter ‘the City of the
Pyramids under the Night of Pan’ where all such telgsdwell. In order to do this, he had to
‘scry’ (or obtain visions of) the thirty ‘Enochiakethyrs’.

22 crowley, ‘Psychology of Hashish’, p. 81.

13 pid.

214 Aleister CrowleyMagick Without Tearsp. 112.

215 Crowley, Book of Liesp. 155.

218 pr. John Dee was an English magician, mathematicigyptographer, astrologer, and an advisor toe@Que
Elizabeth I, while the mysterious and morally amluigs Edward Kelley was an alchemist, clairvoyant a
spirit medium. The two conducted a series of ceree®to contact and communicate with angels, aed th
manuscripts they used to record their workings esxlilts have since been adopted and adapted by many
magicians and magical groups, including the Goldewn. Crowley encountered the Enochian materiahdur
his Golden Dawn years and later supplemented h hi$ own studies of Dee’s original manuscriptst &o
account of the reception history of the Dee andlidgematerials, see: Egil Aspremrguing with Angels:
Enochian Magic & Modern Occultur@lbany: State University of New York Press, 2012)
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To obtain the visions, Crowley exalted his conssiass by reciting the “The Call or
Key of the Thirty Aethyrs®*’ This Call was in a non-human language, allegetylanguage
of the angels that Dee and Kelley had contactettieén1& Century. After reciting the Call,

Crowley would gaze into a golden topaz stone aad/“she Aethyr:

When | say | was in any Aethyr, | simply mean ie #tate characteristic of, and
peculiar to, its nature. [...] | would describe wihaaw and repeat what | heard,
and Frater O.V. [Neuburg] would write down my wosdsd incidentally observe
any phenomena which struck him as peculiar. (Fetaimce: | would at times
pass into a deep trance so that many minutes maise between two

successive sentencé¥’)

In other words, Crowley was deliberately altering bonsciousness to particular discrete
states and relaying the contents of his visionddaburg, who recorded their details. He had
previously attempted to scry the thirty AethyrslB00, but was only able to obtain visions of
the first two because, according to him, the remgitwenty-eight were beyond his magical

abilities at the timé*®

About half-way through the 1909 operation, Crowbmyain found it impossible to
continue attaining visions. He realised that ineortib continue the workings, he had to give
up ‘certain conceptions of conduct’, so they perfed a magical ceremony in which
Crowley ‘made the most bestial blasphemy my holigshn’?*° They ‘erected an altar’ out

of loose rocks, and Crowley ‘sacrificed’ himselfampthe altar. He said

[the] fire of the all-seeing sun smote down upoe #itar, consuming utterly

every particle of my personalify*

Although Crowley was less than explicit about tle¢ads, it is now widely thought that what
actually took place was an act of sexual magicaidd to “The Horned God’ Pan, in which
Crowley assumed the passive role, while Neuburg missactive counterpaft®> Crowley

considered himself forever altered by the operatind afterwards he was able to proceed

27 Crowley, The Vision and the Voice with Commentary and Offeayers pp. 27-29.
218 [|ai
Ibid., p. 15.
219 pid., pp. 8-9.
220 |pid., pp 21-22.
2L |hid.
222 Nlex Owen, ‘The Sorcerer and His Apprentice: AleisCrowley and the Magical Exploration of Edwardia
Subjectivity’, inAleister Crowley and Western Esotericjgmp. 15-52 (pp. 21-22).
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with the visionary workingé?® In the next vision, Crowley’s Angel ‘whispered tkecret
words whereby one partakes of the Mysteries oMhsters of the Temple’ and showed him
a vision of these Masters ‘in the City of the Pyr@dsrunder the Night of Pan’. | propose that
the phenomena described as the result of this cergmparticularly the profound
transformation it produced in both men, stronglggests that fluid extract of peyote was
used. Furthermore, there are subtle allusioriBhie Book of Lieshat peyote combined with

sex magick was the method used during this operatio

The chapter ‘Sodom-Apples’ mentions ‘the City of fhyramids beneath the Night of
PAN’ in its final paragraph, which the commentatatses ‘will only be understood by
Masters of the Templé®* In a commentary to an earlier chapter, the ‘Sodgnple’ is
called ‘an uneatable fruit found in the desé&t':Sodom-Apple’ is almost certainly a coded
reference to peyote, which grows in the desert,isndescription as ‘uneatable’ is therefore
both a ‘cynical’ joke and a ‘subtly ironical’ lighis isThe Book of Liesafter all. The name
‘sodom-apple’ also alludes to the act of ‘sodomygulurg performed upon Crowley in the
desert, which he said enabled him to Cross the &byster the City of the Pyramids under
the Night of Pan, and become a Master of the Tentlethermore, the ‘Sodom-apple’ is
mentioned in Crowley’s poem ‘Lilith’ included inétcollectionTheWinged Beetl€1910):

Fair-seeming Sodom-apple! [...] thy kisses smotenall spine to shuddering

ecstasiesf®

The phenomenon described here, and even the woodflithg verse, alludes to the ceremony
of sex magick Crowley and Neuburg performed in 1%0% even associates it with peyote,

the ‘sodom-apple’.

Furthermore, consider what Symonds wrote aboull®i&l workings of Crowley and
Neuburg:

If Crowley was under the influence of anhaloniumeypte] during the
invocations of The Paris Working, then his ecstatimces take on a deeper

shade of reality for those who are sceptical ofrémilts of ceremonial or even

22 Crowley could remember nothing of his journey baoktown. He said there ‘was an animal in the
wilderness, but it was not I'. Crowleyhe Vision and the Voice with Commentary and Offtapers p. 22.

224 Crowley,Book of Lies‘Chapter 67 — Sodom-Apples’, pp. 144-145.

223 |pid., pp. 36-37.

226 pleister Crowley, ‘Lilith’, in The Winged Beetl910), pp. 95-96, made available by 1 0@onkey Press at:
https://www.100thmonkeypress.com/biblio/acrowleyks'winged_beetle_1910/winged_beetle_text.pdf.
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of sexual magic alone. Indeed, this would expléie tolourful nature of the
visions, for this drug produces in particular haithations of vision [and]
produces images which affect one with such fored they appear real [and]
may also be accompanied by hallucinations of hgéfin

The episodes in Algeria effected a profound tramsé&tion in both men and many who knew
them personally said they were never the same tifeeevents of 1909. | propose that the
intensity of these operations, the transformatidhey produced, and the visionary

phenomena described are all indicative of the cergahuse of fluid extract of peyofé®

Consider also that although Crowley discovered athemgenic dosage of fluid
extract in 1908, he only began experimenting witaxtensively in 1910. It is possible that
Crowley simply stopped experimenting with the fluedtract between 1908 and 1910. |
propose, however, that his 1910 experiments weneapity inspired by the successful results
produced by peyote during the 1909 workings reabrideLiber 418°%° It is reasonable to
postulate a temporary lull in Crowley’s magical esments with the visionary peyote, but to
suppose that such a lull coincided with his mospanant visionary magical experiment

simply strains credulity.

227 SymondsThe Magic of Aleister Crowlep. 119.

228 |nterestingly, Crowley’s use of Neuburg as a stgapher is exactly the method Mitchell recommenited
the conclusion of his 1896 article; see Chapter 2.

229 Another important episode recordedLiber 418is the vision of the 10Aethyr and Crowley’s evocation of
Choronzon, the ‘Demon of Dispersion’ and ‘the Dwelin the Abyss’. During the working, Neuburg claidn
that Crowley transformed into a variety of forms;luding a woman he had once loved and a nakedjsavho
attacked him. Crowley wrote that to perform theragien, he retired to ‘a secret place, where isheeisight
nor hearing’ and sat ‘within his black robe, sdgrahvoking the Aethyr. He also said: ‘The gredtes
precautions were taken at the time, and have &ieen yet further fortified, to Keep Silence conaagrthe Rite
of Evocation.” Crowley,The Vision and the Voice with Commentary and OHegvers p. 160. | propose that
the ceremonial use of peyote was a component efdécret Rite of Evocation, particularly in lighit the
intense visionary results reported. The technicgexluwhereby one magician stayed inside the méagie and
evoked the entity, while the other sat inside fheangle of Art’ acting as the material basis inigththe entity
could manifest, was later adapted for use in th&01Bvocation of Bartzabel. The results of the Bartd
operation, and the peyote experiment in Venicertifght later, inspired Crowley to write the RitéArtemis,
and the more general Rites of Eleusis (see ChegjteTherefore, it seems that these workings, which
innovatively combined traditional evocatory andanatory techniques, evolved from the Choronzon atjmer,
through the Bartzabel operation, to the Rite okhnis, and resulted in the Rites of Eleusis. Theegdrtheory
behind these workings is outlined in ‘Energizedttsiasm’.

Patrick Everitt 10849696 M.A. Western Esotericidihesis)
patrick.everitt@gmail.com University of Amsterd@®14-2016



The Cactus and the Beast P a P68

Mexico and Liber 418

If we accept the likelihood that peyote was useditain the visions of 1909, then we should
also consider the possibility that it was used itam the first two visions offiber 418in
1900, particularly since these visions took plac#exico. It has been suggested in a number
of secondary sources that Crowley first encountgregbte during this particular Mexican
trip.*° Crowley himself never mentioned peyote in his higtgraphical accounts of this
d.231

perio However, something about his time there made at grgpact on him:

O Mexico, my heart still throbs and burns whenawemory brings you to my
mind! For many other countries | have more adnoraind respect, but none of
them rivals your fascination. Your climate, yourstams, your people, your

strange landscapes of dreamlike enchantment rekinglboyhood®?

| propose that one of the Mexican ‘customs’ thataklenired and respected most was the
native practice of peyotism which gave him accessstrange landscapes of dreamlike
enchantment’. As we should expect by now, thereaareimber of puns and inter-textual

allusions in Crowley’s works which connect peyatédis Mexican trip of 1900.

The most obvious allusion is in ‘The Eyes of Stuldgv’, that strange short story
published inEquinox (1.4) which mentions ‘pellote’ and the ‘mescalnilaThe story of
Ljubov's eyes being forcibly removed parallels awcident Crowley witnessed while in
Mexico. He wrote in his autobiography that durihgsttrip he saw a gambler’s eyes being
torn from their sockets, after which the majoritly witnesses maintained an attitude of

230 gee, for example, Bootl, Magick Life pp. 285-286; and Sutio What Thou Wiltp. 210. Nevertheless,
these biographers provide no references to anyapyisources which support this suggestion.

1 Crowley’s ostensible reason for going to Mexicol®00 was to climb mountains with Oscar Eckenstein
(1859 — 1921). However, Crowley reached Mexicouly &nd Eckenstein arrived in December. It is dassi
Crowley went there with the intention of findingymte, which he may have heard rumours of duringihis
with the Golden Dawn. In May 1900, Crowley visititathers in Paris. Crowley said that while he waseh
Mathers ‘had two guests, members of the Order. Haaljust come back from Mexico. The fancy tooktme
go there. | wanted in particular to climb the greaitanoes.’ CrowleyConfessionsp. 197. It seems as if these
two ‘members of the Order’ told Crowley somethihgttinspired him to go to Mexico, because he skbaly
days after meeting them and arrived almost six hwhefore his climbing partner.

%32 Crowley, Confessionsp. 222.
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philosophical indifferencé®® This exactly parallels the abrupt diversion in tierative of

‘St. Ljubov’ which mentions peyot&?

Furthermore,The Equinox(1.1) contains a work called ‘The Chymical Jougtof
Frater Perardug&> This short work was later given the technicaktiiliber LV’ and was
described as ‘An account of the Magical and My$&tth in the language of Alchenfy®
Behind the grandiose alchemical metaphors, therelaiinite veiled allusions to a traditional
peyotist harvest pilgrimage. The narrative deseriae initiate’s journey into a ‘place where
is no field, nor any furrow’. There he discoveraven plants, that shone in the blackness’. He
plucks the plants ‘as the mystic rites ordain’ @udbjects them to an alchemical operation.

This transmutes them into a ‘button of fused galaé ‘gold of the Philosopher’:

at a touch this gold philosophical dissolveth ke, ofttimes with a great and

terrible explosiorf®’

This work is clearly suggestive of a pilgrimageoithe desert to obtain ‘buttons’ of a small
psychoactive plarft® Therefore, ‘Liber LV’ can be read as an accounp@jotism veiled in
the language of alchemy.

Furthermore, the chapter ‘Pilgrim-Talk’ ihe Book of Lieslescribes a pilgrim’s

journey along the initiatory pafii. The commentary states that the chapter is ‘péyfelar

23 The man's eyes were torn from their sockets $eeond and his assailant, disengaging himself wglant
jerk from his victim's clutch, made off like an @w across country to the frontier. The shriekshef mutilated
man were answered by universal uproar. Some fotlowre foot, others ran to their bronchos, but theagr
majority maintained an attitude of philosophicalifference.’ CrowleyConfessionsp. 222.

24 Immediately after Ljubov has her eyes forcibly camd, the main narrative pauses and the following
interjection occurs: [...] what need is there for toethink, to fathom the depths of childish or humsarrow,
to send my brains into a tiring process of eluétde? Far more pleasant it is to remain a contenvglat
individual. Therefore, O Mexican Gaucho, pass nyepitllote pouch and let me take a helping of tlaeds and
root of thy wonderful mescal plant. And without tlght and without fatigue, | can th&EE. Fuller, ‘The Eyes
of St. Ljubov’, p. 299.

235 gee: Aleister Crowley, ‘The Chymical Jousting o&tér Perardua’, ifEquinox 1.1 (1909), pp. 87-93. No
author is credited iEquinox 1.1 (1909), although the text was attributed tov@ey in Equinox 1.10 (1913), p.
237. Regardie later attributed the text to J.F.i@leF and described this ‘obscure alchemical pieseebullient
and effervescent, and almost conveys the impressidoeing informative. Actually it says nothing aisl
merely a literary tour de force.” See: Aleister ®ley, Gems from the Equinox: Instructions for his own
Magical Order by Aleister Crowlgyed. by Israel Regardie (San Francisco, CA: Reag¢&VWeiser, 2007), p.
xxxii. It is possible the text was written by Fullés it matches his literary style; furthermorepaanting of
Fuller’'s is printed as a frontispiece to the tesee,Equinox 1.1 (1909), p. 88.

%3¢ Crowley, Equinox 1.10 (1913), p. 49.

%7 Crowley, ‘Chymical Jousting’, p. 92.

238 fact, it contains many indications of an awasof native peyotism. See Appendix | for a mhoedugh
analysis of the information relating to peyotisnm@ined in this text.

239 Crowley,Book of Lies‘Chapter 13 — Pilgrim Talk’, pp. 36-37.
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to anyone who has studied the career of an Adppmsumably Crowley himself® The text
mentions the ‘Sodom-Apple’, which we have alreadgntified as peyote. The pilgrim is
later mentioned in the chapter ‘Buttons and Roskt&so a pun on peyote ‘buttorf&.
Therefore, it seems as if Crowley took part in sdoren of pilgrimage through the Mexican

desert to obtain peyote. However, if he did notcéainly knew of the practice.

It is also possible that Crowley took part in aivetpeyotist ceremony. We have
already noted the similarity between the ritualapagters of native peyotist ceremonies and
the ritual parameters of both the Rite of Artemisl dhe ‘casual rituals’ of 1910 which
inspired it. Crowley later wrote that:

In Mexico, he kept vigil during several nights hretTemple of the Order of the
Lamp of the Invisible Light, an Order whose HigheBt is pledged to maintain a
Secret and Eternal Lamp. In this shrine he recesesde shadowing forth of the
Vision of the Holy Guardian Angel [..%?

As we saw earlier, native peyote rituals typicafiyolve all-night vigils around a fire, during

which an officer is tasked with maintaining theefthroughout the nigt?

Crowley apparently founded the Temple of the Ormlethe Lamp of the Invisible
Light with the mysterious Freemason Don Jesus déifdeSidonig®**

240 Crowley considered the Mexican period a cruciaimaat in his occult career, and the point at whietirbly
became adept at magick. It was then that he bega@rienenting independently with the techniques hd h
learned during his time with the Golden Dawn.

241 |bid., pp. 102-103.

242 Crowley,Magick p. 401.

23 3ee above, chapter 2.

244 Almost nothing is known about Don Jesus, othen tBeowley’s claim that Medina was ‘an old man [.a],
descendant of the great duke of Armada fame, ardobthe highest chiefs of Scottish rite free-magbriHe
was apparently very impressed with Crowley’s knalgke of gabalah and considered him ‘worthy of thghbst
initiation in his power to confer’. Accordingly, Mé@a conferred upon Crowley the ‘thirty-third arsdt degree’
of the Ancient and Accepted Scottish Rite of Fresmnay. Crowley claimed that he had personally been
granted ‘a certain amount of latitude [...] by Math¢o initiate suitable people’. The two then attésdpto
found their own order, called the ‘Lamp of the Billle Light’, as a kind of Mexican off-shoot of ti&olden
Dawn, and ‘Don Jesus became its first High PrigStbwley, Confessionspp. 202-203. Most biographies of
Crowley simply re-state Crowley’s own account ofrDéesus de Medina. See: Kaczyn$lérdurabg pp. 85-
86, and pp. 586-587 (n. 18 and n. 19); Sudia,What Thou Wiltp. 83; and, BootA Magick Life pp. 129-130.
Crowley scholar Martin P. Starr has stated thaiHptever documentation Medina-Sidonia furnishedviley,

no trace of it survives among Crowley’s voluminguapers [and his] attempts to trace Medina-Sidonia’s
archives in Mexico have not met with success’. Sdartin P. Starr, ‘Aleister Crowley—Freemason?h, i
Aleister Crowley and Western Esotericjspp. 227-242 (pp. 229-230). Churton’s biographyntioms that de
Medina was an ‘old journalist’ who produced a jalroalledEl Boazeocand signed his articles ‘Jesus Medina’'.
Churton,The Biographypp. 64-66 and p. 434. See Appendix Il for a sufatihe front page of the first issue of
El Boazadfrom December 1894 edited by a ‘Jose M. Medina’.
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The general idea was to have an ever-burning larmg temple furnished with
talismans appropriate to the elemental, planetadyzndiacal forces of nature.
Daily invocations were to be performed with theeaalbjof making the light itself
a consecrated centre or focus of spiritual enefps light would then radiate

and automatically enlighten such minds as wereyreadeceive it

This description sounds like may have been originally inspired by a native peyotist

ceremony, during which a peyote cactus is the fpoait of the ceremon3?°

There is also an inter-textual allusion contaimedlThe Drug’ which links peyote to
the Enochian magic Crowley performed in Mexico. @def showing the narrator his

laboratory, the alchemist says:

‘As you know, | dabble slightly in chemistry, and enportant operation awaits
a particular instant of time this afternoon. Stay' added, ‘why should you not

become (as Kelly says) “partaker of the mysterfab@ creation”?*’

The name ‘Kelly’ is a reference to Edward Kelldy tlairvoyant who received the Enochian
materials with Dr. Deé*® The phrase ‘partaker of the mysteries of the we4is an allusion
to the final line of “The Call or Key of the Thir#ethyrs’:

Open the Mysteries of your Creation, and make usgtakers of THE
UNDEFILED KNOWLEDGE?**

As mentioned, Crowley recited this call to obtaatle vision inLiber 418 The line in ‘“The

Drug’ also alludes to the vision of the™8ethyr, which Crowley received in Mexico:

24> Crowley, Confessionspp. 202-203.

24® 5ee chapter 2 above, especially Mooney’s deseriff his experience. Perhaps Medina is the inpirdor

the ‘Mexican Gaucho’ with the ‘pellote pouch’ meamted in ‘The Eyes of St. Ljubov'. It is possibleath
irregular Freemasonic bodies in Mexico employedopeyn their rituals. The double-headed eagleégssmbol

of the Ancient and Accepted Scottish Rite of Fresonay. Crowley refers to this symbol in the firstel of
Chapter 33 inrhe Book of Lieand the commentary refers to Don Jesus, creditimgwith conferring ‘the Last
[i.e. 33% Degree of Masonry’ upon Crowley. Crowlejhe Book of Liespp. 76-77. The double-headed eagle
symbol is also commonly used by the peyotist Huigemple of Mexico, and often appears on their wenaal
peyote bowls (see Appendix Ill for a comparisontled symbols). | am indebted to Masonic scholar P.D.
Newman for bringing this fascinating parallel to mttention. Furthermore, the Scottish Rite Fourmaafor
Schizophrenia Research provided a generous resgeaioh towards Dr. Rick Strassman’s clinical trialgh
DMT at an early and crucial stage of the projeat. iBseems that Scottish Rite Freemasonry has some
relationship with, or interest in, the classicajgsedelics.

247 pleister Crowley, ‘The Drug’, ihe Drug and Other Storiep. 78.

248 |pid., p. 597.

249 Crowley, The Vision and the Voice with Commentary and Ofteggers p. 29.
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He cried: | have conquered! Let the Sons of Eaeipksilence; for my Name is

become as That of Death! When will men learn theteiyes of Creatiod?

Therefore there are clear allusions in ‘The Drug’Bnochian magicliber 418 and the
Mexican trip of 1900.

Finally, consider the titles of the two works psgbiked inThe Equinox‘The Eyes of
St. Ljubov’ and ‘Liber LV'. These are both puns @mhalonium‘Lew’-ini, the name
Crowley used for peyote (i.e. St. ‘Lew’-bov, andber LU’ or ‘Liber Lew’).?** Given his use

of puns in the hashish chaptersitie Book of Lieghis is precisely what we should expect.

The combination of this evidence strongly suggtss Crowley did in fact encounter
peyote in 1900 while in Mexico, perhaps even inaéive ritual context, and used it in the
Enochian workings he performed there when he obdtbihe first two visions dfiber 418 If
Crowley did take part in a native peyotist ceremon$900, then he was one of the first ever
Europeans to do so. Also, from the point of viewrafgious practice, it is very interesting
that Crowley combined conjurations in the Enochianguage with peyote. As we saw
earlier, native tribes usually sing songs and pragering their peyote rituals, and their songs
contain many syllables that are not part of theitural languagé&>? They are therefore
similar to the Enochian calls and ‘barbarous wortlgit Crowley employed in his own
rituals. In light of the above, the desert tripsiebhled to the writing otiber 418should be
considered a truly innovative take on a traditiqmeyote vision ques$t® Furthermore, one of

Crowley’'s most famous followers, the American rdclemgineer John ‘Jack’ Whiteside

20 pid., p. 42.

%1 Crowley sometimes transliterated ‘U’ to V', as & he abbreviated ‘Vi Veri Universum Vivus Vici’ to
V.V.V.V.V,, for example. Therefore the title ‘Liber\/’ is not just a reference to the Roman numeoal55: it

is also a visual pun on its resemblance to the Wdddand an aural pun on the resemblance of ‘Lu"ltew’.
This is a subtle joke that involves a synaesthebisight and sound, i.e. it relates to both theovisand the
voice. This is therefore also an allusionLiber 418 which is calledThe Vision and the Voic€rowley was a
consummate prankster and a master of coded humour.

%2 Since ‘The Eyes of St. Ljubov' is credited to CFFuller, as is the painting which acts as a femitce to
‘Liber LV, it is very possible that Fuller was alsexperimenting with peyote during his associatigith
Crowley. See Appendix IV for a comparison of a piexf Fuller’'s occult artwork from that time with ree
Native Mexican Huichol art inspired by peyote: tleeytainly exhibit some interesting parallels andréapping
motifs. Perhaps this indicates that Fuller's exgrees with the visionary peyote inspired his owvin ar

23 Alex Owen never considers the possibility thatgieymay have been involved in the events of 1908ctw
she analyses in her valuable study of Victorianutitssn. This is a pity since it would have strerggtbd her
thesis that the Alergian episode was a delibenadetlaoroughly modern experiment in pushing the loawies

of consciousness by ceremonial methods. Unfortiin&even often seems more interested in providing he
own evaluations and moral judgements of Crowleifts dnd magic, and uncritically repeating aspedtthe
interpretation of Crowley proposed in Regardigige in the TriangleHer analysis is therefore limited due to an
excessive reliance on secondary sources and dfficiesut awareness of primary source material.
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Parsons (1914 — 1952), later combined peyote armdHtain magic in his own ceremonies,
presumably because he knew Crowley had previoushe dhe sam&* At this point, the
only question that remains to be asked is: dideeifreyote or hashish (or both) play an
important role in the events that led to the wgtof Liber Legi® In the next chapter | shall

propose that this is not only possible, but likely.

%4 parsons even mentioned peyote in his poetry:itjfieDon Quixote, | live on Peyote, marihuana, niing

and cocaine. | never knew sadness but only a madimed burns at the heart and the brain, | see each
charwoman ecstatic, inhuman, angelic, demonic,ndivEach wagon a dragon, each beer mug a flagan tha
brims with ambrosial wine.” John Cart&ex and Rockets: The Occult World of Jack PargPost Townsend,
WA: Feral House, 2004), p. 115, and pp. 123-12%.dfoanalysis of a particular set of Enochian wugkithat
Parsons conducted with Lafayette Ronald Hubbard {19 1986), the American science fiction author and
founder of the controversial Church of Scientologge: Henrik Bogdan, ‘The Babalon Working 1946Rlon
Hubbard, John Whiteside Parsons, and the Pradtieaachian Magic’, irfNumen: International Review for the
History of Religions63.1 (2016), 12-32. Bogdan does not make anyeeée to the use of peyote by either
Parsons or Hubbard during the operations. Intemglgti Symonds makes an explicit connection between
Enochian magic and ceremonial drug use in his bjolgy of Crowley. He describes drugs as the ‘esdenti
element’ of Enochian scrying, although one whicts wanknown to [Edward] Kelley, as far as | am aware
See: SymondsThe Great Beastpp. 282-283. Perhaps this indicates that he hiestdhand from Crowley
about his technique of combining Enochian magit\piyote.
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Chapter 6 —Liber Legis and the Key of AL

Although Crowley would have encountered no diffiguacquiring hashish in Cairo, he
certainly would not have been able to purchase teeywre. If he did use peyote in Cairo,
then he must have brought his own supply. Thisstampossible, however, as he could have
easily brought some back from Mexico with planseiperiment further in Great Britain.
Dried peyote buttons are only a few centimetrediameter and can maintain their potency
for decades. He could have easily fit them in allsbw, no bigger than a cigar-box, and
packed them alongside the magical gear he usdwetoanduct the Enochian workin@gs.In
fact, it is very likely that Crowley would have wad to continue experimenting with peyote

after he left Mexico.

First, he had used peyote with great success wirobte first two visions oLiber
418 so perhaps he intended to continue the operatittnpeyote at a later date. Second, by
his own admission he was actively searching forseorary drug and religious intoxicant.
Third, he was actually attempting to contact hisncspiritual guides and seemed to have

some awareness of the practice of native visiostguéle wrote about tribal myths in which:

[S]Jomebody who is nobody in particular goes away dolonger or shorter
period, and comes back as the ‘great medicine mart’;nobody ever knows

exactly what happened to hinf.

This argument does not prove that he brought pdyote Mexico, but it demonstrates that it

is certainly neither impossible nor inconceivable.

Peyote in Cairo?
The diary entries for the 1904 Cairo events aregy femgmented and often impenetrably

obscure. Crowley said he put deliberate blindshesé diaries at the time as an act of spite
to7

against himself?" They contain bizarre codes, which Crowley describs ‘unintelligible

blinds’, such as the following series of entries:

Feb. 11 Saw b.f.g.
b.fb[...]

2% A cigar-box was the container Briggs had usedetadshis ‘muscale buttons’ to Parke-Davis in 1887. |
contained enough buttons for the company to semgples out to at least two researchers.

26 Crowley,Magick p. 8.

%7 bid., p. 410.
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March 22 X.P.B[...]
E.P.D.in84m.[...]
wch trouble with ds. [...]
P.B.[...F*®

It is difficult to extract any coherent meaningrfrahis stream of apparent gibberish which

seems a lot like ‘a jumble of nonsense intendddgolt the reader>®

Nevertheless, there is a possible peyotist inteapom of two of these entries: X.P.B.
and P.B. They could mean ‘10 peyote buttons’ andydte buttons’ respectivefy’
Therefore, these ‘unintelligible blinds’ could meamerything; however, they could also
mean nothing or, frankly, just about anythiddne diary entries from this period are so
hopelessly mired in vagueness that almost any etesimeaning may be extracted from
them?®! They therefore cannot be considered admissibleotid evidence. Nevertheless,
these two entries are still worth highlighting &gyt may be indicative of something. Far
more convincing, however, are the patterns of waykhat we have observed in Crowley’'s

magical practice and the phenomena he describt assults of the operations.

Peyote Patterns

When Crowley attempted to contact Abuldiz in 19h#l &malantrah in 1918, the model for
his operations were his 1904 ceremonies in Cairwligh he invoked Horus and contacted
Aiwass. Furthermore, the methods Crowley used sbttee visions of his seers in 1911 and
1918 were based on the methods he used in 190dstoRbsé®? Incidentally, the 1904
‘testing’ took place around the same period of tmmked in the diary by the codes ‘X.P.B.’
and ‘P.B."?® Since we know both sex and drugs were used tarobisionary contact with
Abuldiz and Amalantrah, it is reasonable to suppbs¢ sex and drugs played some role in

1904. In fact, a posthumously published manusafia Tarot divination performed in Cairo

28 |pid., p. 409.

29 Crowley,Book of Liespp. 5-6.

20 0r ‘pellote’ buttons, as peyote was called in “Eyes of St. Ljubov'.

%1 They could be read as: ‘Ex-Plymouth Brethren’ @Rtymouth Brethren’, or as ‘Xylophone Pygmy
Blavatsky’ and ‘Prickly Beats’, or as any other séamnonsense.

%2 Crowley said that he tested Rose’s claim to beivirg messages from Horus by asking her a longsef
guestions about the God’s nature. He evaluatedahswers based on the qabalistic correspondenctse of
Golden Dawn system, of which he said Rose knewimgticcording to Crowley, she answered every daast
correctly. He also said that he twice asked hgoitk one symbol out of an arbitrary series of sylebone of
which he had privately associated with Horus indvis1 mind. According to Crowley, Rose picked thereot
symbol on both occasions. He took this to mean Ruate could not have cheated and that the intalligehe
was in contact with had something akin to telemapluiwers. CrowleyMagick pp. 411-412.

23 |bid., pp. 409-411, and p. 434.
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states ‘the ritual is of sex®* Unsurprisingly, however, Crowley never mentione® magick

in connection with 1904. We also know that fluidrext of peyote was on-hand to improve
communications with the entities in the later ofieres: perhaps this was because dried
peyote buttons had been used so successfully . 190

Given the patterns of usage we have discoveredsitater career, and the magical
phenomena described as the results of the operatpyopose that both peyote and hashish
were involved in 1904. Contact with discarnatelligences and their subsequent testing was
invariably connected with peyote in Crowley’s layeiars, so it is reasonable to speculate that
peyote was also involved in 1904. Crowley probaldgd peyote to facilitate visions during
the testing of Rose and when he received the ktgins to invoke Horus. Perhaps it was
also used during the ritual of invocation itsetfid even possible that Crowley or Rose (or
both) were under the influence of peyote duringrtfe@mous visit to the Cairo Museufr
Hashish was probably used during the actual writhgiber Legis as it was later used to

facilitate the writing oliber 7.

The use of these drugs in the ways | propose qmnels exactly with the ways
Crowley used them in later years. In fact, it wasbpbly because peyote and hashish were
employed so successfully in 1904 that Crowley laterd them as he did. Furthermore, the
long-lasting and profound transformations produbgdhe magick that Crowley performed
in 1904 (and, indeed, in 1900 and 1909), are dlemgly indicative of the ceremonial use of
a classical psychedelic. As we saw in Chapter Zamoclinical trials have confirmed the
potential of these substances to produce meanirgguritual transformations under the
appropriate conditions. Furthermore, encounterh witn-human intelligences and instances
of seeming telepathy have been reported as a qudtychedelic use in both native contexts

and modern clinical trials.

Even if one doubts Crowley’s story about the Caiezeption’, there are still some

very subtle puns, codes, and inter-textual allusithat connectiber Legiswith peyote. As

%4 bid., p. 414.

25 Crowley tested Rose’s ability to recognise Horysebcorting her to the Cairo Museum and challengierg

to pick out his image. He ‘noted with silent gl¢ieat as Rose walked through the museum she pagsséral
images of Horus. When they came to the painted eoddneral stela of the Theban priest Ankh-ef-emm#du,
Rose stopped and exclaimed, ‘there he is!" Theastidpicted a relatively obscure form of Horus. More
importantly from Crowley’s perspective, however,sihe tag it bore displaying its exhibit numberading to
the museum’s own catalogue: 666, the number oBéwst that Crowley had personally identified withce
adolescence. He took this as further proof thatetbing magical was occurring. Ibid., p. 412.
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mentioned earlier, the gabalistic technique of gemavas an extremely important part of
Crowley’s magical practice. One of the things thmapressed Crowley most aboliber

Legis was the qgabalistic correspondences between itsckagepts. The most significant
correspondence links the two central principleJlo¢lema: ‘Do what thou wilt shall be the

whole of the Law’ and ‘Love is the law, love undaH’.

93 and 31

Shortly after receivingiber Legis Crowley discovered that the ancient Greek wood$Aill
(Thekma, Gr. BeAnpa) and Love (Agap, Gr. ayann) shared the same gabalistic value (93).
This seemed to confirm the equivalence of both anlll love asserted by Thelemic doctrine,
and Crowley took this as an indication that Aiwasssessed a knowledge of gabalah far
superior to his own. He later discovered that ‘Atwavas actually a Hebrew name (OIVZ,
Heh. mw) and it too had the numerical value of ¥3So the number 93 came to have a
monumental significance for Crowley: this one syird@ressed the dual-aspects of the Law
of Thelema and represented his Holy Guardian Andna delivered that Law. Accordingly,
93 became his magical code for both Thelema andiAiwn his personal correspondence to
magical students, Crowley often abbreviated thagdfDo what thou wilt shall be the whole
of the Law’ as ‘93’, and the phrase ‘Love is the léove under will’ as '93 93/93°" He also
used these abbreviations and codes in his diaridsnzagical ritual$®® Many Thelemites

have since adopted these expressions as tradifnad of greeting.

In 1916, Charles Stansfeld Jones performed hisgatalistic analysis dfiber Legis
and discovered that the number 31 was a ‘key’ toymaf the most cryptic verses in the

text?%® 31 is the value of the Hebrew words AL, which me4Bod’, and LA, which means

26 He related this revelation to the ceremonies melaoted to communicate with the Wizard Amalant@ée:
Crowley, ‘Notes for an Astral Atlas’, iMagick pp. 508-509.

27 1n other words: ‘Love is the law’ translated t&3*9and ‘love under will’ translated tqj—z’. Thus, the full

expression became Q;% or '93 93/93".

28 Eor example, sediber 93 — The Fountain of Hyacinth

29 For his own account of this discovery, see: ClsaBiansfeld Jonekiber Thirty-One(1918), made available
by the Hermetic Library at: http://hermetic.com/adhpdf/liber31.pdf. The.iber Thirty-Onewritten by Jones
and the handwritten manuscriptlober Legis(which is technically calletliber 31), should not be confused. To
avoid confusion, Jones’s work is calleiber Thirty-One while the manuscript dfiber Legisis calledLiber
XXXI.
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‘not’. According to Crowley, this key revealed a olta new dimension of meaning Liber

Legis®’®When Jones informed Crowley of his discovery, Geywvrote to Jones saying:

Your key opens Palace.iper Legi§ has unfolded like a flower?

Crowley came to consider Jones his ‘magical sod’ the ‘child’ prophesied biiber Legis
who would discover ‘the Key of it all'. Crowley t&dhis discovery as further evidence that
Aiwass, the author dfiber Legis possessed knowledge of gabalah far superiordwi€y’s
own, in addition to the power to predict and cohfuture events. Oddly enough, the keys
that Jones discovered (‘AL’ and ‘31’) were also Wiey's private magical codes for

peyote?’?

Liber AL and Liber 31

For fifteen years Crowley had called msagnum opusither ‘Liber Legis’, ‘Liber L', or
‘The Book of the Law’. After 1919, as a result tetdiscovery made by Jones, Crowley
began referring td_iber Legisas Liber AL, and specifically gave the actual handwritten

manuscript oLiber Legisthe technical titld.iber 312”3

Was this a subtle hint from Crowley
that Liber Legisand its manuscript had some relation to AL andi3l peyote)? If peyote
was involved in the reception bfber Legisthen perhaps Crowley took Jones’s discovery as
a ‘'sign’ from the Secret Chiefs that the time hade to spill the peyote beans and let the
cactus out of the bag. For instance, it was shaiftigr this discovery that he announced his

plan to publisiLiber 934 — The Cactusis book about peyote.

Furthermore, irLiber Aleph Crowley’s epistles to Jones, the chapter on ‘Gbaim

Agents’ (which mentions peyote) is Chapter 93. &y, the diary of Crowley’s attempt to

2% Sjince 31 meant ‘God’ and 93 (which is 31 multiglley 3) meant ‘Thelema’, it seemed to relate todivine
trinity of Thelema: Nuit, Hadit, and Ra-Hoor-Khuimilarly, since LA meant ‘Not’, it seemed to reao
Crowley’s ‘negative theology'. Negative theologythe idea that the notion of divinity so far surpes the
capacities of the human intellect, that God (oe ‘&bsolute’) is best conceived of as ‘Nothing-nefs’'one of
Crowley's earliest works on magick and religion, tred written: ‘I assert the absoluteness of thealjstic
Zero'. Thus, the key of 31, by both gabalism andgpiseemed to equate ‘AL’ (‘God’, the ‘All’, the Ablute)
with ‘LA’ (‘Not’, the Nothing, the Zero, the Void)See: Aleister Crowley, ‘An Essay in Ontology wilome
Remarks on Ceremonial Magic’, Dollected Works of Aleister Crowley: Volume(Hoyers: Society for the
Propagation of Religious Truth, 1906), pp. 233-p4.3236).

271 jonesLiber Thirty-One p. 1.

272 Crowley did not encode peyote in his diaries aks' ‘@nd ‘31’ in reference td.iber Legis In fact, there are
no indications that he ever calléiber LegiseitherLiber AL or Liber 31 until after the discovery made by
Jones. See: Marlene Cornelilisher AL: An Examinatior{Berkeley, CA: Conjoined Creation, 2013), pp. 10-
13. However, he had encoded peyote as ‘AL’ sindeagt 1907, and as ‘31’ since at least 1911. Swpters 3
and 4 of the present work.

213 pccordingly, The Book of the Lawg now calledLiber AL vel Legiswhich means ‘Liber AL or Liber Legis’.
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give up cocaine and heroin, which also mentionse)isLiber 93%’* Also, the planned
book on peyoteThe Cactusis calledLiber 934 The significance of 93 is explained above,
and we have already seen that 4 was the numbdagick Crowley’s book of ‘instructions
for the brothers®” So after 1919, we find Crowley renamihilper Legis the central text of
Thelema, after the magical codes he used for pegatk at the same time, he began tagging
important works about drugs and peyote with hisicegode for Thelema. The fact that he
formally re-titled the actual hand-written manuptof Liber LegisasLiber 31is particularly
suggestive: Crowley appears to have only used 34 esde for peyote in his diaries for
magical operations intended to establish contath wraeterhuman intelligences. This is
significant because Crowley held that the handtamitmanuscript otiber Legiswas the
singularly most important piece of material evidemdtich demonstrated that he had attained
contact with praeterhuman intelligences. Accordm@rowley, even the shapes of the letters
in the manuscript and their relative positions te @nother held mysteries that confirmed
their praeterhuman origin. Undoubtedly these cogesis, and inter-textual allusions are
extremelysubtle, yet they conform precisely to the stylecofptographic humour and the
habit of hiding secrets in plain sight that we Samwley display consistently throughout the

previous chapter.

While the description ofhe Cactuswill probably always intrigue any reader e
Equinox(3.1) who has an interest in drugs, its numerazale ensures that it will forever
draw the attention of Thelemites. It should be getred that these numerical values were
extremely important to Crowley and he did not assigmbers to his writings arbitrarily. He
considered his books to be magical talismans andveiably had some reason behind his
decision to number them as he did. Therefore, #imlistic allusions that associdtéer
Legis with peyote [iber AL, Liber 31), and peyote with Thelemad.iber 934 Liber 93

2% The correct numerical title of this work is a telaly confusing matter as the full title given the
manuscript isLiber § 2 ¥ vel Nikn sub figura XXVIII, The Fountain of Hyacinth therefore could be referred
to by 3 distinct numerical titles: 93 (the gabaistalue of the Hebrew wordaX, which means ‘army’), 88 (the
gabalistic value of the Greek wordkmn, which means ‘victory’), or 28 (the value of therRan numerals in the
title). Matters are further confused by the factttthe number 28 had already been assigned torber eeork,
Liber Septem Regum Sanctorum, Ritual XXVIII, Thei@eny of the Seven Holy Kingdee: CrowleyMagick

p. 753. See also: Ibid., p. 460, p.464, and p. 48d; CrowleyHoly Books pp. 263-264.

"5 |nterestingly, it would have made more sense fmwley to assign this work the number 944, whickhis

gabalistic value of ‘ANHALONIUM LEWINII" when trangerated into Hebrew’u’m]? DW’JV‘?NHJN).
Presumably Crowley preferred the gabalistic aestloét934 because of the occurrence of 93, andusabered
The Cactusas 934. This suggests that Crowley favoured thmalegic spelling ‘ANHALONIUM LEWINF

(’mnb DW’JU‘?NHJN), i.e. with the final Yod discarded (the value¥afd according to gematria is 10).
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Chapter 93) suggest an important connection betwegote and Thelema, and imply that
Crowley deliberately left subtle clues about th@nmection in his published works. The
alternative to my proposal is considerably lessvoming because if the writing dfiber
Legisdid not involve peyote or hashish (or both), thtestands out as a lone exception in a
long series of magical ceremonies, spanning alnvestdecades, that displays a clear and
consistent pattern of the ceremonial use of BBticcordingly, the combined weight of the
evidence presented in this thesis argues verygirdar an academic re-assessment of the
role played by Crowley’s ceremonial use of psychiwacdrugs during his development of

Thelema, especially his entheogenic use of pe/éte.

278 Drugs were obviously a crucial component of Crgudenagical practice for decades and he clearly dad
considerable working knowledge of drugs acquireuph his own experimentation. He also had a solid
grounding in the technicalities of pharmacology, hes had taken a special exam in chemistry while at
Cambridge (KaczyinskiPerdurabg p. 52). However, he was not the only occultisthwpharmacological
interests. In fact, throughout his life, Crowleyntaually associated with a number of individualsoashared
his interests in both mysticism and chemistry. Wpssingly, many of these individuals have alredzben
mentioned in earlier sections of this thesis. Gedtgcil Jones, who introduced Crowley to the Golbemn
and went on to help him found-A.., was an industrial chemist by profession. JuliaB&ker, who introduced
Crowley to Jones, was a highly accomplished and-n@spected chemist. Allan Bennett, who taught Gegw
‘the right Art of Magick’ by introducing him to phaacologically assisted ceremonial techniques, amas
analytic chemist by profession. Oscar Eckenstdia, mountaineer who joined Crowley on his 1900 tdp
Mexico and taught him techniques of concentratiwre, was interested in Eastern mysticism and waocked
as a chemist (Ibid. p. 43). Edward Whineray, wheastnally contributed tdhe Equinoxand supplied
Crowley with hashish and fluid extract of peyotegsaa highly regarded chemist in London. Kennethtikar
Ward (1827 — 1927), one of Crowley’s first.A.. students, entered Cambridge University on a pbyaitd
chemistry scholarship (lbid., p. 189). Dr. Samuelr? (1869 — 1952), an early member ofA\., and its
Chancellor by 1911, was a physician and pharmacgil¢Growley, The Drug p. 597). Mary Desti Sturges, the
seer during the Abuldiz workings who assisted ia tiriting of Book 4 later owned a cosmetics shop and
created her own cosmetic products. Roddie Minar,sier during the Amalantrah operations who alsistasl
Crowley to prepare for his visionary retreat on s Island, was a highly qualified pharmacist wiego a
worked as a chemist. Cecil Frederick Russell (1:84887), a student of Crowley’s during the Cefadtiiqd,
was a medic and pharmacist in the U.S. Navy (Kawskyj Perdurabg p. 239). William Bernard Crow (1895 —
1976), the occultist writer who corresponded wittovidley in his final years, was a lecturer in biofjogho
wrote on the ‘occult’ properties of plants and teeftbid., p. 528). Therefore, for the majority dé loccult
career, Crowley was never far from an individualipped with the requisite knowledge to assist hinhis
magical experiments with drugs. If these ‘friendghvbenefits’ also had qualifications that gave tdotess to
useful pharmaceutical products, so much the better.

2" The conclusion of this chapter (that Crowley cesaially combined sex and drugs in the magical wugki
that led to the production afiber Legig and the conclusion of the previous chapter (@ratwley encountered
peyote in Mexico and that peyote was a crucial comept of botH_iber 418workings) will probably come as
no surprise to many who are familiar with his l#fied writings. However, the argument | have preskiteas
far as | am aware, the first to use primary sounegerial as a means of supporting these suggesiitiis not
only shows that these suggestions have a souratibatbasis, but also demonstrates that Crowleyshlf left
clues pointing to ‘the story behind the story’.

Patrick Everitt 10849696 M.A. Western Esotericidihesis)
patrick.everitt@gmail.com University of Amsterd@®14-2016



The Cactus and the Beast Papsi

Conclusion

In 1898, Aleister Crowley began searching for tBkxir Vitae’, the alchemical elixir of life,
‘which transforms the base metal (normal perceptiblife) to silver (poetic conception)’. In
1900, he discovered peyote, the divine cactus afiddethat contains mescaline, the first
classical (or ‘serotonergic’) psychedelic identifiey modern science. At the time almost
nothing was understood about the astonishing effetcpsychedelics and for nearly twenty
years, while peyote research had effectively cea§€xdwley was conducting his own
experiments with peyote and using it in his magaskmonies. His primary use for peyote
was as a religious intoxicant, sacramentally ingg$bd obtain visions about his destiny and to
contact his spiritual guardians, precisely as it Hanctioned in its native habitat for
millennia. He probably introduced at least one lmaddnore Westerners to its use and these
were essentially the only people in the world ugpegote outside of its indigenous context.
By 1919, Crowley was probably the most knowledgeaimn-native in the world when it
came to peyote, its effects, and its ceremonial luseould take almost a quarter of a century
more for modern science to recognize the signitieaaf classical psychedelics and their
remarkable properties.

In Crowley’s published works, he deliberately vdilgéis use of peyote for magick. In
fact, he rarely ever mentioned it by name. Theeesaveral likely reasons for this. First, it
was probably a ‘trade secret’ in the early dayghefA-A.. movement: a unique selling-point
that distinguished his magical order from othertgéslden Dawn groups, revealed to
initiates only after they had joined his order. @s; if the crucial role played by peyote in
the major attainments of his ‘occult career waslely known, it would imply others could
attain by similar pharmacological methods and Wasild detract from the exclusivity of his
claims. Third, although he placed considerableksio¢he value of his own visions, he knew
his occultist audience would dismiss them much meaglily if they knew the visions were
obtained by the use of psychoactive drtfsApparently Crowley thought that, within
occultist discourse, it was less controversialgolare yourself the Beast Bevelatiorthan it
was to write about your own use of an ancient wiarg plant sacrament as a method of

spiritual attainment.

2’8 Hanegraaff has recently made a similar argumetit migard to some writers in the New Age movement;
see: Wouter J. Hanegraaff, ‘Entheogenic EsotericismContemporary Esotericisned. by Egil Asprem and
Kennet Granholm (Oxon: Routledge, 2014), pp. 392-4®. 396-400).
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According to his diary, when Crowley discussedredationship between hashish and
Samadhi with George Cecil Jones in 1906, Jones ‘Baghish had nothing to do with
Samadhi, though [it was] possibly useful as aataft® This is interesting because Jones was
a professional chemist and an accomplished magiditan also sponsored Crowley’s
admission into the Golden Dawn, was the co-fouradeh..A.., and the first individual to
recognise Crowley as an adept and a master. Yetwl€abviously disagreed with Jones
because his diaries for the period are replete suitgestions of an important connection
between the two. Nevertheless, when he publisheduimmary of his experiments in ‘The
Psychology of Hashish’, he simply repeated Jongsision as if it were his own conclusion,
when clearly it was not. This all suggests that tise of psychoactive drugs to occasion
religious experiences and facilitate attainment veascontested issue within occultist

discourse at the time, which presumably also fdelleowley’s efforts to veil his peyote use.

We began with the question: what role did peyotey ph the magick of Aleister
Crowley? The answer we have arrived at is thidadilitated visionary contact with the
entities he considered his spiritual guides as é&eeldped the new religious movement
known as Thelema. He obtained, through his useegbte, the theological visions of his
‘Holy Guardian Angel' and ‘the Secret Chiefs’, whiare recorded irLiber 418 He
communicated with ‘praeterhuman intelligences’,elilAbuldiz and Amalantrah, who
‘revealed’ information to him about his propheticseion. And, | propose that the ceremonial
use of peyote was a key factor in the productiohiloér AL vel Legis: The Book of the Law

the central sacred text of Thelema.

The evidence presented in this thesis implies thaserious re-assessment of
Crowley’s initiatory career between 1900 and 199%alled for in the study of Western
Esotericism, as we are presented with two configctharratives. On the one hand, we have
Crowley’s ‘sanitized’ version of events which sugtgethat the reception of théoly Books
in 1907 was due to meditation alone, that the misiof Liber 418 were attained solely by
ceremonial magick, and that drugs played no roltheéproduction otiber Legis On the
other hand, we have the version of events suggésteliary entries, patterns of ceremonial
drug use and patterns of sex magick, as well apuhs, codes, blinds, veils, and inter-textual

allusions that Crowley deliberately scattered tigtmut his works.

219 Crowley, ‘Diary 1906-1907’, p. 97.
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Scholars and emic commentators have already retsteal Crowley’s sanitized
narrative in places and it is now widely accepteat sexual magic was a crucial component
of the Algerian workings with Victor Neuburg. | grose that a similar re-evaluation is
required with regard to the use of peyote and Isashi the magical ceremonies that Crowley
conducted during the first decade of the twentaghtury. There are strong indications that
hashish inspired the writing @iber 7, and there is an abundance of evidence pointirilgeto
ceremonial use of peyote during the visionary wuagki recorded irLiber 418 It would
therefore be naive for future academic studieshaldma to uncritically follow Crowley’s
public narrative and overlook the crucial role @dyby peyote and hashish in the events of
1900, 1907, and 1909. To do so would ignore theomant fact that the entheogenic use of
peyote and hashish were primary contributing factor the development of this new
religious movement and its scriptural canon. Thastipular characteristic of Thelema has
important implications for its academic categoiimat For instance, Thelema bears a ‘family
resemblance’ to the peyotist movements that haverged in the Americas since the
nineteenth century; similarly, the ancient traditiof peyotism is a fundamental component
of Thelema’s genealogy.

This discovery also has implications beyond thiel feg academia. For instance, since
Crowley’s entheogenic use of peyote played sucendral role in the revelation of Thelema
and the development of its theology, this raisegairtant questions about the legal right of
Thelemites to employ peyote as a spiritual sacranretheir own religious practice. The
sacramental use of peyote by Native Americans ® recognised as a sincere religious
tradition in the United States and they are theecfdfforded the legally protected right to
possess and consume this otherwise prohibited fodamtona fide ceremonial purposes. The
guestion as to whether Thelemites ought to be gdaat similar right is certainly worth
considering. There is no doubt that Crowley and yr@rthe earliest Thelemites used peyote
in their ceremonies for sincere religious purpdseyears; therefore, a case may be made for

regarding the entheogenic use of peyote as aitadiithin Thelema.

| further propose that Crowley never truly intendedcover-up the extent of his
peyote use entirely, since it is primarily due toes which he deliberately left in his
published works that | have been able to consthistargument. If Crowley was employing
peyote and hashish as extensively as | am sugge#tien it would seem that he did not take

seriously his own dictum ‘The Method of Science &im of Religion’. Crowley claimed his
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private magical diaries and the published resultsioworkings were scientific records, but
how can that be the case if he was consistenttigifg’ those records? | propose that he was
sincere in his scientific intention and simply alrsxl the superficial narrative for the reasons
mentioned above. Nevertheless, he consciously andistently scattered clues throughout
his writings pertaining to his actual methodologgmbining ancient entheogenic sacraments
with Eastern meditative techniques and Westernnoenél practices to produce inspired
texts which he and many since have considered atargl While he certainly ‘veiled’ the
pertinent facts, he did so only thinly: the clepems, the subtle allusions, and the obvious
blinds all suggest that he eventually wanted hiseegoto be appreciated and expected the

actual record to be decrypted, reconstructed, aoaignised as such.

Who then is the butt of Crowley’s jokes? The answgessimple: occultists who
discount the value of religious experiences ocecexidby the entheogenic use of drugs and
who dismiss the possibility that drugs could plageatral role in the attainment of spiritual
enlightenment. In other words, occultists who sagjse ‘the right Art of Magick’: those
pharmacologically-assisted ceremonial techniques @rowley learned from Bennett, the

very techniques by which Crowley himself attainidd.wrote inConfessions

Now, Samadhi, whatever it is, is at least a stéteniod exactly as are deep
thought, anger, sleep, intoxication and melanché¢lia] Why then should we
not be able to devise some pharmaceutical, elattac surgical method of
inducing Samadhi; create genius as simply as wetter kinds of specific
excitement? Morphine makes men holy and happy megative way; why
should there not be some drug which will producee gihsitive equivalent? The
mystic gasps with horror, but we really can’t woalgout him. It is he that is

blaspheming nature by postulating discontinuitiién processe&?

Crowley was a thorough-going naturalist who rejédtge ‘humbug of the supernatural’ so
radically that, to him, positing supernatural ocences was blaspheming the perfection of
nature. If natural processes like meditation angkroenial magick, facilitated by natural

substances (or ‘strange drugs’) like peyote andhisascan induce valuable transformations
of consciousness, then those experiences showddabeated on their own merits irrespective
of the role played by drugs. Mystics and magicia® are horrified by this suggestion are

simply objects of ridicule to Crowley; hence, logg¢s are at their expense.

280 Crowley, Confessionsp. 386.
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In 1953, Aldous Huxley experimented with mescalared experienced a spiritual
transformation. He was so impressed by the psydiceeeperience that, as he lay on his
death-bed, he had his wife administer his two fidakes of LSD. She then read aloud
excerpts fromThe Tibetan Book of the Deas Huxley drifted into the void and left this
world behind. In the 1960s, Harvard professors mothy Leary (1920 — 1996) and Dr.
Richard Alpert (b. 1931) conducted research intottierapeutic potential of psychedelics by
experimenting on themselves and others. When tiesiearch began to attract negative
attention from the university authorities, Alperasvformally dismissed and Leary resigned in
protest. They continued their experiments privateig by the end of the decade Alpert had
transformed into the spiritual guru Ram Dass, aedriz had become almost evangelical
about LSD. Huxley, Leary, and Alpert all publichedared that the sacramental use of
serotonergic psychedelics could produce profourttlang-lasting religious transformations
and their lives are a testament to the truth of thaim, at least with respect to themselves.

Recent clinical trials with psychedelics lend coiesable support to their claim also.

In 1887, the devout Plymouth Brethren preacher EdwZaowley died, and his pious
son Alick began transforming into the decadent Qafge poet Aleister Crowley. In 1898,
Aleister found his way into the Hermetic Order lo¢ tGolden Dawn, and began transforming
into Frater Perdurabo. And, in 1900, Frater Petolureravelled to Mexico, discovered
peyote, started using it as a ceremonial sacranaet,began transforming into The Great
Beast 666: The Prophet of the Law of Thelema armd ltbgos of the Aeon of Horus.
Crowley, who once described himself as one ‘he# éfoly Guru’, wrote®*

| do admit that my visions can never mean to othen as much as they do to
me. | do not regret this. All | ask is that my riésshould convince seekers after
Truth that there is beyond doubt something wortheveeeking, attainable by
methods more or less like mine. | do not want theaa flock, to be the fetish of
fools and fanatics, or the founder of a faith whfidlwers are content to echo

my opinions. | want each man to cut his own wayptigh the junglé®

81 Crowley, The Magical Record of the Beast 666 295.
82 Crowley, Confessionsp. 618.
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Appendix I - Liber LV: The Chymical Jousting of Frater Perardua

Lines from Liber LV (or ‘Liber Lew’)

Peyotist Interpretation

[He] went forth into that place where is no
field, nor any furrow therein (p. 89)

He went into the desert.

Nor for all his care and labour could he
gather therefrom more than seven plants,
that shone in the blackness (p. 89)

He gathered seven plants.

each plant beareth a single blossom that
seven petals—one would have thought th
stars (pp. 89-90)

n&byote cacti flower sporadically, and usually

eproduce a single large white, yellow, or pink
star-like blossom (see fig. 1.1).

Figure 1.1 — Peyote cactusophophora williamsii with single blossom
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These plants did our brother Perardua plu
as the mystic rites ordain (p. 90)

ddarvesting peyote is a sacred and ritualistig

practice for indigenous peoples. Only the tops

are removed because:

(i) the tops contain the highest concentratio
of mescaline; and,

(ii) the root of the cactus eventually grows
another top and may be harvested again
(which is very important to the natives
because peyote is an endangered species)

and these did he heat furiously in his
alembic (p. 90)

He began transmuting (perhaps simply dryi
the cacti tops or ‘buttons’.

it had the crown and horns of Alexander t
mighty king; (p.90)

nd@he curling horns that commonly appear in
ancient depictions of Alexander the Great b
a slight resemblance to the curled tufts of
woolly hair that grow on the areoles of peya
(see figs. 1.2 and 1.3). Interestingly, J.F.C.
Fuller later wrote a highly regarded historicad

ear

Al

work analysing Alexander’s military tactics.

Figure 1.2 — Coin depicting Alexander the Great

Figure 1.3 — Peyote cactus with curling woolly bair
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its fore part was like the Lion, (p. 90) The tofo(e part’) of peyote is green and
somewhat flared, like a lion’'s mane, relative
to the root of the plant. Alternatively, the
flower or wool on the top of a peyote cactus
mightbe said to resemble a lion’s mane (seg
fig. 1.4). The ‘Green Lion’ is an alchemical
symbol; it is depicted in the painting by J.F.C.
Fuller that appears as the frontispieckitzer
LV (see fig. 1.5).

Figure 1.4 — Peyote cactus with many hairs

Figure 1.5 — Art by J.F.C. FulleEquinox(1.1), p. 88

whereby indeed it [i.e. the ‘fore part’] The top (‘fore part’) of peyote contains the
partook of the highest Virtue (p. 90) highest concentration of mescaline (‘partakg
of the highest Virtue’).

D
(72}
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and its hinder quarters were as a bull's (p| Peyote cacti have long, thick, tough roots
90) (‘hind quarters’). Combined with the

description of the ‘fore part’, this sounds like a
description of a full-length peyote plant: from
its flared green top, like a lion’s mane, to its
tough brown root, like the ‘hind quarters’ of @
bull (see fig. 1.6).

Figure 1.6 — Full-length peyote cactus, from raotop

when he had broken the cucurbite, he When the transmutation was complete, he was
find therein no trace of the seven, but a | left with a ‘button’ of gold — although it was
button of fused gold—as we say, for it is natot ‘gold’...

gold... (p. 91)

Now this metal is not in any wise like untdhe ‘metal’ was not a ‘metal’ in the normal
earthly metal; (p.92) sense of the word.
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let the brethren well beware, for many falgeOther cacti resemble peyote and grow in th
knaves be abroad (p. 92) same regions but do not contain significant
concentrations of mescaline, eLgphophora
diffusa(see fig. 1.7).

112

Figure 1.7 4 ophophora diﬁusathé so-called ‘False Peyote’

the sole marketable gold of the Philosophgihese ‘buttons’ are the alchemical
(p- 92) philosopher’s ‘gold’ (see fig. 1.8).

Figure 1.8 — Dried slices or ‘buttons’ of peyote
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at a touch this gold philosophical dissolve

his being, ofttimes with a great and terrible sometimes dramatically, sometimes subtly.
explosion, ofttimes so softly and subtly that

no man may perceive it (p. 92)

tirhis ‘gold’ dissolves consciousness,

at that Lightning Flash all did entirely
disappear, and the Cucurbite and the
Alembic and the Athanor were shattered
utterly (p. 93)

As a result of the psychedelic transformatio
the initiate’s consciousness and old-self wa
utterly destroyed.

=)

unto this hour hath the name of Perardua
been forgotten, and they that have need t
speak of him say in right joyaunbin Sine
Fulmine(p. 93)

Henceforth, the initiate was no longer calleg
OPer Ardua ad AstrglLat. ‘By struggle to the
stars’, Fuller’s first AA.. motto), but was
now known asNon Sine FulminéLat. ‘Not
without a thunderbolt’, Fuller's second mott

D).

In light of the above analysis, | propose

Perarduais inspired by the indigenous Mexican religiouagtice of peyotism. The literai
style, the frontispiece painting, and the magicattoes mentioned all suggest it was writ

by J.F.C. Fuller. Nevertheless, the text is

p. 237. Itmay be a description of an actual peyote pilgrimagdeutaken by Crowley or
Fuller. In any case, Israel Regardie was inconéwtn he said that the text ‘says nothing
is merely a literary tour de force’. On the comyrait is almost certainly a field guide

recognising, harvesting, and preparing
language of alchemy. When decrypted, it

thdier LV — The Chymical Jousting of Frat

atteduo Crowley inThe Equinox1.10 (1913)

a peyotdusator consumption, veiled in th
conveysé#mee information as figure 1.9.

er

y
ten

and
(0)
e

L williomsii

L. williamsii
whole plant
with tapering
carrotlike root

dried peyote crowns
(mescal buttons)

Lophophora diffusa

Figure 1.9 — Basic field guide information on peydtom Schultes (1976), p. 115
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Appendix Il - El Boazeo, December 1894

Figure 2.1 — Front cover of first issueElfBoazeqDecember, 1894), ed. by Jose M. Medina
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Appendix III - The Double-Headed Eagle (Huichol and Scottish Rite)

Figure 3.3 — Ceremonial Huichol peyote gourd bowl Figure 3.4 — Beaded Huichol ornament

Figure 3.5 — Symbol of Scottish Rite Freemasonry Figure 3.6 — Symbol of Scottish Rite Freemasonry
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Appendix 1V - Huichol Art and ].F.C. Fuller’s Art

Figure 4.1 —Huichol peyote art Figure 4.2 —Huichol peyote art

Figure 4.3 — Artwork by J.F.C. Fuller
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